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ZAPOTECA AND SPANISH TALES OF MITLA, OAXACA 


BY ELSIE CLEWS PARSONS. 


1. Sus Ley (The Barren Woman) 
Variant ... 

2. Lightning 

3. The Flowers of the Fandango 

4. Hummingbird is Go-between 

5. How the First People were made 

6. Maria and San José 

47. San Pablo 

8. San Antonio 

g. San Izidro 

10. The Mother of San Pedro 

11. Rabbit and Coyote 

12. Woodchopper and Lion 

13. The Honest Wife (Mujer honrada) 

14. Pedro and Jorge 

15. Faithless Wife 

16. Dividing for the Animals: Enchanted Horse 

17. Cubicubiana 

es, ns ccc pacedeeeadunsgeeeseewabesb ames 312 

19. The Envious Sisters 

20. Baldhead 

21. Padre, Cantor, and Sacristan 

22. The Devil and the Woman 

23. The Gachupin and the Negro 


These tales I heard in Mitla, in 1930 and 1931, while engaged in a 
general study of the town. Isidora, Pedro Zamora, and Miguel Mendes 
matrated in Zapoteca with Eligio Santiago translating into Spanish. 
Isidora’s tales I took down in Spanish, the men’s tales in English. Eligio 
dictated his own tales in Spanish. He had learned most of them while in 


19 








Fournal of American Folk-Lore. 












































278 


camp on trading trips. As among the arrieros of Spain this is a favorite 
time for story telling. Someone proposes: Qutta un cuento ! Saca un cuento! 

The women do not know /os cuentos, opined Eligio, and then Isidora ; 
the curandera, told us the best tale we had yet heard. To be sure Isidora - 


had learned them from her father, and besides, Isidora is in many ways 1. 
an exceptional woman.! The early type of Spanish tales (the rabbit cycle - 
and tales of the saints)? and what survives of Indian tales are probably pr 


not usually told by women. The tales of Dofa Angelica and of Rog 
which are either humorous or are of the mdrchen type were not learned gn 
from Mitleyenos. Rosa’s tales came from Tlacolula, a pueblo more 
mestizo in character than Mitla. 

Whatever the tales, story telling as an art has little vogue in Mitla which 8° 
is not mestizo enough to be a nursery for Spanish tales nor indio enough 


to have preserved its Indian tales, a condition that probably holds » 
among most of the Indian or idioma-speaking towns of Mexico. Indeed . 
had I not returned for a second visit to Mitla I would have been persuaded 
that no Indian folktale had survived in this rapidly modernizing town. - 
Some Indian traits, yes, language, sucking out disease, provisioning the ‘6 
dead for their life underground, lavish barter of food on ceremionial *t 
occasions, many aspects of the material culture, but Indian myth or , 
tale, no, not a trace. Then on my second visit we found Miguel Mendez, p 
labrador de madera, and heard his tales of Sus Ley and of Lightning . 
which in spite of Spanish insertions are proper Indian tales, and Miguel 7 
told them too like an Indian, as if he believed them. I don’t think he ; 


questioned that the Old Ones who built Las Ruinas went underground , 
and became stone after the sun appeared, as a secondary creation. When 
Miguel was telling this or when he told of how Izidro, the living man, 


remained in church as a saint, an image, I could hear a Pueblo Indian t 

e ee ° e — Ss 
of New Mexico tell of spirit animals and anthropomorphic spirits be- \ 
coming stone when the world was hardening after the people emerged : 


from below into a still sunless world, and I recalled the story of the 
Zuni santu who chose to live at Acoma because she liked the dancing 
there, and the Tewa-Spanish story of San Escapula who would not stay I 
put until they built his “house” where he wanted it. San Escapula, by 
the way, is one of the twenty-one saints venerated in Mitla, where too 
he is muy milagroso. 

The witch and devil tales and anecdotes of Mitla I am reserving as 
illustration of various attitudes of the townspeople. 


a aia ie, ae 


1 See Parsons, E. C. Curanderos in Oaxaca, Mexico. The Scientific Monthly, 
XXXII, 4—5. 1931. 

* All I mean by Spanish tales of early or of late type is a distinction 
between tales that have been told in the town for a hundred years or more 
and tales recently introduced. I have noted the same distinction in Spanish 
tales told by the Pueblos of New Mexico. (Parsons, E. C. Tewa Tales, 3—5- 
MAFLS XIX. 1926.) 
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I. SUS LEY (THE BARREN WoMAN)!. 


There was a woman called Sus Ley? married to a man called Gisa‘. 
Gisa‘ did no work, he would lie in his house on his back (S., boc? arriba; 
z., gisa‘)®. Sus Ley would give him to eat thirteen* baskets (tenates) of 
jortillas and thirteen jars of food (ollas de comida). From having to 
prepare so much food she became vexed. So she took to live with her 
two orphans. The little boy (hombrecito) was named Julian; the little 
girl (mujercita) was named Lun (S., /una). Every day they would go out 
in the country to kill rabbits and doves and sometimes deer. The boy 
used a blow gun (S., servatana; Z., girukwa’a). Of all the animals they 
got they were not given to eat any of the meat, only a soup (caldo ); the 
meat was eaten by old man Gisa‘ (gol Gisa‘). The children were suffering 
from hunger. 

One day they met a man who was San Anton. San Anton said to them, 
“Children (muchachos), for a long time you have been suffering from 
hunger. You do not get any of the meat of the animals you kill, only a 
soup. Go to the spring and there kill two deer.” When they reached the 
spring they saw two deer. The boy did not kill them; he lassoed them and 
took them home. When they reached home Sus Ley was very much 
pleased with the deer. The children hid and watched what she did with 
the meat. She gave it all to Gisa‘. The girl said, ‘“What we should do is to 
return to the same place where we met San Anton.” And when they saw 
San Anton, he said to them, ‘‘Go and kill two more deer, and skin them. 
Get all the creatures that sting and put them inside the bodies — wasps, 
gulip, golgisye’, be‘s mator, be‘s ser (abejas de cera), be‘s panal.” 

When they got home they killed Gisa‘ and took out his heart and put 
the stinging creatures into his body. They gave the heart to Sus Ley, 
saying they had killed a deer but were able only to bring home the heart. 
While the heart was cooking, Sus Ley went to the river to wash. There 
she heard a voice saying, ‘‘Wausa?!®> Wausa’!’’ Cannibal! She looked 


1 Told by Miguel Mendes. Aged 56. He heard the tales from his uncle, 
Donaciano Santiago, aged 8o. 

Fragments of this tale of Sus Ley, shcuent sus ley, are known to a number 
of townspeople, and the name of Sus Ley to still more who think of her as 
a weaver. To a weaver may be said as a cliché, ‘“You are doing the work of 
Sus Ley.” Possibly Sus Ley is a personage of pre-Conquest myth. Cf. J. Eric 
Thompson. Ethnology of the Mayas of Southern and Central Honduras, 
120—122. Pub. 274 Field Mus. of Nat. Hist. Chicago, 1930. 

* Sus, woman; ley, without children, (S., sola), an obsolete term, but it is 
applied to corn growing sparsely — gulin ley, nacen salteado. 

* Lavak gol Gisa‘, pareces gol Gisa‘, you are like old man Gisa‘, may be said 
to a lazy child. 

* Thirteen is a numeral favored by the Zapotecas, presumably from a 
pre-Spanish habit. One telling instance is in the burial of miniature tortillas 
with the dead, thirteen tortillas. 

> Wau > gaulu, to eat; sa’, companion, 
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everywhere. “‘Wausa’! Wausa’!”’ It was the voice of Frog, but she could 
not see anything. After she finished bathing, she went back to the house. 
When she got there the dinner was cooked. She went to where Gisa‘ was 
lying down and shook him. ‘Come! Let us eat.’ The stinging creatures 
came out and stung her and she saw that Gisa‘ was dead. “Ah! Curseg 
be the orphans who killed their father! I will ask my brother what to do,” 
When she found her brother she told him what had happened. He said 
to her, ‘“When you go back, tell the orphans to build a fire in the temesca] 
(sweat-bath). When it is hot we will put them into it and kill them,” 
Sus Ley returned to her house and told the orphans to make a fire in the 
temescal. 

Meanwhile the children had been talking again to San Anton.He said 
to them, “Children, you will be told to make a fire in the temescal. It is 
to burn you up. While your little sister is lighting the fire, make a hole 
on the other side. When you go into the temescal, take with you a basket 
of thorns (pigcantes ) and some blades of maguey. Put them into thefireto 
make it spark and the woman will think you have burned up.” 

When the brother of Ley arrived, he was called Ros,! he seized the 
children and put them into the temescal. They had done as San Anton 
had told them. Ros went into the temescal with them and was so blinded 
by the smoke that he did not see them come out by the hole on the other 
side. 

The children went to the house and got all Ley’s things — the sticks 
of her loom, éstirp‘, tugi-syl, tugyep, her ring (S. anillo, Z. nil), berg* (jaro), 
berkwu (peine) and off they ran. Ros came out of the ¢emescal and followed 
them as they ran. When they felt they were getting tired, they cast down 
the jar (berg‘) and it turned into Jar Mountain (dan berg‘). When Ros 
reached the mountain he could not pass, and the children went on. Further 
on, they cast down the ring and it changed into Gibinil.? The children 
went on and they cast down the ésiirp‘ which changed into a mountain 
of thorns. Ros was caught in the thorns. The children went on and cast 
down the tugi:syl which changed into a precipitous mountain. Further 
on they cast down the tugyep which changed into the mountain range 
near Huchitengo. 

When they cast down the tugyep the little boy said, ‘“This is the last 
thing we have. Now what shall we do?”’ Then came to them San Antonio 
and said, ‘“Make thirteen ovens and fill them with wood and stone and 
build fires so that when Ros comes up the stones will be very hot and 
with them you can kill him.’’ When Ros overtook them the stones were 
hot and the children threw them into his mouth. When they had thrown 
all the stones in the thirteen ovens, Ros fell down dead. 

Julian got a little ant and told it to go and see if the man was dead 
1 Zapoteca for imbecile, tonto, boc’ abierta. 

* The mountain now called Gibini. 


















































or ¢ 
it s 


sti 
are 
wh 
Neo 
to 
olc 





he could 
le house, 
risa‘ was 
Teatures 
! Cursed 
t to do,” 
He said 
temescal 

them.” 
re in the 


He said 
al. It is 
e a hole 
| basket 
ie fire to 


zed the 
Anton 
blinded 
e other 


> sticks 
jarro), 
lowed 
t down 
en Ros 
‘urther 
rildren 
untain 
id cast 
urther 
range 


1e last 
ntonio 
le and 
t and 
; were 
1rown 


dead 











Zapoteca and Spanish Tales of Mitla, Oaxaca. 281 


or only asleep. The ant crawled over the head of Ros and when it returned 
it said, “He is dead.” 

Then the children approached the dead man. The girl was quicker 
and she took out his right eye which shone bright, and the boy took out 
the left eye which was less bright. Then they began to quarrel over the 
eyes, Julian having the eye that was less bright and his sister the brighter 
eye. So they went on their way quarreling. 

They came to a place where there was no water. Luna was very thirsty 
and she said to Julian, “Little brother, I am very thirsty, I want a drink 
of water.” Julian began to dig down and water came out. Julian took a 
drink. When Lun started to drink the water began to dry up. Julian said, 
“Sister, put down the eye so you can take the water.”’ But she would not 
put the eye down. 

Julian had with him a rabbit he had caught and he said, “Let us 
exchange. I will give you the rabbit for the eye.’”’ But the girl would 
not do it until she heard the voice of Maria Purissima saying, ‘“Put the 
eye down, daughter, so you can get the water.’”’ So Luna put down the 
eye, and then very quickly Julian put his eye in the place of hers and 
hers in the place of his. Luna did not like this and they went on their way 
still quarreling. 

They came to where our Lord was standing. ‘“My children (hijos), how 
are you?”’ They answered that they were well. He said, “Now I will 
assign to you your destiny (destino). You, Julian, you have the eye 
which shines more, you will work by day and Luna will work by night. 
Now there will be light in the world, for it is an ugly thing (feo) for it 
to be so dark.’’ And thus there were the sun and the moon. And all the 
old ones (rebengulal)! were afraid and hid away under ground. 


VARIANT.2 


There was a woman called Sus Ley and her husband was called Gisa‘. 
He lived in a cave in a mountain and Sus Ley lived in the pueblo and 
every day she went to leave food for Gisa‘. She had some ollas de nixtamal. 
In the morning when she woke up she saw much nixtamal was lacking. 
So she began to watch who was robbing her nixtamal. One night she saw 
it was a toad (sapo). ‘“‘Ha! ha!” said Sus Ley, “you are the one coming 
to rob me of my nixtamal. Now I will kill you.’”’ The toad answered, 
“Don’t kill me! Certainly I came to rob your nixtamal because I have 
been doing a lot of work to maintain two criaturitas I have there in the 
tiver. Now if you wish, Sefiora, I will give them to you.” — “With much 
pleasure,” answered Sus Ley. The toad took her to the river and showed 


1 Referring to the idols, Jos idolos. These old ones, Jos antiguos, are also 
referred to as rebentiem, gente tiempo, people of (that) time. 

Cp. Thompson, citing Tozzer, 166. As soon as the first sun was born, the 
first people who built the ruins turned into stone. 
* Told by Pedro Zamora. 
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her the little children. Sus Ley was much pleased (mas contenta) whey 
she saw them. So she took them up and carried them to her house. Day 
by day the children grew. In time the children were useful doing her 
errands. Until one day Sus Ley said to the children, “‘Hijos, go and leaye 
the tortillas for your father.’’ So every day the children went to leaye 
dinner for Gol Gisa‘, old man Gisa‘, until one day the hombrecito said to 
Sus Ley, ‘““Mama, I am going to buy a flecha! for myself, for every day 
I come across rabbits, hares and many doves.”’ So Sus Ley sent to buy a 
flecha and the child was much pleased. When he returned home every 
day he carried rabbits, hares and doves to Sus Ley and Sus Ley was 
much pleased. When the hombrecito was a little bigger he would kill deer 
and Sus Ley was much pleased. But one day they went to leave dinner 
for Gisa‘ and then the little boy (Z., nigie‘) said to his sister, “Let us 
kill the old man,” and his little sister (Z., bisiana) answered, “No, 
don’t you know heis our father ?”” — “‘Evenso,” said the little boy, “I am 
going to kill him.’’ He got his flecha and killed Gol Gisa‘. He took out the 
heart and they went back to where was Sus Ley. When they reached 
her they said to her that they had killed a deer, but as the animal was 
very big, they could not carry it, they could only take out the heart, 
And Sus Ley was much pleased. She went to put on the dinner. As she 
was putting the heart into the hot water, she heard a voice saying, “Do 
not put the heart in the hot water, because it is I. The orphans with you 
came and killed me.”” Sus Ley did not put in the heart, but buried the 
heart. Then Sus Ley said to the children, ‘“Make a fire in the temescal, 
so you can go inside for a little,’ and the orphans answered, ‘‘All right.” 
In a few minutes it was very hot. The children had made a hole on the 
other side of the ¢emescal, and Sus Ley, thinking they were inside, was 
going to kill them. The children looked for two pencas de maguey. When 
Sus Ley told them to go inside the ¢emescal, the children took the maguey 
blades (heads?) in with them. Then Sus Ley followed and her brother 
Ros stood at the door of the ¢emescal watching lest the children come out. 
The children went to the other side of the temescal and Sus Ley found in 
their place the maguey. Thinking it was the children, she seized it and 
put it into the fire. The maguey began to spark out and Sus Ley was 
much pleased. She said that they were paying for the death of their 
father. But in a little while, not hearing them cry, she said to her brother, 
“‘Now these guilty ones have escaped.”’ And Ros said to her, “‘Don’t mind, 
sister, they can only get tired.’”’ And Ros turned himself into a large 
serpent and followed them. Soon the children grew tired. Up came the 
serpent, to eat the little boy. As the little boy was very quick he was able 


1 This does not refer to a bow and arrow which are unfamiliar to the 
Zapoteca and appear not to have been used in pre-Spanish times (I have 
never seen an arrow point on the ground or offered as an antiquity.) The 
flecha is a curious modification of the blowpipe, the pellet or shot being 
propelled by the release of one end of a bent cane or cane bow in the pipe. 
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tokill the serpent with his /lecha. When the mujercita saw that the creature 
was dead she leaned down and pulled out its right eye and the little boy 
seeing that, got the left eye. Then they went on their way at a run. But 
as they ran the little boy proposed to the little girl to exchange the eyes, 
put the little girl did not want to. They went on their way and the boy 
sill wanted to exchange but the girl did not want to. They came to a 
river and were very thirsty and the boy drank, but when the girl leaned 
down to take water into her mouth the water withdrew from her. Then 
the little boy said to her, ‘‘Leave the eye to one side, so you can get the 
water; but if you keep the eye you will never be able to drink any water, 
little sister.” As the little girl was very thirsty, she dropped the eye to 
one side and thus she was able to get the water. And at that moment the 
little boy exchanged the eyes, putting his in the place of hers. When the 
little girl finished drinking she saw it was not the eye she had before. She 
began to cry, asking why her brother had exchanged it. They went on 
their way, quarreling all the time, day and night. They met datgol, 
grandfather. He said to the little girl, “Why are you crying?” She 
started to tell him the story, how they had killed a serpent and she had 
taken out the right eye and her brother the ieft eye; when they went to 
take water the little boy exchanged the eyes; ‘‘and this is the quarrel 
we have,” said she. And the little grandfather (abuelito) said to her, 
“Don’t cry, Aijita, it is nothing. You can go with me.” When they 
arrived in the house of the little old grandfather he assigned them their 
destiny. The little boy, because he had the eye which shone more, was 
to be the sun, and the little girl, because she had the eye which shone 
less, was to be the moon. For this, they think today that the little boy is 
the sun, and the little girl is the moon. This was not an ordinary old man 
who did this; it was gyeb Dios. 

Antes, long ago, when los Montezumas made the ruins, there was no 
sun. After the Spaniards came los Montezumas or gulal or idolos went to 
the Lake at Mexico where in one moment they received hot food from 
Spain. 


2. LIGHTNING.! 


There were two compadres. One was called Sebastian and the other 
Pablo. Sebastian was compadre with el Rayo (Z., Gusi’), Lightning, and 
every year he had large crops. So Pablo said, ‘“Compadre, how is it you 
have such large crops? I plant the same amount and have no such crops.” 
Sebastian answered, ‘‘Compadre, you know I go to the cueva del Rayo 
and he is my compadre. For that reason all my crops are assured (muy 
seguro).”” So said Pablo, ‘“‘Compadre, will you not do me the favor to 
take me to that cave ?””? — ‘‘With much pleasure,” answered Sebastian, 


1 Told by Miguel Mendes. 
* The cave is in the mountain side northwest of Mitla. 
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“only when we arrive in the cave, do not be afraid. Only bring two 
candles and tomorrow very early we will go to that place.’”’ The next day 
the two compadres went and when they arrived in the cave there was 
Lightning. They saluted him and Lightning gave them seats. Then said 
Sebastian to Lightning, ‘‘Compadre, I have come to see you for you to 
do me a great favor. I bring here my brother (Z., bets) who is also my 
compadre. We come to see you that you may give him good crops, algo 
de fortuna.”’ — ‘“‘Very well, Compadre,” answered Lightning, ‘we will 
arrange it after breakfast.’’ Then Lightning hastened to serve breakfast 
to the compadres. In a few moments he began to serve them a very smal] 
gourd cup (jicara) of atole and bistunt (tortilla) which he served to 
Sebastian; and Pablo seeing that thought to himself, ‘‘Az dios mio, how 
can this jicara and tortilla sufficefor me, for I am very hungry ?” Lightn- 
ing knew what he was thinking. Then Lightning served Pablo the 
jicara and the tortilla. They began to eat. Sebastian ate and was well 
satisfied and Pablo could not finish the jicara nor the tortilla.1 So Pablo 
said, ‘“Compadre (Z., bal), many thanks that we have eaten.” Lightning 
answered, ‘“‘Compadre, but you have to finish all the atole I gave you and 
the tortilla.’’ — ‘‘Compadre, I can not, Iam very full.”” — ““No, Compadre,” 
said Lightning, ‘“‘you have to finish because before receiving the carifo 
you thought there would not be enough.’ Pablo said, ““Yes, Compadre, 
I understand.” And Lightning said, “Now you understand; another 
time you will not think it is not enough.” He gathered up his jicara and 
put it in his kitchen. He returned to the compadres. 

Lightning sent for two girls; one girl was blind in one eye, the other 
was very simpatica, huera bonita. Then he said to Pablo, ‘“Now which of 
these girls will you take? Here you have the crops.’”’ Pablo decided to 
take the girl who was simpatica and Sebastian took the one-eyed girl. 
Lightning said to Sebastian, ‘““Now, Compadre, you have satisfied the 
desire of your brother, you brought him here. Now his fate (Z., suen, 
Sp., suerta) is to be poor for all his life; because he chose the pretty one 
and not the ugly one. The one-eyed girl was richness, maize and beans, 
and the pretty girl was only weed (acahual).”” So Sebastian said to his 
brother, ‘““Now you see, brother, do not say I am to blame, your fortune 
will be to be poor all your life.” 

To take leave of them Lightning said to Pablo, ‘““That you may not 
have come in vain, I will give you these grains of corn (maizitos). I give 
you white, yellow, morado (dark, i. e. black), velatobo (which is not as 
dark). You will plant them the day our compadre Sebastian begins to 
plant.”” When the compadres arrived in this pueblo, they took leave one 
of the other, and Pablo went to his house. When he reached his house 
he got some sacks and put a grain in each sack. When he woke up the 





1 The theme of the miniature vessel which is inexhaustible is very populat 
among the Pueblo Indians. 
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next day he saw that all the sacks were full of corn.! Such was his 
pleasure that he went to see his brother. He told him what had happened 
to the grains of corn he brought from the cave, and Sebastian said, “Now 
conserve carefully those grains and if one day you go alone to see our 
compadre Lightning, be careful not to think anything bad.” Said Pablo, 
“And when are we going to plough our land?” His brother said, ‘Did 
you not hear our compadre tell us that he would notify us (with thunder) 
when we were to plough our land ? What you should do now is to prepare 
your seed corn for the first rains when we will plant.’’ So they did. At the 
first rain-fall they began to plant. In a few months the mi/pas of Sebastian 
came out very good and the milpas of Pablo were nothing but weeds, no 
cor. So Pablo thought of all Lightning had said to him. Pablo did his 
best to cultivate his land, but he never was able to clean up his land. 


3. THE FLOWERS OF THE FANDANGO.” 

There were three sisters in a ranch when a boy passed by. He saw that 
the girls were very simpaticas. The boy went to his house. When he 
arrived in his house, he sent them to ask for the girl but without saying 
which girl. The go-between (huehuete) went to the girls’ father and he 
agreed to give one of his daughters. ‘“Which one did the man like?” he 
asked the huehuete. The huehuete said, ‘‘I think it is the oldest.” The 
youth lived with the girl a long time, then he abandoned her and lived 
with the younger one. When the first woman saw her sister was going to 
matry the same man, she went to the mountain and as she went along 
on the mountain she met an abuelito (Z., dat bengol) and he asked the girl, 
“What are you doing ?”’ The girl told him all the story. The little grand- 
father said, ‘“You are going to stay in this place, you will change into 
flowers, into gisa’, gibiersah, gito®, and later you will see how they will 
carry you, and you will be the first to enter the church.” In a few days 
the little grandfather came to the pueblo. When he arrived in the house 
of the father of the girl, he saw they were preparing for a wedding and the 
little grandfather told them that in one part of the mountain there was 
avery fragrant flower which was called gisa’ (which means ‘‘of the same 
family”). And the father of the girl wondered and sent for his gulaneches*, 
giving them fortillas, bread, meat, mescal, cigarro, half they were to eat, 
the other half to leave where the flowers were. When the hortelanos, 
gardeners (Z., werter; S., huerto) arrived there the little grandfather said 
to them, ‘Speak to the flower, so you can carry it away, and leave the 


! Again a Pueblo Indian folk tale incident. Also, I may add, lightning is 
associated with fertility in the Southwest. 

* Told by Miguel Mendes. 

’Gis@ is a small red flower; gibiersah is a plant with a small leaf used for 
wedding wreaths; gito‘ has a yellow bloom and is made up into bouquets for 
guests at weddings and mayordomias. 

‘Collaborators at entertainments. 
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half of what you carry in this place.” The gardeners said, “I have com 
for you from the father of the bride.” The flower answered, ‘‘Let us firs 
eat breakfast.” After breakfast, they were able to take all the flower 
they wanted. When they had gathered all three plants, they heard the 
voice of the girl saying, ““When you arrive in the pueblo, tell the bride tp 
have them put down a camarazo (gunpowder in a mortar). After the 
camarazo take a look at the jar of tepache.”’ When the gardeners reached 
the house of the bride, they told all they had seen and heard and that 
they were to send off a camarazo and totake a look at the tepache, i. e. taste 
it. Because of this, they have the custom now that those who fetch the 
flowers for a wedding carry with them their /ortillas, bread, mescal and 
cigarros, and when they arrive with the plants they send off a camaran 
and the plant bearers are the ones to drink the tepache. 


4. HUMMINGBIRD IS GO-BETWEEN.! 


There was a king who went to a hummingbird (S., chuparosa ; Z., bidunt) 
to ask him to be go-between (S., Auehuete; Z., betsgol ) in the house of 
another king. When the go-between arrived in the house of the king he 
said, “I have come to see you, as the other king sent me to ask for your 
daughter in marriage for his son.”’ Said the king, ‘““Now that you have 
come to ask, what thing did they send ?”’ — ‘‘Sefior,’”’ said Hummingbird, 
“there they have nothing, no mescal, nothing.” — “Cabrén,’’ said the 
king, “‘how is it they have nothing in the city you come from ?”’ Said the 
king to Hummingbird, ““Tell the king, my compaviero, I can decide a 
year from now.’’ When Hummingbird returned to the house of the king, 
the king asked, ‘““How was your journey?’’ Hummingbird answered, 
“It was very bad, because the king I went to asked for cigarettes. But 
where was I to get them ? He told me to return at the end of a year.” — 
“All right,”’ said the king, “‘you can wait for that time, unless it were 
better for us to return in eight days before my son is of another mind.” 
While they were talking the son of the king was standing in the window 
and saw two drunks coming along. One of the drunks said, ‘‘Ojala! even 
if the king told me to make a bird that would go to Heaven I would doit.” 
And the other said, “If the king told me that I should make a key that 
would open all the rooms the king had, I would make it.’’ Then the boy 
told his father what the drunks had said. And the king answered, “‘Let 
them alone. I am not going to pay any attention to them . Your affairis 
what interests me.” Then said the king to Hummingbird, ‘“The thing to 
do is go and see the musicians.”’ Hummingbird went to see the musicians. 
When he reached the house of the master, he said, ‘“‘I have come to see you. 
I am sent by the king. I am come as betsgol. Have the goodness to step 
to the house of the king.’’ And the master said, “With much pleasure. 
Tell the king we are at his orders.’? When Hummingbird came to the king 


1 Told by Pedro Zamora. 








he s 
here 


the) 
a 
the 
it s¢ 
agre 
maf 


fan 


got 
the 
Fin 


wal 





lave come 
et us first 
le flowers 
heard the 
e bride to 
After the 
S reached 
and that 
i. €. taste 
fetch the 
escal and 
camaran 


., bidunt) 
house of 
> king he 
for your 
you have 
ningbird, 
said the 
Said the 
decide a 
the king, 
nswered, 
tes. But 
year,” — 
; it were 
r mind,” 
window 
la! even 
d doit.” 
key that 
the boy 
od, “Let 
affair is 
thing to 
isicians. 
see you. 
/ to step 
leasure. 


the king 





| 





Zapoteca and Spanish Tales of Mitla, Oaxaca. 287 


he said, “Sir King, I have carried your message. The musicians will be 
here in a few minutes, at your orders.” When the musicians arrived in 
theking’s house, he went with them to the house of the other king. When 
they reached the house of the other king, said the father of the groom, 
“T have come to see you about what my go-between said, that one year 
the term would be, but I am going to ask of you the favor not to postpone 
it so long. Let us arrange it as soon as possible.” The father of the bride 
agreed, saying that the next day at four in the morning’ they might get 
married. When the hour arrived they had the wedding, and they had the 
jandango (Z., sa”). But Hummingbird did not like it, because he had not 
4 moment to rest. Then he found a moment to leave the king’s house and 
go to his own house. When the guests (S., tnvitados ; Z., regolech) saw that 
the go-between was not there, they all withdrew from the fandango. 
Finished, 7a se acabo (Z., agulushni ). 


5. HOW THE FIRST PEOPLE WERE MADE.” 


The true God* took up one ounce of earth and began to work it. 
“What are you doing ?”’ asked God’s sister. God answered, ‘‘Something 
that you may not know more about than I know.”’ He made an image 
(mono) in the shape of a man and set it to dry. He blessed it (with the 
sign of the cross) and it changed into a man. “‘What were you doing?” 
asked God. The man answered, “I was sleeping.” God gave him a pick 
and a pala and took him to a spring and told him to make a ditch to the 
garden he (God) had which was dry from lack of water. The man dug 
the ditch and the water flowed in it into the garden. In a little time the 
garden began to give fruit. Then God made an oven. He made images of 
oxen in clay and put them into the oven. When he took them out they 
had turned into live animals. God said to San Lucas, ‘“Thou wilt be the 








patron of the animals, so they will abound.’”’ San Lucas said, “If you 
want them to abound, you will have to make a cow.”’ God agreed to this 
and gave all the animals to San Lucas. And so San Lucas is the patron of 
the animals. In time many abounded. The man began to cultivate his 
field. San Havier would go to the field to take him a breakfast of tortillas 
and one day the man did not want to eat. God asked San Lucas and 
San Havier why the man was not eating. San Havier said he did not want 
to eat because he wanted a wife. God said, “I will give him a wife, but 
today I will not send him any food.” San Miguel went to the man and 
said that God agreed to give him a wife but that today he would not 
send him any food. The man said that would be all right. The man went 


'Today at Mitla when a man wishes to be married in the church, but 
not to keep on celebrating for the customary week he is married at four in the 
morning, when nobody will be abroad to see. 

* Told by Miguel Mendes, when I asked him for a story about the first 
people in the world. 
* Sp., El mero Dios; Z., gyeb Dios. 
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to sleep in his field and as he was sleeping God came and opened his lef 
side and took out a rib and put it alongside the man and when the may 
awoke his arm was around the woman. 

Now when you die, there stands San Miguel with a balance. The dead 
who weigh one ounce go to Heaven and the dead who weigh more than 
one ounce go to Hell. 


6. MARIA AND SAN JOSE.! 


Maria Santissima is the sister of the true God (gyeb Dios). When God 
saw Mari was pregnant, he said to her, ‘“How did it happen ? Whose child 
are you carrying, who is his father ?”’ Maria would not confess. Then God 
called a meeting of all the pueblo and set out a table and on it placed 
dry stick. When all had come, God told each in turn to pick up the stick 
and hold it upright. When all had held up the stick God asked if all in the 
pueblo had held it up. Some one answered that José, the carpenter, was 
missing. This day he was in the mountain cutting wood. God sent to 
fetch the carpenter. When the carpenter arrived at the meeting, God 
said, “I sent for you, to see who had committed the offense (abuso) of 
making my sister pregnant.”’ San José said that he did not know, he was 
quite innocent. Then said God, “‘If you are innocent, raise the stick which 
lies on top of the table.’ San José leaned over and raised the stick. When 
he raised it he saw that a lily? had bloomed from the tip and along the 
stick had come out green leaves. Then God said, ‘““Why did you say you 
were innocent ? Here you have the proof that you were the cause. Now 
you are going to take Maria.”’ — ‘‘Very well, Father (Z., dat), but I will not 
merely take her away. Do you give me the wedding.” So God had San 
Juan give him the wedding. After the wedding San Juan baptized 
(Sp., hechar agua bautisma, Z., batiobnis) God and then God baptized 
San Juan.? 

Then José looked for a mule for Maria to ride, being pregnant she could 
not walk. When Maria tried to mount the mule, it began to jump and it 
threw Maria to the ground. Then Maria stood up and made the sign of the 
cross towards the mule, saying, ‘“You, animal, you will be called mule and 
never will you bear children and you will serve as a beast of burden.” 
This was her curse. 

Then José went to look for a burrito. This animal was very docile. They 
left for Belen. In the road they met a bad fellow. ‘“What are you doing?” 
asked José of the fellow. He was sowing corn, but he answered, “I am 
sowing stones.’’ Then the fellow noticed that he was actually sowing 
stones. They passed another fellow planting maguey. They asked him 


1 Told by Miguel Mendes. By this title he referred to the story. 

? A red lily is called the asucena de San José. 

* Cp. Pueblo Indians, Parsons E. C., Isleta, New Mexico, XLVII (1929—30) 
Ann. Rep. Bur. Amer. Ethnology, 399—400; Parsons, Tewa Tales, 102—103; 
Parsons, Taos, in ms. 
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ned his let | what he was planting. He answered that he was planting maguey. And 
en the mag José said, ‘If anyone passes and asks for me, tell him that yes, you saw 

me pass by, but it was while you were planting maguey.” By the next 
>. The deag | day the maguey had matured and was giving pulque. So when on that day 
more than 9 the enemies of José passed and asked for him, the owner said, “‘Yes, I saw 
him, but it was when I was planting this maguey.’’ So his enemies thought 
it was five or six years before and paid no attention. Then José passed 
where a farmer was sowing beans and José asked what was he sowing and 
When Gog fF the farmer answered that he was sowing beans. José said, “If anyone 
Those chilg | 48565 and asks for me, say, yes, you saw me, but it was while you were 
Then Gog | sowing these beans.”’ When the owner went to his piece the next day he 
it placed § 2” his beans were ready to gather. When the enemies of José passed by 
D the stick they asked the farmer if he had seen pass by a man with a woman mounted 
fallin the — 4 burro. The farmer said yes, he had seen them, but it was when he 
enter, was § was sowing the beans. So the enemies paid no attention. Meanwhile 
xd sent tp | José encountered another farmer and asked, “‘What are you doing ?”’ — 
ting, God “Iam sowing corn.” José said, “It anyone asks for me, say, yes, you saw 
abuso) of | me but it was while you were sowing.” And José went on his way. The 
w, he was | 2ext day the farmer went to his piece and saw it full of ears, ready to 
ick which — harvest. When they arrived, the enemies of José, they asked if he had 
ck. When | seen. man with a woman mounted on a burro. The farmer answered, yes, 
along the f he had seen them, but it was when he was sowing. So the enemies said, 
1 say you | ‘How is this? The owner of the maguey said he saw them when he was 
use. Now | Planting his maguey. The owner of the bean patch said he saw them when 
I will not |. he was sowing his beans, and now the owner of the corn field says he saw 
had San | them when he was sowing his corn. What we have to do now is to go to 
baptized King Herodes.” They went to King Herodes and they said to him that 
baptized [| they had not seen them. Herodes said to them to keep on following José 
until they could get him. The enemies returned and again followed José.! 
he could Meanwhile José had arrived in Belen, in the house of a rich man who 
ip andit | Kept an inn (posada). Out came the wife of the rich man very vexed and 
on of the f °utemptuous. She said to José that they should go into the little stable 
nuleand | (caballeriso). So they went in with the animals. José began to clean the 
vurden.” | stable, bringing palma, banana leaves, biliu (Z.), laorel (Z., gibalash), gish- 
gidor (Sp., pasle) and with them he adorned the stable. Then at half past 
le. They | even was born Manuel de Jesus, and the cock was the first to flap his 
doing?” wings, crowing ‘‘Cristo nacio! Christ is born!’’ The turkey cried, “Gordo! 
“Tam gordo! Fat! fat!’ The steers lowed and the burros brayed, ‘‘Cristo is 
sowing born at Belen!’’ When the rich man saw that God was sleeping in the 
ed him | ‘table he told José to come into his house, but José did not accept and 
that same night he went on with his journey. When the rich man went to 
see where José had been, he did not see the adornments José had made, 

wil all was as before, as when José had arrived. 
2—103; 1 Cp. Mayas of British Honduras, Thompson, 161; Pueblo Indians, Parsons, 

Isleta, New Mexico, 4 13. 














290 Fournal of American Folk-Lore. 


On his way José reached the house of a baker and the child Manyg 
began to pick up some dough dropped by the baker and Maria made, 
loaf and they asked the baker to lend them his oven to bake the Child’; 
bread. The baker agreed and put the bread into the oven. When he say 
that the piece came out larger than the loaf he had baked for himself he 
exchanged them, putting his loaf in place of the Child’s. So there is the 
belief today that because of the envy of the baker, even if a baker work 
day and night, he will never become rich. 

They went on their way. Now Manuel was grown a boy of eighteen, 
As they went they noticed their enemies were very close. They went into 
a church. There was a boy named Simon Shim, and Manuel gave hin 
thirteen reales to go and buy food for the apostles. He went to buy the 
food when he met the enemies and began to play cards with them. Simon 
Shim lost. Simon Shim said, “I was going to fetch food for the apostles,” 
So the enemies answered, ‘““We will return the money to you, but point 
out to us Manuel de Jesus.’’ And Simon Shim said, ‘“The one who will be 
at the end of the table, that one is Manuel.”’ Simon left and rejoined the 
others. But Manuel knew about it and so he said, ‘“‘What sort of an errand 
was that? Why did you sell me?’’ And Simon Shim did not answer. 

And so Holy Thursday in the morning they seized Manuel and gave 
him five thousand blows. Then they fastened him to the cross. Then 
Ponsio Pilato had a smith make some large nails for the hands and feet 
of Manuel. They went to look for Simon Shim, saying, “You are a big 
man, you must take hold of the cross and pull it down so that we can see 
if Manuel is dead, and kill him if he is still alive.’’ But Simon instead o 
pulling down the cross, raised it up higher. For this they call Simon, 
Lludo Jesu Cristo. 

Viernes Santo, Good Friday, they made a procession and the same 
afternoon they buried him and placed a cock at the grave, and told him 
whenever the grave shook he was to crow. When the cock felt the earth 


was shaking he was about to crow, when he heard the voice of Jesus 


saying to him, “Do not crow until you see me walking seven leagues up 
in the sky, then you may crow.’”’ When the cock saw Jesus up that far 
in the sky, he crowed, ‘‘Cristo nacio!’” When he reached the sky, the 
next day he made /a Gloria and on the Domingo de Pascua they had the 
procession. 


7. SAN PABLO } 

In that time there was a king at Mitla, and the general of the king was 
San Pablo. He was in charge of one thousand men. San Pablo was het 
in Mitla when they sent for him from the city of Mapas to come and help 
them because enemies of the capitan were approaching. Before reaching 
Mapas San Pablo had to cross a big river which was swollen with mud 


1 Told by Miguel Mendes. 
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water. He was not able to get across and he returned to Mitla. The king 
asked Pablo, ““Why hast thou returned ?” He answered, ‘‘Because there 
was much water in the river.”’ In a few days San Pablo heard that the 
water had lowered and he could cross and he was to come, the enemies 
were near. San Pablo started to go; on the road he heard a voice saying, 
“Pablo, where art thou going? I will not give thee power to go to that 
pueblo because thau art no mere man (no es hombre qualquiera).”” God 
gid, “Thou art going to be a saint and I do not wish thee to go and 
fight.” Pablo returned to Mitla and became a saint. When the enemies 
approached, since Pablo was a saint they could not enter the pueblo. 
So now there is the belief that whatever enemy comes, San Pablo will go 
out and defend the pueblo.! 


8. SAN ANTONIO.” 


Vivia una mujer con su esposo y ?hombre se fué a su viaje y dejé sola 
la mujer. Se fué largo tiempo que ya la mujer ya perdié la esperanza, 
creyendo que st esposo era muerto. Por tiltimo comprometi6 con otro 
hombre. El dia de su embarazo, encontré un abuelito (Z., bengol) que 
le dijo, “Hija, llevaré su criatura a bautizar.”” La muchacha aceptd. 
Cuando nacié el nifio fué el abuelito en la casa de la muchacha ofreciendo 
que se cumpliera la promesa. Llev6 la criatura y se volvieron compadres. 
la criatura ya tenia unos dos afios, cuando se supo la noticia que su 
esposo ya venia de camino. Entonces la mujer entré en su casa y cerré 
las puertas. Cogid un pedazo de palo que queria darle de un garrotazo 
para matarlo. En eso que iba pegarlo ofa una voz que decia shiit /! Luego 
la muchacha salié afuera viendo a ver quien era. Vid que no estaba nin- 
guno y entré otra vez en la casa. En el tiempo que queria pegar el nifio, 
oyé otra vez shiit! Y la muchacha dejaba el garrote. Y abrio la puerta. 
En el instante vid a su compadre que entré adentro. Luego su compadre 
le saludé, diciendole, ‘‘Comadre, porque esté usted encerrada en esta 
casa?” Y la comadre le contesta, ‘‘Compadre, estoy encerrado solo para 
dormir a la criatura.’’ Entonces su compadre le contesta. ‘‘;Por qué esta 
usted muy espantada ?”’ — “‘;Por qué la veo usted muy distraida?”’ — 
“Ai, compadre,”’ le dijo, ‘tengo miedo porque tuve una noticia que mi 
esposo ya viene y creo que si me ve con esta criatura me mataria.’’ — 
“No, comadre,’’ le dijo, ‘‘no piense en eso. Mi ahijado estara en mi poder. 
No piense usted mas.’’ Entonces su comadre le contesta, ‘‘;Como po- 


1 San Pablo is the patron saint of Mitla. On the day of his conversion, 
among the ‘‘magic lanterns’ that are carried in procession and then fastened 
to posts set up in the plaza for the enclosure for bull-riding, is a large per- 
manent lantern depicting Pablo as a mounted general. 

* Told by Isidora. San Antonio is a saint muy milagroso, particularly in 
sickness. Isidora went to Santa Catarina, a mountain town a day’s ride 
to the north of Mitla, to ask San Antonio at his fiesta for a child and he gave 
her one. 
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dremos hacer para que pasen estas mentiras ?” —“‘El dia que llegue sy 
esposo le diré que yo quedé viudo, que mi esposa se habia muerto, por esp 
vine a buscarte para que crearas a mi nifio, y delante de su esposo tp 
podré pagar, haciendole las cuentas de los meses que hayas cuidado 
criatura, y después me llevaré. Pero antes de todo estare aqui en la cay 
hasta el dia que Ilegue su esposo.”’ El dia que llegé el esposo estaba ¢ 
compadre, luego saludé el arriero, diciéndoles, “‘;|Buenos dias, compadre!” 
— “‘jBuenos dias, compadre!” le contesto el arriero. Y el abuelito le dijo, 
“Le contaré a usted el porqué somos compadres. A mi me sucedié um 
desgracia que se murié mi esposa, y me qued6 una criatura. Y no podia 
yo encuentrar una persona que pudiera darle de mamar, por eso vine g 
pedirle favores a la comadre que diera de mamar a mi criatura. Y por es 
me ve usted aqui en su casa. Y asi es qu’ espero a usted para que me diga 
cuanto pudiera ganar la comadre.” Y el viajero contest6, “‘No, compadre, 
no se cuanto pudiera ganar, Ya usted sabe soy inocente que acabo de 
llegar y no puedo decir cuanto pudiera ganar, o como arreglaria.” 
Entonces su compadre sacOd doscientos, pesos dandole a su comadre, 
diciéndoles, ‘“Este dinero le daré en pago de su trabajo. Y le doy las 
gracias porque ahora podré retirarme con mi criatura, porque ahora ya 
lleg6 el compadre que no pudiera ver estorbos aqui en la casa.’’ Diciendo 
eso se despidié de su comadre y de su compadre. Y abrazo la criatura y 
se fué para su pueblo. Al llegar en la orilla de un rio s’encontr6 con um 
muchacha y le dijo a la muchacha, “Hija, digale a su madre si en caso 
que quiere una criatura que venga hablar conmigo aqui.”’ Se fué la 
muchacha. Al llegar en su casa, entonces le dijo a su madre, “Encontré 
un abuelito con una criatura y me dijo que le avisara a usted si en caso 
quiere una criatura.’”’ Y la madre le contesta, “‘Mientes, hija. ; Qué 
abuelito va ver en el rio?’’ — “‘No, madre,”’ le dijo la muchacha, “de 
veras que alli vi una abuelita con una criatura.” Entonces le dijo la 
madre, ‘“‘Vete otra vez a ver si todavia esta, y me vienes a visar.’’ Cuando 
la muchacha regres6 le dijo a la madre que “‘todavia s’encontraba en 
el lugar y queria hablar con usted.’”’ Luego la sefiora salid para ver d 
abuelito. Cuando Ilegaron en el lugar ya tenfa la figura de un santo. En- 
tonces la sefiora le dijo, “‘;Como me dices que era un abuelito ?” — “No, 
mama,” le dijo la muchacha, “‘si el abuelito me dijo que se llama San 
Antonio, y en el lugar donde ’staba formaran su casa, y tiene que ’stat 
solo.”’ La sefiora al oir lo que su hija le contd entonces fué a ver a otras 
gentes, y adoraron a San Antonio y empezaron a construir su iglesia. 
Y se qued6 en el lugar que se llama Santa Catarina, que celebran la 
fiesta el dos de Marzo. 


g. SAN IZIDRO ! 
It happened once to San Izidro that he was at the house of a rich man. 
He was working there; he ploughed in the fields. There was a downpout 
1 Told by Miguel Mendes. 
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ofrain, and the master sent for Izidro and he said, “Go to the fields and 
se if now we can plant.”” When Izidro reached the piece (pedazo), he 
saw the ground was very wet, the oxen could not go into it. Then he went 
tothe next piece. That was all right for planting. ‘‘Patrén! we can plant 
maiz de bolita’ so it can yield quickly.” — “‘All right,” said the patrén. 
So Izidro began to plant the field and he finished in three days. Arrived 
Isidro in the house of the rico and said he, ‘‘Ahora st, patrén, we can 
plant the big piece, for it is at the right point.”” — ‘‘All right,” answered 
the master. ‘‘In how many days do you think we can finish planting it?” 
Answered Izidro, ‘‘Probably in six days.’’ — ‘‘All right,” said the master, 
“if as you say in six days. Now you can go and plant.” At the end of six 
days Izidro returned to the house of the rico saying the work was finished. 
The rico wondered how Izidro had finished so quickly. He thought, 
“Better I go myself to see if it is certain that this boy has planted all the 
field or if he is cheating me.”’ Then the vico went to look at the piece. When 
he got there, he saw that it was growing very quickly; there were no 
weeds; it was all cultivated (pura milpa). “Jesu Cristo!” he said. “It 
would be well for me to buy more teams for him to work on a larger scale.” 
Then Izidro began to cultivate and he finished within the same time 
he had planted. So the rico bought three teams. When Izidro saw this, 
he said to his patrén, “‘Why did you buy more teams because I finished 
the milpas yesterday ?”’ Answered the patrén, “‘I bought the teams so 
you could go on doing more.”’ Then Izidro began to work with the other 
servants. There were four. Hardly had they been working ten days 
together when the servants began to carry tales to the patrén, saying that 
Izidro did not. work as they did. But the patrén did not believe them 
because he had seen how Izidro worked. But the servants went on 
complaining that Izidro was not working, that his teams lay idle all day. 
So the wife of the patrdén said to him, “It may easily be true. Better you 
go yourself to see, because the servants say that he is not working, that 
he only goes to church.”’ So the pairén went to see where he was working. 
When he arrived at the ground, he saw that the team of Izidro was at 
work. So the pairdén said to the servants, ‘“Why did you fool me, saying 
Izidro was not working and now I see that the team is at work?” The 
servants answered, ‘‘Patyén, what happened to you? Did you not see 
that the team was not working?’’ The patrdén answered, “I saw them 
working.”” Then the servants said, ‘“One proof, patrén do you not see 
Izidro there coming from the church and yet you say his team is wor- 
king ?”” So the patryén wondered. When Izidro came up the patrén said 
to him, ‘‘Izidro,”’ he said, ‘“why did you leave your team without wor- 
king? Where have you been?” Izidro answered saying, ‘‘Patrén, I was 
at church, praying to God that he be with us in our work.”’ — “‘Bueno!” 
said the patrdén, and he went home, and the servants stayed behind. Izidro 
said to them, ‘“‘Why did you complain to the patrén that I went to church ? 


1 White corn. 


20 
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We have hardly been a month together and now you start tittle tattle 
(chismes ) !’’ When Izidro arrived in the house of the patrdén he was very 
angry. So the patrén said to Izidro, ““Tomorrow you will work separate.” 
“With pleasure,” answered Izidro,.‘‘but the field I am to plant let me work 
on half shares (sembrar a media). — ‘‘All right,” said the patrén. The 
next day very early Izidro began to work on his field and according to his 
custom he went to church. In four days Izidro had finished ploughing the 
piece and on the fifth day he had finished planting. Then he talked to his 
patrén saying he had finished his ground. The patrén wondered how he 
had finished his piece so soon and went himself to see if it were so. When 
he arrived he saw that the crop was at a height to be cultivated. When 
he went to the piece where he had his servants he saw that there were no 
crops as yet, only acahuales (a weed). In all the pieces where Izidro 
worked there was a crop and where the others worked there was no crop. 
So he thought, ““How could Izidro do this ?”” He began to abuse the other 
servants, blaming them for having to separate Izidro from them; think- 
ing that if he had not separated Izidro from the others all his pieces 
would have yielded as well as the piece Izidro was now working. Then 
the patrén called Izidro, saying to him, ‘‘Now, Izidro, what are you going 
to do?”’ — “‘Patrén,” said Izidro, ‘I have to finish cultivating because 
the rains will begin very soon and the crop must be in good condition.” 
Izidro very quickly finished his work. Daily he went to church, for he 
was very devout (muy Catolico). Now came the time to harvest, and 
Izidro harvested all the piece, When he finished he said to this patrén, “I 
have finished harvesting,’ and the patrén wondered, “Por Dios!” The 
patrén went to see if it were so. When he arrived he saw that all the 
piece was harvested and all the ears were large. So he called Izidro, 
“Izidro!”’ he said. “‘Patrén,”’ answered Izidro. ‘‘Sell me the piece you 
have.’’ — “No, patroncito,’”’ said Izidro. “‘I can not sell it, for it is the only 
one I have to maintain myself by.”’ Then Izidro went to his house, and 
the patrén was very anxious to buy all the piece. Next day, very early, 
the patrén went to see Izidro to see if he would decide to sell his piece. 
Izidro had decided to sell. He said, ‘I can sell all the piece if you pay me 
the price.”’ The patrén was very pleased and said, “I will pay what you 
want.”’ — “Very well, patrén,” said Izidro, ‘‘the price is 8000 pesos, which 
is the value of my piece, and I make one condition. Give me the gleaning 
(la repisca). Do me the favor to tell me the day you will harvest, so that 
I can come to glean.”’ — ‘‘All right,” said the patrén. When the day came 
for the rico to harvest he sent a servant to notify Izidro that on the 
mcerrow would be the harvesting. The servant went to Izidro’s house 
and spoke to Izidro, saying, ‘“The patrén has sent me, tomorrow he will 
harvest.” Izidro said, ‘How many servants and how many wagons will 
he take?’’ The servant answered, ‘“‘He is going to take twenty-five 
servants and ten wagons.”’ — ‘‘All right,” said Izidro, “‘I too will get the 
same number of servants. Tell the patrén.’’ When the servant returned 
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he told his patrén, ‘‘Izidro told me that tomorrow he will come quickly 
with the same number of people that you have.” And the rico laughed, 
“Caramba! What will Izidro be doing with so many people? He is not 
going to harvest, only to glean.”’ The next day after breakfast the rico 
gave orders to his servants not to leave a single ear unharvested, because 
the piece had cost him a lot. ‘“Very well, Senor,” answered the servants 
and with the wagons they went to the piece. When they arrived they 
began to harvest. In a little while they saw Izidro coming with his 
twenty five servants and ten wagons and women carrying fehate'. 
When they came to where the rico was, the rico said to Izidro, ““Hombre, 
Izidro, where are you going with so many people ?”’ — “‘Sefior,’”’ answered 
Izidro, ‘‘I have come to glean according to the agreement we have. You 
can say if it suits you. If not, you can return the money, and I will 
harvest what belongs to me.’’ The rich man remained convinced, saying, 
“All right, Izidro, you can go on to glean.” The servants of Izidro 
entered the piece and began to gather the ears. The rico wondered. When 
the servants of the rico filled a wagon the servants of Izidro also filled 
one. When they finished filling the ten wagons in the afternoon, Izidro 
too had filled his ten wagons. So the rico said, ‘‘Izidro, you too have done 
a foolishness. You asked the price of your work and see now how many 
ears you have.” Izidro answered, ‘Yes, Sefior, for this was our contract. 
You were to give me the gleaning, and this gleaning I have made so as 
to leave a custom for all the poeple, something for them to remember.?” 
When the harvest was finished, the rico said to Izidro, ‘“Now I under- 
stand what you are.” — ‘‘All right,” said Izidro, ‘‘now you see what I am.” 
And Izidro went to his house. 

As Izidro was very devout every day he went to the church. Thus he 
passed his days. At the end of a few months he entered his granary (troja) 
and he saw that he had sold all his corn. He took outside all the empty 
sacks and spoke to the birds, to the little turtle dove (a tértolita, Z., guk’), 
el zanate (Z., baka’), gorridn (Z., bicht?). “Now, I am shaking these bags 
in your sight, you see all my corn is finished and I have none for you and 
I am taking farewell of you.’’ Then the little turtle dove answered, ‘‘Do 
not bid us farewell, for I know very well that your corn will never be 
finished. Every day we will come to visit you.” Izidro was very pleased 
and left his house for the church to pray and tell God that all his crop 
was finished. When Izidro returned from the church there in his house 
he heard a voice saying, ‘‘Izidro, you are to know, that the fifteenth of 
May will be your fiesta and that now you do not need to go out anywhere. 
You will stay in the church.” So Izidro thought, ““‘But why am I being 
told to stay in the church ?” So thinking he passed by the granary and 
saw that all the sacks were again full of corn. And Izidro was very happy 
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and returned to the church to give thanks to God. After the Mass the 
true God (gyeb Dios) spoke, saying to him, ‘‘Now, Izidro, yoke your 
oxen and get your plough and come tomorrow with your goad.” The next 
day, very early, Izidro yoked his oxen, got his plough and goad ang 
went to the church. He heard another Mass. After the Mass, gyeb Digs 
blessed him and he changed into a saint! and did not return to his house 
Then God said to him, “Here you will stay so the people will bring you 
candles, incense and flowers, to ask for all such work as you did in the 
field.”” — “All right, Sefior,” said Izidro, ‘‘also I want something else. 
The day of my fiesta, May fifteenth, let all the animals be blessed,” — 
“All right,’”’ said God. And so until now people have the custom to take 
their animals to be blessed the day of the fiesta of San Izidro, the fif. 
teenth of May.? 


10. THE MOTHER OF SAN PEDRO.? 


After San Pedro was appointed to hold the key of the door to Heaven 
his mother died and stood outside the door with the other sinful souls, 
“Who is that poor woman?” asked God of San Pedro. ‘That is my 
mother,’ answered San Pedro. ‘‘Since she is your mother, let her in!” 
said God. So San Pedro unlocked the door and she started to go in. The 
other sinners seing her start to go in clung to her, trying to go in with her, 
but she shook them off. Even at the door of Heaven she was selfish, 
“Shut the door!’’ said God. And so people say, “Beware of being selfish 
(invidiosa) like the mother of San Pedro!”’ 


II. RABBIT AND COYOTE.4 


Un sefior tenia una huerta. Cuando lIlegé el senor en su huerta una 
mafiana vid que todas las plantas que tenia ya se habia comido el conejo. 
Entonces el sefior pensd que cOmo haria para coger el conejo. Llegé en 
su casa formé un mono de cera y fué a ponerlo en el lugar donde pasaba 
el conejo. Ya cuando llegé el conejo vid que ’staba el mono en el lugar 
donde tenia que pasar. Entonces le dijo, ‘“‘Quitese de alli, amigo, porque 
voy a pasar.’”’ Y el mono nada le contestaba. Y el conejo le dice, ‘‘ Andale 
pues, l’estoy hablando que te quites de ese lugar. Si no entiendes, sabes 
que yo voy te dar una patada.”” Entonces se acercé el conejo. “j Qué 


1 In many Mexican churches the image of San Izidro is to be seen along- 
side the images of his oxen. An angel is sometimes added; for in the church 
version an angel came down and drove the oxen, while San Izidro was at his 
prayers. 

* The chickens, turkeys, sheep, goats, burros, etc. are sprinkled with holy 
water from the portal of the church, that they may reproduce plentifully 
White creatures are painted red. 

3 Told by Angelica Quero y Toro. 

* Told by Isidora. 
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desobediente eres!”’ le dijo. Al decir eso, le tiré la patada. Y se quedé 
pegado su pie. Y le dice, ““Ya sabes si no me sueltas, voy con el otro lado.”’ 
Al tirarle la otra patada se le qued6é pegada. Entonces dijo el conejo, “A 
yer si de veras eres valiente; ahora sf te voy a dar uno con el brazo.” 
Le tiré el manazo, y se qued6 pegado. Entonces dijo el conejo, ““Yasabes 
sj no me sueltas, voy con el otro brazo. Eso sf,” le dijo, “‘tequebraré la 
cabeza.” Y le tiré otro manazo y se quedé pegado. Y el conejo gritando, 
le dijo, “Cuidate, porque ahora si, voy con la boca. Y ya sabes que mi 
boca esta envenenada.” El conejo le da una mordida muy fuerte. Por 
iltimo se qued6 pegado y ya no podia hablar. Cuando Ilegé el duefio de 
ja huerta. Entonces le dijo el conejo, ‘‘jAhora si picaro! Ta eres el que 
venia a hacer dafio en mi jardin.”’ Cogié el conejo, lo despegé de la cera, 
y se lo Ilev6 para su casa. Al llegar en su casa le puso una cadena. Y lo 
colocé en la ventana. 

Alli pasaba el conejo todos los dias. Lleg6 un dia cuando vid el conejo 
un coyote que venia en la calle. Entonces le grit, y le dijo, ‘““Oiga, amigo, 
ven aqui, te voy a decir una cosa.’’ El coyote se acercé en la ventana. Y 
le dijo, ‘“; Qué haces aqui, mi amigo Conejo?’’ — “Hermano,” le con- 
testo el conejo, “‘Aqui me pasa una vida muy feliz. A ver si te arriesgas 
de estar en mi compaiifa. Ya sabes que aqui nos van a servir buenas 
comidas. O en este momento ven aqui conmigo, y m’esperas aqui y yo 
iré a traer una gallina, el mds gordo que tiene para tu almuerzo.” — 
“Muy bien,” le dijo el coyote, y el acercé en el lugar donde ’staba el 
conejo. Entonces le dijo el conejo, ‘“Pero quiteme este collar que tengo 
y pontelo.”” El coyote le quit6 la cadena al conejo. Y se lo puso en su 
pescuezo. Entonces le dijo el conejo, “Ahora si, estas muy bien.” Y 
brincé por la ventana. Y se fué. Y ya no volvié otra vez. Cuando salié el 
jardinero a darle de comer al conejo cuando Ilegé en el lugar vi6é un 
animal muy feo. Luego cogiéd un pedazo de palo y empezé a pegar al 
coyote. El coyote hizo el esfuerzo de librarse y pudo salvar la vida. Ya 
que iba lejos del pueblo entonces decia entre si, solo, ‘“Ahora vera el 
conejo; adonde le encuentro alla me la voy a comer.” Se fué caminando. 
Cuando llegé en unos tunales vid el conejo que ’staba comiendo tunas. 
Entonces le dijo el coyote, ‘“‘Ahora si, cabroncito, ahora me tienes que 
pagar lo que me has hecho.” El conejo muy asombrado le contesta, 
“; Qué cosa le he hecho, buen Coyote ?’”’ — ‘‘;Cémo, qué cosa me has 
hecho? No te hagas tonto; porque me iba a matar. Si no fuera valiente 
no salvaria yo la vida.’”’ Entonces le dijo el conejo, ‘“No, hermano, no 
seria yo porque ya bien sabes que tengo munchos hermanos. Y si yo 
gritara veras como me contestan.’”’ — “‘A ver si es cierto,”’ dijo el coyote. 
Luego el conejo eché un grito, y de los cerros se produjo el eco, y creyé 
el coyote que eran los otros compaiieros del conejo. ‘“Muy bien,” le dijo, 
“ahora si te le creo. Ya seremos amigos.”’ Entonces le dijo el conejo, 
Arrimate al pie de este tunal y te dejaré caer una tuna entre la boca. Pero 
antes debes tu te cerrar los ojos, y abres la boca.’’ El coyote cerré los ojos 
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y el conejo dej6 caer una tuna muy bien madura en la boca del coyot,. 
Y le dice el conejo, “‘;Cémo esta, amigo?’’? — ‘‘Muy bueno,” dijo ¢ 
coyote. Y el conejo le contesta, “Cerra otra vez los ojos y le voy a dejar 
caer otra mas buena.”’ — “Ya,” dijo el coyote. Cerré los ojos, y abrié fg 
boca, y el conejo le dej6 caer una tuna verde con munchisimas espinas 
que se atoré en la garganta del coyote. Viendo eso el conejo se fy 
corriendo muy contento, y el coyote se qued6 revolcandose. Cuando 
pudo sacar la tuna de la boca, entonces vid en el tunal si estaba el conejo, 
Vié que no habia ninguno y entonces dijo, ‘Ahora si, ya va dos veces que 
me hace mal el conejo, pero ahora adonde lo encuentro tengo que comerlo,” 
Y se fué en busca del conejo. Cuando vid el conejo que ya lo iba alcanzar 
se acercé al pie de un pefiasco y lo quedé deteniendo. Cuando Ilegé ¢ 
coyote en el lugar donde ’staba el conejo, entonces le dijo, ‘Ahora ¥ 
cabron, ya es muncho que lo me has hecho. Ahora si te voy a comer.” — 
“Hermano,” dijo el conejo, ‘ni pienses eso. ; Que no sabes tt que el mundo 
se va a acabar?’’ El coyote muy admirido le contesta, “;Cémo lo has 
sabido ?”’ — “‘Asi le comunicé Dios a mi hermano. Y ahora ayiidame un 
poco! Vamos a detener este pefiasco para ver si podremos salvar ¢ 
mundo.” El coyote muy obediente se paré a detener el pefiasco. Ya 
hacia horas quando le dijo el conejo. “‘;Ya tienes hambre?’’ — “Ya,” 
le contest6 el coyote. “‘; Puedes detener tu solo para que vaya yo en 
busca de tu comida ?’’ — “‘No tengas cuidado,”’ dijo el coyote. ‘Anda: 
no mas que no te dilatas muncho.”’ Se quedé el coyote; y el conejo ya no 
volvié otra vez. Ya era muy tarde, el coyote ya tenia muncho hambre, 
pero cuando veia que ya el pefiasco se queria caerse, no queria soltarlo. 
Como veia que las nubes pasaban arriba ya por Ultimo se arriesgé a 
soltar el pefiasco y dié un brinco muy violente y se qued6 viendo ed 
pefiasco, pero quando lo vié estaba en el mismo lugar. ‘“‘Ahora si el buen 
conejo me ha hecho munchos engafios. Pero iré en busca dei conejo para 
comérmelo.”’ Siguid su camino. Caminaria una legua cuando se encontré 
con el conejo que ’staba tejiendo tenates. Entonces le dice, “Ahora si, 
Conejo, no m’escapas.”” — “‘;Por qué, mi buen amigo?” le contesto él 
conejo. “‘Porque me hicistes tonto, me dejastes deteniendo el pefiasco.”” — 
“No sé eso,”’ le contesta el conejo. ‘“Sabes que somos munchos hermanos. 
Pues ha de ser cierto lo que te ha dicho, porque yo también estoy haciendo 
una defensa para salvar la vida, porque Dios escribid a mi hermano 
diciéndole que manana que a las doce va a haber una granizada muy 
fuerte. Y creo que se perdera el mundo.’ — “‘Entonces,”’ le contesté el 
coyote, “‘te perdonaré con el fin de que ti me hagas una defensa para 
mi.”’ El conejo inmediatemente se puso a tejer un tenate grande donde 
puede caber el coyote. Cuando la habia terminado, le avis6 el coyote 
diciéndole, ‘“‘Aparate, hermano, porque ya mero es la hora.”’ El coyote 
muy apresurado se meti6é entre el tenate, y le dijo el conejo, ‘‘Mi buen 
amigo, favor de cerrarme muy bien para que no puedan entrar los 
granizos hasta dentro.’’ El conejo cogié una cuerda y se puso a amarrat 
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fuertemente. Terminé su trabajo y entonces le dijo, ““Estas asegurado, 
buen Coyote; yo iré a componer mi defensa.”” — “‘Bueno,”’ dijo el coyote, 
“el unico favor que me hagas, de avisarme a la hora que empieza el 
granizo.”” Se fué el conejo, y empez6 a recoger piedras. Ya que tenia un 
montén grande. Entonces le dijo el coyote, ‘“Ahora cuidate, buen Coyote, 
que ya va empezar el granizo.’’ Empezo el conejo a tirarle de pedradas al 
coyote, gritandole, “‘j Fuerte, Don Coyote, porque Dios quiere perder el 
mundo!” Y empez6 mas duro a tirarle de pedradas. Ya el pobre coyote 
ya no podia gritar porque ya era mucho el dolor. Cuando vid el conejo 
quel coyote ya no podia moverse, muy contento siguié su camino. Cuando 
pudo el coyote salir del tenate vid todo alredidor que habia munchas 
piedras amontanadas. Entonces se dijo, “Ahora si, ya no vuelvo a 
perdonar el conejo. Si lo encuentro me lo voy a comer.” Siguié su camino 
con mil pensamientos. De repente fué a dar en un arroyo y vid que alla 
estaba el conejo. Entonces le dijo, “Ahora si, Conejo, me lo vas a pagar.”’ 
Y el conejo le contesta, “ ; Qué es eso?’’ — “De los engafios que me has 
hecho,” contest6 el coyote. “No creas, hermano!” dijo el conejo. ‘““Ya 
ti bien sabes que somos munchos hermanos. Mejor ven aca te mostrare 
mis alumnos porque yo soy profesor de este lugar.”’ Y ensefié el coyote en 
un agujero donde estaba un panal de avis pas. Entonces le dijo el conejo 
al coyote, ‘“Mi amigo, tengo mucho hambre. Te pido un favor, que cuidas 
un poco los nifios, mientras yo iré en busca de nuestra comida. Tenga 
esta regla. Si a caso no te obedecen los nifios, déles unos reglazos para 
no hagen mucho ruido.’”’ Se qued6é el coyote muy contento viendo los 
nifios, pero cuando los nifios empezaron a hacer munchos ruidos, fué 
el coyote a darle unos reglazos en el panal y salieron un monton de 
avispas y le picaron al coyote. Y éste se fué corriendo, como Dios le 
habia ayudado. 


I2. WOOD CHOPPER AND LION.! 

Habia una liona que tenia un nifio y van en uncamino quando le dijo el 
nifio a su mama que le cuente un cuento. Y la madre le contesta, ‘‘No, 
hijo, no sea que puede estar alguna gente por all’ escondido y puede 
oirselo?’’ Y el nifio le contesta, ‘‘No, mama, cuentame el cuento que 
sabes.’ Entonces dijo la madre, “‘Hijo, en aquel pueblo existe un hambre 
de agua pero si fueran en ese pefiasco a tocarle la roca le saldra bastante 
agua.”’ — “Y si fuéramos, mama’, dijo el nifio. ‘“No, hijo,’”’ contesta la 
madre, ‘‘porque las gentes nos tienen miedo.” Y alli mismo s’encontraba 
un lefiador que habia oido lo que la liona le habia contado a su hijo. Se 
fué el lefiador para el pueblo. Al llegar en el pueblo fué a darle parte al 
presidente, diciéndoles que si le pagaban ei lemador haria brotar agua 
de la roca. Los del pueblo quedaron conformes. Fué el lenador y empez6 


' Told by Isidora. Cp. Thompson, 155, for a Maya version of this well 
known European and American Negro tale. 
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a escabar en la roca. En término de dos horas salié un chorro de agua. 
Y los del pueblo quedaron muy agradecidos, y le pagaron con una 
cuantidad considerable. 

Y la liona seguié su camino y su hijo le dijo, ‘Mama, quiero que 
m’ensefies como es el hombre.’’ Y la madre le contesta, “No, hijo, no’ 
t’ensefiaré el hombre porque ese es valiente y te podra matar.” Y el hijo 
con su necedad siempre queria ver el hombre. Se aparté de su madre, ge 
fué entre los montes, en busca del hombre. Iba caminando cuando 
s’encontr6 un burro. Y le dijo, “;Que ti eres el hombre?” — “No, 
amigo,” le contesta el burro. ‘“Mira como estoy sufriendo. Todas mis 
espaldas lIlenas de heridas producidas por el hombre. Pero si en busca del 
hombre vienes lo has de encontrar mas adelante.” El lioncito siguié sy 
camino. Al llegar mas adelante, s’encontr6é un toro, un toro flaco, y le 
dice, “‘; Que te tii eres el hombre ?’”’ — “‘No, amigo,” le contesté el toro, 
‘“‘yo estoy dominado por el hombre. Pero si por el vienes alla delante lo 
encuentras.”’ Siguiéd el lioncito su camino cuando devis6 que estaba un 
lefiador rajando unas lefias. Se fue yéndose para donde ’staba el lefiador. 
Al llegar le dijo, “; Que ta eres el hombre ?”’ El lenador le contesta que si. 
Y responde el lioncito, ‘““Pues yo te voy a comer.’”’ — “Est4 muy bien,” 
dijo el leiador, “‘pero antes aytidame a rajar mi lena.” En un trozo de 
lefia hizo un abertura y el lioncito fué a meter sus manos en esa abertura. 
Cuando el lefador quit6 su hacha del lugar, qued6 las manos del lioncito 
bien emprensado y empez6 a gritar, pidiendole perdén al hombre, que 
quitara sus brazos y que fueran amigos. El hombre con mil siplicas 
quité los brazos del lioncito y lo dej6 en entera libertad. Regresé ed 
lioncito en el lugar donde habia dejado a su madre. Al llegar la madre le 
dijo, ‘‘;Adé6nde fuistes, hijo?’’ — ‘‘F’i en busca del hombre.” — “Y lo 
encontrastes ?”’ — “‘Lo encontré, madres, pero, mira, mis manos como 
estan de heridas producidas por el hombre.’’ — “Pero si bien te he dicho 
que con el hombre ninguno juega.” Ya l’otro dia s’encontro el lioncito 
con el mismo lefiador, diciéndole que se fuera otra dia a la lefia, y ed 
lioncito le contesta, ‘“‘Gracias, amigo, que hoy si ya no iré contigo.” Y se 
fueron marchandose. Ya el lioncito empez6é a quejarse a su madre 
diciéndole que tenia muncha se(d) y la madre le contesta, “‘No, hijo, 
no vayas a tomar agua porque si no te va a ser malo.”’ 


I3. THE HONEST WIFE (MUJER HONRADA).! 


When the mother of the groom went to ask for the girl from her mother, 
the mother of the girl said, ‘‘I think I can not give her, for my daughter is 
very young, a mere child.”” — ‘““That is why I have come to get her.” — 
“All right,” said the reshgusan,? “then come in eight days.’’ When the 
eight days were over, the reshgusan agreed to the marriage. When the 





1 Told by Miguel Mendes. * Parents and relations (of the bride). 
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son arrived from his voyage (i. e. trading trip), he said, ‘How was it?” 


They answered, “Well, we went.” — “What did the people say?” — 
“They agreed to it.”” — “Well,” said the mother of the groom, ‘“‘now you 
will get married very soon.’ — “All right,” said the boy, “I will not go 


on another trip, I will wait.” Then the mother of the bride sent for the 
groom to see if indeed (si es cierto) he had asked for the bride. When the 
groom arrived four persons were there. Then he only said that his mother 
had sent him. They said that his mother was thinking of getting their 
daughter, although she was only a child. “‘All right,” said the man, 
“because she is hija niva, for that reason they sent me, my mother and 
father.” — ‘‘Instead of bringing a present (regalo), instead of gyelnador,* 
better you marry,” said the reshgusan. “‘All right,” said the groom, 
“tomorrow early I will receive her.’’ Sothey got married. They were able 
to get married (ganaron el casamiento). Then said the mother and father 
of the girl, “Now you are going out of our care. Now you are getting 
married.” 

“Now, little wife (esposita), you will stay with my mother, because I 
am going away.” And he went on his trip. When he came back, he asked 
his mother how they had been and the mother answered that they had 
been well, nothing had happened. And the man was well satisfied. Then 
said the man to his wife, ““Now, wife, I am going to sleep with you. You 
have been patient for a long time.’’ And the wife said to him, “‘Very well, 
with much pleasure, since we have been blessed.”’ His mother said to him, 
‘Do not abuse your wife because she is not gross nor badly educated. 
She is very obedient.” In three days he left again on a trip. When he 
came back, his father and mother were dead. When he arrived he said, 
“Where is Irena?” for so the woman was called. Then said Irena, ““You 
see your mother and father are dead and for that reason I am very sad.” 
— “Well,” said the man, “let us go and see where the grave is.’”” When 
they arrived at the grave, the man said, ‘Ai papacito! mamacita!” Then 
he heard a voice saying to him, ‘“When you left and we died, your wife, 
Irena, buried us here in coffins.’’ Then he returned to his house and they 
ate breakfast. “‘A7i, little wife,’ said the peddler, ‘‘stay well, for tomorrow 
I am going again on a trip. I leave you with as much confidence as if 
you were my mother.”’ (He had noticed on the leg of his wife a red mole, 
lunar colorado. ) 

Hardly had he been gone two days, when there came a neighbor who 
was a tailor. He said to the woman, ‘“‘How can you put up with a man 
who keeps leaving you, who is not satisfied to stay in one place with 
you?” The woman answered, ‘“‘What does it matter, since my husband 
has left me with enough money?” Then said the tailor, “If you agree, 
I could live with you. If you agree, let us be lovers.” And the woman said, 


‘To this party the groom contributes food and drink and the next 
day the couple begin to live together, without benefit of clergy. 
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“No, I do not agree, it would be a sin if I agreed. Only my husband knoy, 
me. But if you wish, the day my husband comes I will tell him alj you 
have been saying.” 

Now the husband was very pensive, thinking of where his wife was and 
what she might be doing. When the servant saw his master so pensiye 
he said to him, “‘Patrén, what are you thinking about ? If you are think. 
ing about your wife, better we return so she will be again in your contr) 
(en su poder). So the patrén told the servants to go on alone, he woul 
return alone. When he arrived in his house he had secured himsgf 
(segurado) with two candles. When he knocked at the door his wife was 
awake. She said, ‘“Who is it ?”’ and her husband answered, “‘It is I.” They 
the wife said, ‘“Why did you return ?”’ and the man answered that he haj 
returned because he was thinking a lot about her. So the woman prepare 
supper. In a few minutes they ate supper. After supper the woman said 
“Go and call the tailor para que no se apendejo ( ?) otra vez. He came to tel 
me that you are a man that can not support me and he proposed that 
I enter into a relation of love with him.’’ The husband said, “‘But he did 
nothing to you?’’ And the woman answered, ‘“‘Nothing, you only knoy 
me.’’ When they woke up the next day, he called the tailor. Then the 
peddler! said to the tailor, ‘““Why did you come to my house ?”’ The tailor 
said because he liked his wife very much, that is why he came to his 
house, and “from liking so mtich your wife my face is swollen ('si 
hinchando mi cara). Then the peddler said to his wife. ‘“‘Better we move 
from here, so I do not get involved with the tailor.’ Then they moved 
to another locality. But before long a neighbor who was a shoemaker 
came to make some shoes for the girl. Then the shoemaker said to her 
that he liked her very much and the girl answered, “‘What is there about 
me that you make this proposal to me? For such a thing we removed 
here.’’ When the peddler arrived he said, ““How did you get on?” And 
the woman answered, “Well, except that a shoemaker fell in love with 
me.” Then said the peddler, “If it is the shoemaker now, I will makea 
bet with him. After my (next) trip, if he does not win, I will strike off 


his head.’”’ So he called the shoemaker, saying to him, “I know you want § 


to have relations with my wife; but let us make a bet. I have to undertake 
a long journey, if you have obtained nothing when I return from my 
journey I will behead you. And if you have won my wife, I will leave you 
all my money and mules.’”’ And the peddler went on his journey. The 
shoemaker was in his house when there came a good old woman to sel 
trompadas, alegrias, dulces. The old woman asked him to buy sweets, and 
the shoemaker answered sadly that he was not so inclined. And the old 
woman said, ‘““Why are you sad ?”’ ’ 


! He is referred to indifferently as viajero, ‘‘travelling man’’, or arriero. 





The shoemaker answered, “I am sad 
because of a contract that may lose me my head.” So the old womai— 
said, “‘Don’t be troubled, Shoemaker, I will go to see the woman to make 
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her agree to a relationship with you.’ So the old woman went to the 
house of the wife of the peddler. Two boys stood talking in the door. 
When the old woman arrived, she asked the boys what the sefiora was 
doing. They answered that she was bathing. The old woman gave a 
sweet to each boy so they would not tell the woman. She entered and 
saw the woman sitting in a tub (tina). The woman did not have time to 
get out, and the old woman saw the mole she had. Then the old woman 
went to the shoemaker and said to him, ‘‘Don’t be troubled, the wife of 
the peddler has a mole on her right leg.’’ When the peddler returned he 
called the shoemaker and said to him, ‘““‘How did you make out?” The 
shoemaker brought out a paper on which was drawn the mole of the 
wife of the peddler. Then the peddler said to his wife, ‘“‘Here is the proof, 
and why did you tell me you were honest? Were you honest, the shoe- 
maker would not know about that mark.” In anger the peddler went to 
the house of a carpenter to have him make a box the size of the woman. 
When the box was finished he said to his wife, ‘“‘Ahora si, wife, instead 
of my killing you, you better get into this box.’’ The wife obeyed and got 
into the box, and the peddler nailed it down. After he nailed it down, 
he delivered his money and mules to the shoemaker according to the 
contract he had made. On one mule he loaded the box and he left for the 
coast. When he reached the shore he took the box and threw it into the 
water. The peddler went on to where there were a jefe and juez. The 
judge said to him, ‘“‘We have a case against you. Where is your wife? 
Where are your mules? We know you have many mules and a wife.” 
They seized him and made him prisoner. 

The box was in the high seas for five years. Then a sailor found it. 
When they opened it, they saw what appeared like the Virgen de la 
Soledad. The sailors knelt. ‘“Do not kneel!’ said the woman. “I am 
neither Virgin nor Saint. I am a sinner of this world.”” Then the woman 
arrived at an inn. There she bethought herself to dress as a man. Within 
three days there died there a secretary of the judge and the judge saw 
the woman and asked if she would accept the position of secretary. The 
woman agreed and entered the office of the judge. After two months of 
working for the judge they arrested the peddler and the woman recog- 
nized her husband. The judge said to the peddler, ‘““‘Where is your wife ?”’ 
The peddler said that he had placed her in a box and thrown her into the 
sea. When the shoemaker came and the old woman, to make their 
declarations, the judge obliged them to return the mules and all the money 
the peddler had given, and then he had them put into a cask of oil. Then 
the peddler saw the secretary and thought that he looked like his wife. 
The judge said, ‘“Now if you saw your wife, what would you do?” - 
“I would take her to my house and we would live a happy life again.” 
Then said the woman, “I am your wife. Now you see I was innocent. 
Had I been guilty, I would have died when you threw me into the water. 
But the sailors saved my life.’’ Then the peddler said to the judge, ““Do 
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me the favor to give me my wife.” — ‘But it is not a woman. Do yoy 
not see that he is dressed in men’s clothes ?”” Then answered the secretary 
“Yes, Senor Judge, Iam a woman. I dressed as a man because I had many 
enemies, and so I cut off my braids.’’ The judge wondered to hear this 
Then the peddler carried his wife to his pueblo. When they reached 
his house the wife said to her husband, ‘“‘Now you see I was innocent and 
you believed I was culpable.’’ The peddler begged her pardon, “Pardon, 
wife, now I see you are an honest woman.”’ — ‘‘You see what became of 
the shoemaker and the old woman. If I were not your wife, you would be 
in the place of the shoemaker and the old woman. I would not dishonor 
you because of the affection I had for your reshgusan when they came 
to ask for me when I was a child. Now you see I am really honest,’ 
Then the peddler began to cry. ““Now my husband, you are a peddler, 
go on with your trips, and do not think evil of me any more. I am really 
honest. Now we shall live together with satisfaction.” Finished. 


I4. PEDRO AND JORGE. 
San Pedro was a viajero (peddler). He himself carried his pack, he had 
no animals. He was traveling when he met datgol (grandfather) Trinidad. 
He said to Pedro, “Pedro, if you go on traveling and carrying your pack, 


you will have only a few days to live. What you should do is to collect all f 


your resources and buy a burro.”” And so Pedro went on to Tonola where 
he had a friend. This friend offered to supply him with merchandise, 
money and two burros, on condition of sharing his profits. Then Pedro 
returned on his road. He reached a hostelry (peraja). As he was a noisy 
rampageous fellow (griton escandoloso) he went whistling and yelling as 
do arrieros (donkey men) driving a large band of donkeys, when another 


band from Tusla with one hundred burros came along. Then Pedro came § 


out the other side with only his two burros. They laid hold on him. 
“Cabrén! Why did you shout that way? We thought you had a train 
of mules (requia de mulas).” 

Then Pedro went on his way. He arrived at a point near Mitla ata 
hostelry. When he arrived at this hostelry he encountered some other 
peddlers. They said, “Hurry, brother (Z., betse), your mother is very 
sick.”” So Pedro did not stop, but went all night until he reached his 
house. When he arrived his brother was crying, saying his mother was 
about to die. Pedro said to his brother, ‘‘Don’t cry! What we should do 
is to heat some water for us to bathe our mother.” But Jorge did not 


























obey him. So Pedro took a jar of hot water and poured it over his mother. f 


Then they saw that she was dead. Then said Jorge, ‘“Pedro, you have 
killed our mother.”” Answered Pedro, ‘““Keep your mouth shut! I know 
what to do. Take a burro and place our mother between the baskets. 
We will take her to Oaxaca for an operation.”’ Jorge got the burro ready 


' Told by Miguel Mendes. 
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and put their mother sitting between the two baskets. As Pedro wasa rascal 
(muy pecaro) he said to Jorge, ‘‘Let us follow behind the burro and let 
him go into a field so the owner of the field may be the one to blame for 
our mother.’’ They followed behind and let the burro go into the field of 
one who was a rough fellow. He began to beat the burro and the burro 
jumped and the woman fell to the ground. Then said Pedro, ““Why have 
you killed my mother? Better had you let me pay for the damage done 
by the animal and not have killed my mother.’’ And the owner of the 
field was frightened, thinking he had committed this crime, and he 
agreed to pay for the burial and give Pedro one thousand pesos so Pedro 
would not report him to the authorities. 

After their mother’s funeral, Pedro and Jorge made ready to go ona 
journey. They reached a pueblo. Pedro said to Jorge, “With the money 
we have for our mother, let us see how we can arrange for the burro to 
carry all this money, and then we shall see how we can sell the burro.” 
In the mesén where they were Pedro managed to fasten the burro apart 
from the others, and he said to the keeper of the mesdén that he had a 
burro virtuoso for it dropped only gold. The next day the keeper of the 
meson went to see if this was so and in the dung he found pieces of gold. 
The keeper of the mesén admired the burro and asked Pedro to sell it to 
him. Pedro asked three thousand pesos for the burro and the man paid 
the three thousand esos believing what Pedro had said. Pedro and his 
brother went on their way. They arrived at a hostelry where they 
encountered the arrievos of the mule train. That night it began to rain, 
and Pedro put himself into a bag (bolsa) as he had no covers. The peddlers 
saw that he had a lot of money. They made a plan. “‘In the first sleep, 
let us get Pedro and his brother and throw them into the river so we can 
get their money.”” But as Pedro was very clever (listo) and saw the 
peddlers were sleeping, he gathered up all the leashes (reatas), garabatas 
and gamaras, and put them all into his bag and fastened it and made a 
sign to his brother to do the same with his bag. Then the two went across 
the river. When the peddlers woke up they looked for the bags and picked 
them up and threw them into the water. ‘Adios, Pedro!’ Pedro answered 
on the other side, ‘Adios, reatas y lazos!’’ Then Pedro made a turn and 
found the packs of rope (bultos de reatas) being carried down by the 
current. He got them out of the river and took them to a nearby pueblo 
and began to change the veatas so they would not be recognized. Then 
they went back to the hostelry which the peddlers had not been able to 
leave because they had no ropes. When they saw Pedro they asked him 
what he was carrying. ‘‘I am carrying reatas and lazos which I have sold 
and am taking to those who bought them.’’ The peddlers asked Pedro to 
sell them. Pedro agreed to sell them at a high price, and the peddlers 
paid his price. 

Pedro got his money and went on his way. They followed a trail and 
reached a mountain. At the foot of a tree were two boxes, some bottles 
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and glasses. Pedro wondered at seeing these things under the tree. As 
was late, they could not go farther, so Pedro bethought himself and sajq 
to his brother, ‘‘Let us fill the two boxes with little stones and climb up 
the tree with them. Look, Brother, be very alert, do not sleep this night, 
I do not know whether by morning we shall be dead or alive!” Aboy 
two o'clock at night some bandits arrived at the foot of the tree. They 
made a fire and put down mats (petates). They carried six bags of money 
and they began to divide it up. Pedro saw all they were doing below, He 
took a little stone and when he saw the bandits lying down, taking thei; 
mescal and smoking, he dropped a stone, and it fell into the face of on 
of the robbers. The robber got up very angry, blaming his companions 
for throwing stones, and began to beat them, and they all began t 
fight. They fought until they were all killed but two. Then Pedro made 
a sign to his brother to drop the box on top of these two. He dropped the 
boxes on their heads and killed them. Then they loaded up the money 
and went to leave it in the house of a friend they trusted, and came on 
here. When they arrived here, after a few days, Pedro said to his brother, 
“‘Now it is time for us to go for the money we left in the house.’ — “No, 
brother, I will not go with you for you are a very bad man and I do not 
want to go with you. Now that God has been with me and I have arrived 
in our house, I will not go with you again. If you need the money, you 
can go and get it.’’ Pedro was not satisfied and said, ‘“‘But who will look 
after you now that our mother is dead? You should go with me.”’ Jorge 
would not go. 

The same day came a patrén seeking a servant to look after a thousand 
sows (marranas ), and Pedro said he and his brother would look after the 
sows. They went to the house of the rico. They had been looking after 
the pigs for fifteen days when they met a cattleman (torinero) and the 
man offered to buy the pigs. Pedro agreed to sell them for 2500 pesos, 
all of them excepting tails and ears. Then said Jorge, ‘“‘Pedro, the patrén 
will kill us, now that you have sold all the pigs.’’ Pedro answered, ‘““Don't 
be afraid, brother.’’ Near where they were herding was a swamp and 
Pedro stuck in the tails and the ears. The swamp was almost in front of 
the house of the rico. Pedro said to Jorge, ‘‘Go to the house of the patrin 
and tell him all the pigs got into the swamp.”’ When the patrén heard 
this, he came running out. When he got there Pedro was pulling at a tail. 
Pedro put his hand down and held the tail. When the fairén pulled, 
Pedro let go and the patrén fell backwards. 

Then the pfatrdén said to Pedro, “Look, Pedro, better fetch three 
shovels and each of us will dig them out.’’ Pedro went to get the shovels 
When he got to the house of the fatrén, his wife and two daughters were 
standing in the door. Pedro said to the wife, ““The patrén sent me for us 
to go to bed, so that the pigs can get out of the swamp.” — ‘“‘But how?” 
said the sefiora. ‘“What can I do?” Pedro said, ‘“That is what the patron 
said.’ She went to the road and called to her husband, ‘‘Que es cierto, que 
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los es? Do you really mean all three?’”’ — “St, hombre, hurry up!” 
After that Pedro left. When the pairdn returned his wife told him what 
had happened. Then the patrdn followed Pedro to kill him. When Pedro 
and Jorge heard him coming they changed into birds and they went up 
and up until they came to a big door and they entered. When they 
arrived they were standing in front of gyeb Dios, and God said, “‘Hombre 
Pedro, what a rascal you have been! Many abuses have you committed! 
But now I will pardon you all.’”’ He blessed him and changed him into a 
stone which became the door step (umbral) of the door of Heaven 
(puerta del ctelo ). 


15. FAITHLESS WIFE.? 

En un tiempo habia un muchacho que se Ilamaba Juan de la Carrera. 
Este Juan Carrera se habia casado. Después de casarse le dijo a su 
esposa, ‘“Si es que yo me muero primero tienes ti que enterrarte conmigo, 
ysi ta te mueras me enterraré contigo.”” — “Bueno,” dijo la mujer. Pero 
legs un dia que la mujer se habia enfermado y a los pocos dias murié. 
Cuando. vid Juan que su esposa estaba muerta, empezé a regalar todos 
sus intereses. Regalé todo lo que tenia y empez6 a construir una béveda 
(suterraneo) en la iglesia. Y se proved de alimentos y s’enterré con su 
esposa, la muerta. Hacia un afio que estaba en la béveda cuando oyé el 
ruido de un ratoncito que iba a comer las tortillas que tenia adentro. 
Entonces pensé Juan una cosa, que iba a matar el ratoncito. Cuando vid 
el ratoncito que Juan ya lo queria matar entonces dijo el ratoncito, 
“Juan, no me mates. Te voy a regalar una fortuna.”’ — “‘; Qué fortuna 
es?” dijo Juan. ““Te voy a regalar una rosa para que revivas a tu esposa.” 
~ “Bueno,” dijo Juan. Se fué el ratoncito. Cuando regres6 ya tria la 
rosa y se la entregé a Juan. Y dijo, “‘Vas a pegarle tres veces a la nariz de 
tu esposa. VY ya verds tii como revive.’’ Juan obedecié los consejos del 
ratoncito y fué a hacerlo como habia dicho. Y se revivi6d su esposa. 


| Cuando la mujer abrié los ojos y vié a Juan, entonces dijo, ““Esposo mio, 


jqué tiempo hace que estoy dormiendo ?”’ — ‘‘Hija,” dijo Juan, ‘‘ni yo 
recuerdo los tiempos que nos encontramos en esta tumba, pero yo ahora 
haré la posibilidad de buscar la manera de salirnos.” Entonces Juan 
empezd a dar golpes. Cuando oyé un sacristan y se acercé a oir en que 
lugar eran los golpes. Cuando sentid que era en el suelo, empez6 a excavar 
vy fué a encontrarse en el lugar donde se encontraba Juan. Y le dijo, 
“; Quién eras ti ?’’ —‘‘Yo soy Juan de la Carrera que m’ he enterrado 
con mi esposa ya hace tiempo y ya ’hora le doy las gracias de haberme 
abierto la fosa.’’ Y se dispidié Juan del sacristan. Y se fué para su casa. 
Al liegar en su casa sus familias lo desconocieron. Ya anduvo Juan 
mendigando para pasar el dia. Cuando vié que no tenia esperanza ninguna 
se retirs de su pueblo para otro pueblo cercano. Ya habia caminado 


'Told by Eligio Santiago. 
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como unas siete leguas y ya iba cansado cuando se llegéd a un Arby 
frondoso con mucha sombra y le dijo a su esposa, ““Descansaremos y 
rato.”’ — “Si,” dijo la muchacha. Y se sentaron a descansar. Entonog 
dijo Juan, ‘““Descansaré un rato sobre tus piernas para ver si pued 
dormir un rato.”” — “‘Bueno,” dijo la mujer. Y a los pocos moments 
Juan se habia dormido. Ya seria como unas cuatro horas que esta 
dormido cuando pas6 un regimiento de infanteria que venia escoltanj 
a un rey. Cuando Ilegaron en el lugar donde estaban Juan y su moje 
entonces vid el rey a la muchacha que era muy simpatica, hermosa, yg 
enamor6 luego de la muchacha. Y dijo la muchacha que no podia deja 
a su esposo porque habia hecho un contrato. Y luego el rey le preguntj 
a la muchacha que cual era el contrato que tenia. Entonces dijo h 
muchacha, ““Habia yo muerto durante unos cien afios y mi espow 
se habia enterrado conmigo y asi es que no puede dejarlo.”’ Y el rey 
ofrecié que se casaria con la muchacha y munchos riquezas hasta qu 
pudo convencerla. Entonces dijo la muchacha, “ ;Cémo podré retirarme? 
Entonces dijo el rey, ‘“Déjalo en el mismo lugar.”’ Y levant6 una pied 
y fué a ponerla para que le sirviera de almohada. Y se retiraron paras 
reinado. La mujer muy feliz. 


En el lugar donde ’staba Juan llegé un soldado que se habia quedad 


muy atras. Entonces despert6 a Juan, y le dijo, “;Qué haces aqui 
muchacho?” Y Juan le contesta que se habia dormido en compaiiia & 
su esposa. Y el soldado le dijo, ‘“‘;Ad6nde esta tu esposa?’’ Juan k 


contesta que no sabia. Entonces el soldado le dijo, ‘““Tu esposa se hf 


llevado el rey. Si quieres verla puedes seguirme y te ensefiaré en el punto 
donde s’encuentra su esposa.”” Juan sin decir una palabra siguié ¢ 
soldado. Ya habian llegado cerca de la ciudad cuando le dijo el soldado 


‘Juan, usted se va a incorporar a este regimiento para que asi puedes tf 


verla.”’ Llegaron en la ciudad, y se presenté Juan al general. Dandok 
el grado como soldado primero a los pocos dias le tocé de sentinela end 
cuarto del rey, cuando llegé su esposa y lo vid. En el momento dié h 
vuelta. Y se habia quejado con el rey diciéndole por qué habia dado lugar 
a que su esposo Juan esta de sentinela. Y el rey muy asombrado le dijo 
que no sabia. Y la muchacha le dijo, ‘Si no matas a ese hombre, 
podré estar a gusto en tu compafia.’’ En los mismos momentos el 1 
pens6 unos planes, diciéndole a Juan que dejara su uniforme y que fuer 
a un mandado. Mientras el rey fué a ponerle una sortija de oro en la 


bolsas de uniforme. A los pocos momentos después llegé Juan, se visti 


y siguié en el lugar indicado. Dando las seis empezé a buscar la sortija 
VY luego se dirigiéd a Juan diciéndoles que Juan podria ser un ladrén. ! 
Juan lo negaba, que nunca en su vida conocia lo que es robar. Pero el 1¢ 
empez6 a registrar las bolsas y fué a encontrar la sortija. Y luego le dijo 
“‘;Cémo me dices que no eres ladrén, y éste porque lo habias robado? 
Luego mando a Ilamar una escolta diciéndoles que lo Ilevaran para ¢ 


fusilamiento. Viendo Juan que no podia salvarse llamé a su amigo yt 
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dijo, “Amigo mio, me llevan a fusilamiento, pero te voy a dejar esta rosa 
que a los tres dias de mi entierro vendras tu a abrir mi sepultura. Y me 
pondras esta rosa tres veces en mi nariz. Si acaso revivo nos iremos para 
otra reinado.”’ Se despidiéd de su amigo y se fué para el panteén. Hicieron 
| el fusilamiento, enterarron a Juan y se retiraron para el cuartel. A los 
tres dias en la noche fué el soldado que era el amigo de Juan a excavar 
lasepultura, haciéndole como Juan le habfa dicho. En el instante revivid, 
y después se dieron los fuertes abrazos por el bien que habia hecho. 
Después del fusilamiento se fueron los dos hombres para donde Dios les 
ayudara. Ya habia caminando muy lejos, cuando se habia devisado una 
ciudad. Entonces dijo Juan al muchacho, “‘ ;Ad6nde sera ese punto ?”” — 
“Hermano,”’ dijo el otro, “‘iremos a esa ciudad. Esa ciudad es muy grande 
| y alla podremos pasarnos la vida.” Llegaron en la ciudad, estos dos 
' hombres, muy desalifados, sucios, muy pobres. Al fin empezaron a 
andar en el pueblo curando a la gente. En ésa s’encuentro una sefiora 
anciana y le dice, “‘Sefiores, ;no habian ustedes sabido que la hija del 
rey habia muerto?”’ Y Juan le habia contestado, “Si pudiera decir al rey 
que yo pudiera revivir a la nifia.” Y l’anciana sin decir una palabra 
| luego regres6 a avisarle al rey diciéndole, ‘‘Sefior Rey, alla encontré a dos 
hombres que me dicen si usted pudiera darles el permiso que ellos 
pasaran aqui en su casa ellos pudieran revivir a la nifia.’”’ Y el rey le dijo, 
“;Adoude estan esos hombres?’’ — “‘Sefior,”’ le dijo la sefiora, “‘los 
hombres estan en mi casa.’’ Luego mandé a llamar una escolta diciéndoles, 
“Se van en compafiia de esta sefiora para traerme dos hombres que 
‘stan alli en su casa que dicien que son dotores.”’ Llegé la escolta en la 
casa de la sefora. Entonces le dijo, ‘“Sefores, ustedes se van con nosotros 
por el orden del rey.”” Y Juan le contesta, ‘‘;Por qué sera eso, Sefior ?”’ 
— “El rey lo llama, y no sabemos para qué.”’ Se fueron. Al llegar en la 
casa del rey cuando se habia visto, le dijo, ‘‘;Qué van a ser dotores 
estos hombres perdidos? Ni aqui que hay buenos dotores no pudieron 
sanar a mi nifia. ;Que van a poder esos indios?”’ Juan le dijo. ““‘Dame 
el permiso, tan siquiera un momento para ver a la nifia.’’ Entonces el 
rey dijo, ‘“Si ti no comples lo que has prometido jsabes ti que te voy a 
fusilar ?”” — ‘‘Con mucho gusto, Sefior. Estoy a sus ordenes,” dijo Juan. 
“Pero déme el permiso de ver a la nifia.” El rey did el permiso. Entré 
Juan adentro, se acercé a la muerta, mandé cerrar las puertas, quedando 
solo adentro. Sacé la rosa de la bolsa, le pegé la primera vez en la nariz 
de la nifia. A la segunda, la nifia ya se movié. A la tercera que habia 
pegado la rosa en la nariz, abrié los ojos y suspiré. Luego pidié un vaso de 
agua. Entonces Juan mandé pidir l’agua. Después que habia tomado el 
agua, se levanté y empezé a andar. Cuando vid su padre luego le dié unos 
fuertes abrazos diciéndoles, ‘“Hija mia, que tt eres, yo creia que nunca 
ya mas volveria a verte, pero ahora que este joven te ha revivido te 
casards con él. Y el sera el primer rey, y yo, su segundo.” Y diciendo a 
Juan, ‘Ti que has revivido a mi hija en recompensa de tus favores te 
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entregaré mi trono, que serds ti el primer rey y yo su segundo.” Vk 
dijo Juan, “No, Sefior, no vengo a quitarle su corona, ni vengo a impulse: pe 
a usted de su puesto.”” Con mil stiplicas acept6 Juan. A los dos dias lueg 
se casé Juan y el fey l’entregé la corona. Celebré una fiesta muy granj 
en honor del Juan. Luego el rey mandé a llamar todos los reyes de laf gi 
otros reinados para recibir el nuevo rey. En esas reuniones Ilegé el re 
que vivia con la esposa de Juan. Ya estaban todos los reyes reunidos @ Be 
un cuarto. Entonces se paré Juan en medio de todos diciéndoles, ‘“‘Seiiors FB ¢h 
yo soy de un tal punto que tenia una esposa que tanto que nos queriams ar 
hicimos el juramento que el primero que se muere se tiene que enterrary ga 
junto.” Y entonces refirid todos los pasajes que habia sufrido con E: 
esposa y el rey.! Entonces les dijo a los invitados, “‘; Qué podria hace 

con ése?’’ Y todos los reyes gritaron, ““‘Un hombre de esa clase se necesita Bp 
echarle en uno cazo de aceite hirviendo, él y la mujer. Y asi lo hicieron B 4; 


Eso lo vi, I 

Después de todo ‘&. 

Me vine. P 

g 

a 

16. DIVIDING FOR THE ANIMALS: ENCHANTED HORSE.” ; 


There were three boys, one called Juan, the other Pedro, the other t 
José. They were poor and Juan and Pedro said to their father, “Wear ¢ 
pobrecitos, let us go to another pueblo to work.” And José heard what his F 1 
two brothers were doing. He said, ‘Papacito, I am going with mf 4 
brothers to work, to make money and buy clothes so I can marry too.’ Bt 
And José followed his two brothers. And they said to him, “Andavde, § | 
andavete! Get away! How can we take you along?’’ And they scolded } 
him. But José followed them at a distance. And José found a golden — 
apple and showed it to his brothers. They took it from him, and he cried Ft 
and cried until they gave it back to him. And José came to a river where 
a horse stood fastened and he said, ‘“Whose horse is this ? It might be for | 
me.” He took the horse and came to a pueblo and asked for shelte F | 
(posada). ‘There came his brothers and took the golden apple from his F ‘ 
bag. José cried and cried. His horse asked, ‘““Why are you crying? You F | 
two brothers took your golden apple.” So he asked his brothers for the 
apple and they gave it back to him. His two brothers said, “Let us see 
how we can kill José.” They went to Sir King and said, ‘There is 
country man of ours (Paisano) who says he will place a golden apple at 
the door of the room where you sleep.” The king gave them soldiers to go 
and get José. Sefior Rey asked José, “Is it true that you said you would 
place a golden apple at the door of my sleeping room ?”’ He cried and 
1 I. e. the whole story is retold. 

* Told by Rosa Santiago. 
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cried and went to his horse. ‘“Why do you cry?” — “Sir King says that 
he will kill me unless I place the golden apple at the door of his sleeping 
room.” The horse said, ‘““We may die, but Sir King will not kill us. Mount 
me and let us go!”” — “Yes,” said the boy and he mounted and at a 
distance of from here to the house of Manuel Quero they saw a mirror 
and a bottle. Said the horse, ‘‘Get the mirror and bottle and let us run.” 
Behind them came a whirlwind (molinino), but it did not overtake 
them. They came to where was a dead burro. Fighting over it were eagles, 
ants, lions, rabbits, deer, all the animals. They divided the meat and 
gave it to all the animals. The eagle gave him a little feather, the lion 
gave him a hair, the deer gave him a hair. 

His brothers go again to Sir King and say, “There is a fellow country- 
man who says he would like to plant a golden lettuce.’’ The king sent for 
him. “Is it true that you would like to plant a golden lettuce? If not, 
Jam going to kill you.’”’ He went to his horse and began to cry. The horse 
told him to plant the bottle that was the golden lettuce. The brothers 
passed by and saw it. “Now let us kill him,” they said, “since he will not, 
give us his golden apple. Let us go to Sir King and tell him that there is 
a fellow countryman who says he will bring him all the animals of the 
mountains.”’ So the king sent for him. ‘“‘Did you say that you would bring 
me all the animals of the mountains? If not, I will kill you.’’ He went 
to his horse and cried again. ‘“Why do you cry ?”’ — “‘Why should I not 
cry when the king says Iam to bring him all the animals of the mountains ?” 
The horse said, ‘“Dejalo! Let us go!” So they killed a bull and all the 
animals of the mountains came to eat it. And the king was frightened 
by so many animals, so frightened that he would not leave his house. 
Passed by the brothers and said, ‘‘Let us kill him now! Let us tell the 
king that he says he will bring him a French woman at the end of the 
world (Frances(a) al fin del mundo).”’ The king sent for him. “Is it true . 
that you said that you would bring me a French woman at the end of the 
world.” — “No, Sir King!’’ — ‘‘Yes, you said so. Bring her to me, else 
I will kill you.”” He cries and goes to his horse. The horse says, “‘Go to the 
king and ask him for a letter to the French woman at the end of the world.” 
The king wrote the letter and the boy left with his horse. They meet a 
little fox fastened to a stake. The boy sets him free. Says the little fox, 
“If you had not set me free, I would have died. I have only a hair to 
give you.” They come to the sea. A little fish is lying up on the shore. 
The boy throws him back into the water. Says the little fish, ““Thank you! 
If you had not thrown me into the sea, I would have died.” The little 
fish gives him a scale. They come to the sea. Says the horse, ‘““When we 
are in the middle of the sea, beat me hard. Take two bottles and fill them 
with my sweat.’’ They come to where they divided the burro for the 
animals. He mounts the eagle and they fly to the moon rise. They sleep 
the first night. They come to the sea. He began to beat his little 
horse. He filled the two bottles with the sweat. The horse turned into a 
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catrino.! The catrino said, ‘‘When you come to the king’s house, fill the 
bath with hot water and drop in some pearls. Your two brothers wijj 
come. Tell them there are pearls in the water. When they look into the 
water, push them in.”’ (Unfinished). 


17. CUBICUBIANA.” 


There was a man married to a woman and they had one daughter, 
Cubicubiana. And they came to ask for her; but her parents would not 
accept. So Cubicubiana and the boy agreed to run away. Cubicubiang 
took with her the three things her godmother had given her — a comb, 
some maguey fibre,? and a mirror. And Cubicubiana before she lef 
spat into a jar for the spittle to speak for her. At night when her mothe 
called her, “Cubicubiana!’’ the spittle answered, ‘‘Yes, sefiora madre, 
I am coming.” Her mother called again, ‘““Cubicubiana!” ‘Yes, sejiora 
madre, I am coming.” This time the answer was less loud, as they were 
getting farther away. Again her mother called, ‘“Cubicubiana!”’ “Yes, 
sefiora madre, I am coming!’’ The answer they could hardly hear. The 
next time the mother called, “Cubicubiana!” there was no answer, 
“They have gone,”’ said her mother and told her father to go after them. 
He got on his horse and went. When they saw him coming, Cubicubiana 
threw down the comb and it turned into a palisade. He could not get 
through it and turned back. “Que tonto, fool!’ said her mother, ‘Go after 
them again.’’ When they saw him after them, Cubicubiana threw down 
the estropaja and it turned into a thicket and he turned back. “‘Que tonto!” 
said her mother who was a witch, “this time I will go.” Cubicubiana 
threw down the mirror and it turned into a lake. When the mother came 
up she could not get across and she put a curse upon them. They reached 
the house of the groom and they got married. But at the wedding all the 
food they gave them turned into zacate, husks. That was the malediction 
of her mother, and they had to return to her mother to beg her pardon. 
From that we see that children must obey their parents. 


18. THE SUITOR TESTED.* 


There was a boy called Juan Pelotera. He met the daughter of the 
Diablo. He said, ‘‘Is it true he is a good ball player ?”’ — “‘Yes.”’ — “I too 
am somewhat of a player.” Juan played against the devil. Juan won 


1 The Mitleyeno term for citified person. Language and manners, partic- 
ularly clothes, are in mind, rather than race. I never heard the term mestizo 
used at Mitla. The general Mexican term for Spaniard, Gachupin, is not 
unfamiliar, but the distinction between Indian and non-Indian is regularly 
conveyed by this term catrino. 

2 Told by Angelica Quero who heard it from her grandfather, Felix Quero. 

3 Estropaja, the fibre (isle) is called after it has been cleaned and pounded 
ready for twining. Estropaja is used as a bath brush. 

“ Told by Rosa Santiago. 
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from the devil. Said the devil to Juan, “You may marry my daughter 
for you are a very good player.”’ Then Juan came to where the three girls 
were, and Juan asked them where the devil was and they showed Juan 
where the devil was sleeping. The devil sent Juan to plant orange trees, 
lemon trees, watermelons, melons and corn, and to make a well. Of the 
three gitls Juan liked the smallest one the best. She brought Juan his 
preakfast and Juan said, ‘“What am I going to do now? Your father 
wants me to plant orange trees, lemon trees, watermelons, melons and 
corn, and to make a well.” Said the girl, ‘““Eat breakfast, Juan, don’t cry, 
don’t think about it! In a little while I am going to do the things my 
father sent you to do. When you go you will bring them all ripe to my 
father and don’t tell him I did it, and if he asks if you did it say yes.” 
Then Juan arrived with ears of green corn, watermelons, melons and 
apples, and he had finished making the well. He said to the devil, ‘“Now 
| have won, Papa.”’ Next day the devil said, ‘“Now you are to make a 
bridge. Make a good one!’”’ When the girl arrived with Juan’s breakfast, 
Juan said. ‘‘What am I going to do? I can’t build this bridge. There is 
nothing but mountains.” — “Don’t cry!” said the girl. ‘‘In a little while I 
will make this bridge. Eat breakfast! Only don’t look at where I am 
working.” And Juan did not see where she was working, he did not turn 
his head. She carried a belt of her mother. She threw it and it made a 
big bridge, and a big road in the mountain. ‘“Wait here a little until 
I return. Then go, but do not say that I made the bridge.’’ When Juan 
returned to his father-in-law he said, ‘“Now I have won, Papa.” — 
“Ves, Son,” he said. ‘“Tomorrow early let us see what work you wiil 
do.” Next day the devil called his friends to see the bridge Juan had 
made, and to come to Juan’s wedding. That night Juan said to the girl, 
“What shall we have to do tomorrow?” — ‘Tomorrow my mother 
will throw a cup of chocolate into the water and tell you to get it out.”’ — 
“Now I won’t be able to win at that.” The girl said, ‘“Look, Juan, take 
a piece of flesh from my finger and be careful that not a bit of it fall into 
the water when my mother throws in the chocolate.” But a little piece 
did fall into the water. When they were sitting at the table, Juan came 
with the cup of chocolate to his father-in-law and the girl said, “How did 
you come to let a piece fall into the water ?’”’ — ‘‘I don’t know how a piece 
of your finger fell into the water. Let it alone. More flesh will grow on 
your finger.” —‘“T'omorrow my father will put us into a room for you to 
choose one of us and from the missing flesh on my finger you will know 
which I am.’’ Next day he put the three girls into a room and said to the 
padrino and madrina of the girls, ““Now Juan will tell us which girl 
showed him how to plant, how to build the bridge, and how to extract the 
chocolate.”” The girls showed their hands. Of the first Juan said, “Not 
that one!’ Of the second, Juan said, ‘“‘Not that one!” Of the third Juan 
said, ‘“That is the one I am to marry.”’ They were glad to have her marry 
him for he was a valiant man. 
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19. THE ENVIOUS SISTERS.! 


There were three girls and a king and one of the girls said, “Ojalaj! 
I would like to marry the candy maker (dulcero) of Sir King to eat the 
kind of sweets Sir King eats.’’ The second girl said, ‘“‘Ojalat ! I would like 
to marry the baker of Sir King to eat the bread Sir King eats.” The third 
girl said she would like to marry Sir King himself. The girl who said she 
would like to marry Sir King married the king and she had a child. He 
was a little Christian (cristianito), but they showed a little lamb to Sir 
King and the two sisters said, ““See what kind of a son you have!” Said 
Sir King, ‘‘Dejalo, it is my wife’s misfortune.” Then his wife had another 
child, and they showed Sir King a little cat. They put the two children 
into a box and threw it into the water. The woman had another child and 
they showed a little dog to Sir King. They said, ‘See what kind of an 
infant your wife has had!’’ Said the king, ‘““Now three times has this 
happened to my wife. Now she is to go to prison.” They had put the 
infants into a box and thrown them into the water. An old woman lived 
where the water carried the boxes. She got out the infants and nursed 
them. When they grew larger she told them how they had come there. 
The little boy (hombrecito) found a gun, the other boy, a sling, and the 
little girl (mujercita) a mirror. “‘Mamacita,” said the boy, “I am going 
to the crystalline water, the tree that sings, and the bird that talks. 
I will leave you this gun and if it breaks I am not coming back. If it does 
not break, I am coming back.’’ He met an old man. “‘Listen, son, where 


are you going ?”’ — “I am not going anywhere.”” — “I know where you 
are going. Child, you are going to the crystalline water, the tree that 
sings, and the bird that talks.”” — “‘Yes.”” — ‘‘Well, at the mountain you 


will reach they will begin to whistle, to cry, to sing. Do not turn your 
head!”’ When he reached the place they began to whistle and cry and 
sing and he turned his head and he staid there as a stone. Then departed 
the other boy. He said, ‘‘Little grandmother, I leave my sling, if it breaks 
I am not coming back.’”’ He met the old man who said, ‘‘Child, where are 
you going ?”’ — “I am not going anywhere.”’ — “I know where you are 
going, to the crystalline water, the tree that sings and the bird that talks. 
Look, child, when you come to the mountain where they whistle and cry 
and sing, do not turn your head. Your brother did it and he did not 
return.’’ When he came to where they whistled and cried and sang he 
looked back and he turned to stone. 


Said the girl “Little grandmother, I leave you this mirror. If it breaks 


I will not come back. If it does not break, I shall come back.’’ She met 
the same old man. ‘‘Child, where are you going ?”’ — “I am going to the 
crystalline water, the tree that sings, and the bird that talks.’’ — ““When 
you come to where your two brothers are, when they begin to whistle and 
cry and sing, do not turn your head. If you turn your head, you will not 


! Told by Rosa Santiago. 
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come back.’’ When the girl reached the place where they were whistling 
and crying and singing, she tore her apron into pieces and stuffed them 
into her ears so as not to hear the noise. She reached the crystalline water 
and stood at a stone and said, ‘I want to take some of the crystalline 
water.” She carried a bottle and she got the crystalline water, and then the 
tree that sings and the bird that talks. When she returned she sprinkled 
the water from her bottle drop by drop on the stones and her brothers 
appeared and said, ‘“‘Did you reach the crystalline water and the tree 
that sings and the bird that talks ?’’ — “I met an old man, he gave me 
advice and so I reached the crystalline water, the tree that singsand the 
bird that talks.” And on their return journey they met the old man again 
and he said, ‘‘Iook, child, you did not turn your head and so you were 
able to get the crystalline water, the tree that sings and the bird that 


talks.” — “Deja, papacito, deja, thanks to God our little sister reached 
there.” When they returned to their grandmother she said, ‘“You have 
returned ?”” — “‘Yes, mamacito, we have returned and now let us plant 


here!” From the tree their sister carried they made a garden, a big, big 
garden. They brought calabazitos to their house and inside were pearls 
and gold. ‘‘See, little grandmother, go to the king and tell him to come 
and see these plants, and the garden and lake we have here.”’ The king 
came and the bird began to tell how these were his children. ‘Listen, 
children, what is your bird saying?’’ They said, ‘“He is saying how we 
came here, but that we have a father and mother. You are our father, 
Sir King. Our mother is in prison, for when we were born her sisters 
showed you a lamb and a little cat and a little dog. Now our mother is in 
prison and she is very weak. Now do us the favor of taking out our 
mother.” He sent to take their mother out of prison and he gave a lot 
of money to the little grandmother because she had brought them up. 


20. BALDHEAD.! 


There was a boy called Pelén, Baldhead, travelling along the road and 
the padre met him and asked what time would he arrive at the pueblo. 
Said Baldhead, “If you go running you will arrive; if you go slowly you 
will arrive.” — “I will go running,” said the padre. The padre did not 
arrive until the next day. Said the padre, ‘“That Baldhead will have to 
live with me.’”’ When the padre returned he came slowly. When he 
teached the place where Baldhead was, he said, ‘“Now Baldhead, you 
ate to come and work for me.’”’ The padre arrived at his curato with 
Baldhead. Said the padre, ‘“Now go on an errand to the cook and without 
saying anything, tell her to get breakfast.” Baldhead got his top and 
went to where the cook was, playing the top and saying, ‘Anda trompito ! 
Anda trompito!’ The padre was very vexed, he wanted breakfast. The 


' Told by Rosa Santiago. 
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cook said, ““What are you doing, Baldhead ?”’ — ‘‘Nothing, only playing.” 
The padre ate breakfast. When he woke up the next day he said, “¢, 
and bring half of something and half of nothing (media de hay y media i 
no hay).”” Baldhead got two baskets and found some old thorns (Z., gieg) 
gol) and put them in one of the baskets. When he came back the padre 
said, ‘“What are you carrying ?’’ — “Padre, you told me to bring half o 
something and half of nothing.”’ Baldhead won from the padre. Next day 
the padre told Baldhead, ‘“‘Look, tomorrow early go and milk my bull,” 
“Ves,” said Baldhead. Baldhead went to where the bull was and waited 
there for the padre. He said, ‘‘Padre, padre, now I am going, for my 
father wants to give birth to his child.”” — “How is your father going to 
give birth to a child ? It is your mother who will give birth.” — “‘Ai, padre 
but you told me to milk this bull.” — “Now you have won,” said the padre 


21. PADRE, CANTOR, AND SACRISTAN.! 


There was a girl and she went to confess to the padre. The padre said to 
her, ‘Hija, ja ’sta muy perdonada, I am going to marry you.” Said the 
girl, “I will marry, 7a estas muy bien perdonada.”’ Out comes the sacristan 
and says, ““My daughter, ja ’sta muy perdonada, I am going to marty 
you.” 

Said the girl to her husband, ‘‘Listen to what the padre said, ‘I am 
going to marry you,’ and I am already married.’ Said her husband, “Is 
it true you love me a great deal ?” She said yes, she loved him a great deal, 
“Well, if you love me, say to the padre that he is to give you six hundred 
pesos and to the cantor say that he is to give you four hundred pesos and 
to the sacristan say that he is to give you two hundred pesos. And tell the 
padre to come at g o’clock, and the cantor at 10 o’clock, and the sacristan 
at 11 o'clock. And you will hide the padre and the cantor and the sacristan 
put next your bed stand.” After all this, the husband arrived and said, 
“Maria, Maria, I have come! I want supper. I want chili.”’ Bring the 
basket of piquante. Go and bring the fire fibre (pasle de lumbre) and he 
set fire to the chili. The smoke was suffocating to the padre. The husband 
said, ‘‘Go and open the window for there is a lot of smoke in the room.” 
The padre and the cantor went out by the window saying, ‘“What has 
happened ? What has happened ?”’ Said the husband, “‘Now we have a lot 
of money. Cogimos de goro(?) Let us go to the church to see what the 
padre will say.’”’ Said the padre, “Que prendensiosa llegé Maria.’ Said 
the cantor, ‘De te bolsa y de la mia.’"! Said the sacristan, ‘“Mi cabez 
servié de candelero.””* 


1 Told by Rosa Santiago. Cp. Radin P., Folk-Tales from Oaxaca, J AFL 28: 


231. 1915. 
* Chanting. 
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22. THE DEVIL, AND THE WOMAN.! 

There was a poor man going along the road when he met the Devil. 
“What would you like?” asked the Devil. ‘‘Some money,” said the man. 
“J will give you money,” said the Devil. ‘‘Every time you put your hand 
in your pocket, you will find money; but I will impose one condition. 
Every day I will come to your house and ask for work. The day you have 
no work to give me, I will carry you to Hell.” — “All right,” said the man. 
He felt in his pocket and there was money. Now the man got married. 
Every day the Devil came to his house and every day he gave him some 
work — to build a wall, to mend the roof, jobs of all kinds. Finally his 
wife asked him, “‘Who is this sevior that comes every day to work?” — 
“It is a senor I have to give work to every day.” Finally there was no 
more work to be done and the rich man was very sad. ‘“‘Why are you sad ?”’ 
asked his wife. ‘‘I will tell you,” he said. ‘“The sevior who comes every day 
is the Devil, and tomorrow when he comes and I have no work to give 
him, he will carry me off.’”’ — “Don’t worry,” said his wife. ‘“Tomorrow 
when he comes, hide and let me talk to him.” — ‘‘All right,” said her hus- 
band, knowing that women were more astute than men. So the next day 
her husband hid and the woman spoke to the Devil. ‘““The work for you 
today is to straighten out this hair,’”’ she said and she pulled a hair from 
her armpit. The Devil took the hair and went away. Later in the day the 
woman and her husband were going along when they met the Devil 
sitting on the roadside pulling at the hair. He pulled and he pulled. He 
wet it in his lips and it became still more curly. “Hurry up!”’ said the 
woman, ‘‘and get it straight, for there are many more for you to straigh- 
ten,” and she raised both her arms. That so frightened the Devil that he 
threw down the hair and ran away and never came back to ask for more 
work. 


23. THE Gachupin AND THE NEGRO.’ 

There was a gachupin® who was very pretentious. He came to a house 
and asked posada. There was one room, and two beds in it. In one bed 
was lying a negro. The gachupin looked at him. “How ugly!” he said, 
“But if I have to sleep here, I have to. Call me early in the morning, 
I have to get a train.’’ The negro heard him, and during the night when 
the gachupin was asleep he got up and with some sapolin* painted his 
face black. When the gachupin was called in the morning and got up and 
looked at himself in the mirror he called out to the master of the house, 
“Eh, friend! You called the negro instead of calling me!” 

' Told by Rafael Toro. 

* Told by Angelica Quero who heard it from a member of the Bishop's 
party during a recent episcopal visit. 

* Spaniard. 

* A black German paint used on furniture. 


XUM 
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FOLKLORE FROM SANTA ANA XALMIMILULCO, PUEBLA 
MEXICO. 


BY ELSIE CLEWS PARSONS. 


At Huejotzinco and at Santa Ana Xalmimilulco, probably in othe 
towns,! carnival is celebrated with a very elaborate dramatization of the 
doings of a bandit called Agustin Lorenzo. The celebration occurs the 
Sunday, Monday and Tuesday before Ash Wednesday, and is repeated 
the following Sunday. I saw the Tuesday (February 12, 1929) celebration 
at Huejotzinco and at Santa Ana as well as the final repetition at Sant, 
Ana where on both visits we were most hospitably entertained by the 
family of our friend Manuel Ponse. Subsequently, in the city of Mexico 
where he now lives this young man of twenty-two dictated to me the 
tales and riddles which follow as well as accounts of some of the beliefs 
and practices of his natal pueblo and of its religious calendar. The de- 
scription of the carnival performance of both towns is from my own notes; 
other descriptions of carnival at Santa Ana, etc. together with the tales 
and riddles are in the words of Manuel Ponse. Dr. Manuel J. Andrade 
most kindly made a general revision of the manuscript, contributing, 
as noted, parallel references. 


THE RELIGIOUS CALENDAR. 


January I. 


Ei primero de Enero, ese dia hay costumbre de confesarse y de pedirle 
a Dios a la iglesia que le de un prdéspero aifio, para que lo libre de malas 
enfermedades, que no le falte a uno maiz para comer todo el aiio, y frijol. 
Luego en la tarde hay un rosario y queda manifestio en la iglesia Dios 
nuestro sefior, para que toda la gente vaya a hacer visita en toda la tarde. 
Y al siguiente dia sale la procesién en todo el atrio para que toda la gente 
asista a estar junto al sefior hasta que lo meten a la iglesia. El dia tres 
ya todos se van a sus trabajos, descansando el Domingo, y ninguno puede 
trabajar en cuestion de campo. Dicen que si trabajan ese dia, Domingo, no 
les socorre Dios con sus siembras que hagan. Por eso mismo esta prohibido 
pro el mismo curato que la gente trabaje. Ese dia lo utilizan para irse 
a misa. Y luego que sale de la misa la gente hacen una faena que la 
nombran trabajar una hora en constracion de la iglesia. .. En todo el aiio 
esta acostumbrada la gente de que cada Domingo dan la Dominica para 
que se sostenga el padre de la iglesia. Salen varios hombres con un ayate 

1 In the Federal District, a version of the same story is enacted, much 
curtailed and performed very shabbily. In several other localities of the 
Plateau and beyond, the dramatization was wholly unfamiliar. 
* Carrying cloth. 
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ya alcancia que va ratratada la patrona de nuestra sefiora Santa Ana. 
fn ésa toda la gente tiene que echar diez centavos, y si no tienen los diez 
wntavos dan diez mazorcas. Llevan una lista para que vean si todas 
ys casas handado su Dominica para que den parte al padre. Esto se 
gcostumbra en todo el afio. El dia ultimo del afio la gente tiene que ir 
adejar el decimo quinto de mazorca para la iglesia. Si alevanta veinti- 
cinco cargas de maiz, tiene que dar la primera parte la iglesia. Esta parte 
dpadre la vende y todo el dinero lo manda para Roma para qu’el Papa 
eeche la bendicién y les abunde mas el maiz. 

El primer dia de Enero, el atio nuevo, los nifios de nueve afios o mas 
pequefios hacen su primera comunién. Los visten de blanco, buscan sus 
padrinos. Los padrinos compran la cera y un rosario y un libro de misa. 
Selos regalan a sus ahijados. Antes de la comunién no comen nada. A las 
once les dan una taza de té y hasta en la noche que ya les dan de cenar. 


January 6, Kings’ Day. 

El dia seis de Enero en todas las casas que tuvieron acostados dicen 

que ese dia Ilegan los Santos Reyes. Los esperan con harta mtsica, mole 
ytamales que ponen en cada mesa para que luego que lleguen coman. 
Y los chiquitos las mamases los obligan que saquen el dia cinco de Enero 
en la noche sus zapatos en la puerta para ver que les trae de regalo. Su 
padre de ellos les compran juguetes y se los ponen temprano del dia seis. 
Se paran los nifios y se encuentran con muchos juguetes. Y luego los 
obligan a que recen para dar gracias a Dios que ’stan muy buenos y 
sanos de todo. Los nifios que no son obedientes les compra su padre un 
juguete muy pequefio y les escribe un papel y se los mete dentro el 
zapato, diciéndoles ‘‘Por ser un nifio muy grosero y desobediente en todo 
ete afio te traigo este regalo muy pequeiio, pero si ti me prometes que 
de hoy en adelante vas a portarte bien, el dia dos de Febrero te traeran 
muchas cositas bonitas los Santos Reyes.”’ 
El dia seis de Enero que es el dia de los Santos Reyes van al rosario 
llevando a tres nifios vestidos de reyes. Uno se llama Melchor, y otro 
Gaspar, y el otro se llama San Baltazar. Esos cada uno lleva un regalo 
al nifio Dios. Uno lleva una cajita, y el otro le lleva otro regalo, y San 
Baltazar le leva un saumerio, que ese regalo lo guarda para el siguiente 
aio para hecharle humo al nifio Dios. 


February 2, Candlemas Day. 
El dia dos de Febrero se acostumbra alzar todos las acostados que hay 
en cada casa. Las madrinas visten al nifio Dios y los padrinos les toca 
la musica, y la duefia de la casa les da de comer a sus compadres, les 
prepara una comida muy buena. Acaban de comer, llevan el nifio Dios 
alaiglesia y lo entregan al padre, para que el afio préximo se los vuelva a 
dar a otras personas que lo piden. Y ellos se regresan a la casa de la 
comadre y bailan toda la noche el jarabe tapatio. 
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Carnival (three days before Ash Wednesday and the Sunday following) 
For two months in advance the townspeople are preparing for the; 
carnival.’ All the men meet to choose its director, el general. The varioy 
groups are all formed by volunteers, but not in performance of a yoy 
Participation in carnival is considered a wholly secular matter, not at qf 
religious. (Religious dancing is always ex-voto, so to speak.) One grow 
Los Apaches, is costumed as in the religious dance of the same name, by 
they do not perform their religious circle dance. It seems probable thy 
men who have belonged to the religious dance group of Los Apache? 
would make use of their elaborate costume to personate the carniyy| 
group of Los Apaches, but of this I could learn nothing definite. 
Besides the Apaches of whom there are but a few impersonations a 
Santa Ana, there are groups of soldiers — Zacapuastlas, Zapadors 
Franceses and Turcos, all carrying guns or swords or both, also group 
of Serranos and Riris who do some clowning together with the Diablo FF 


and of mounted Bandidos, including their chief, Agustin Lorenzo, anif} * 


his bride, the Novia (or the Dama, the Lady). The soldier groups ar 
large, from fifty to a hundred. (At Huejotzinco, two or three times a 
large again. This town is itself considerably larger than Santa Ana.) Fromfh 
twenty to thirty bandits. 

After the initial grand procession® headed by the general and his staff 
on horseback, the Lady in their midst, the various standard-carryin§ 
groups halt, and the Lady is escorted to the balcony of the casa municipal 
to be guarded there by two Zapadores. Now the guards are decoyed away, 
I think by the Riris, and the Lady lets down by a string a note for the 
Apache chief to carry to the bandit Agustin Lorenzo.4 The Bandits 
gallop in to town, everybody firing off his gun. The Lady descends from 
the balcony by a rope, one foot in the noose, to the back of her horse, and 
gallops off with the Bandits. More firing. This robo de la dama is the firs 
act, so to speak. The second consists of a looting circuit by the Bandits 
They visit the stores. ‘““What sale today? ;Qué venta hoy?” they ask 
and are given biscuits, etc. by the store keeper. Wherever they go the 
soldiery fire on them, and they return the fire. The third and final act 

! This I was told at Huejotzinco. For the organization of carnival at Sant 
Ana see Ponse’s account, p. 224. 

* This applies to Huejotzinco rather than to Santa Ana where there is 
religious dance group of Apaches. 

’ Around the plaza, anti-sunwise, at Huehotzinco. At Santa Ana the plau 
is merely a wide street, the casa municipal and its terraces on one side, tk} 
church with its atvio and the market on the other side. 

Before the procession at Santa Ana there had been a church service, tht } 
musicians remaining in the atrio, fife, small drum and large drum (huehuell). ® 
(Cp. Starr, F. In Indian Mexico, illus. opposite p. 92. Chicago, 1908.) 

* At Huejotzinco the Lady receives an answer and sends down a secoit™ 
note. 








following) 
ig for thei 
The varion 
- of a voy 
, Not at al 
One gToup 
name, but 
bable thet 
5 Apaches! 
le Carnival 
te. 

mations at 
Zapadores 
Iso groups 
1e Diablos 
enzo, and 
ZTOUpS are 
> times as 
na.) From 


1 his staff 
1-carrying 
municipal 
yed away 
te for the 
e Bandits 
ends from 
norse, and 
s the first 
> Bandits 

they ask 
ey go the 
| final act 


1 at Sant 
here is 2 


the plaz 


> side, thf 


rvice, the 
huehuetl 


.) : 
a seconi yy 














Folklore from Santa Ana Xalmimilulco, Puebla, Mexico. 321 
consists of the marriage of the Lady and Agustin, el casamiento, and the 
“pyrning of the house’’. A rude reed shelter is the house, before which 
the mock wedding is performed. The couple kneel and clasp hands. 
Something like a scapulary is passed around the neck of the Bride.’ After 
the couple again mount their horses the soldiers fire into the house, 
setting it afire, ‘“guweman la casa’’, and off dash the Bandit group. Now 
the general has a barrel of pulque opened for the refreshment of all the 
participators. More wild dashing about and shooting — the supply of 
powder seems inexhaustible. It is given out by the general. 

All the soldiers wear masks — pink face with bushy black beard. The 
Zacapuastlas wear a black cotton tunic with gilt fringes and edges with 


| floral designs of beads and sequins, and pantalets of white cotton, the 


bottom trimmed with colored lace or stripes of green and red; black 


' stockings with elaborate colored clocks; leather belt and at the back a 


small black cartridge box ; and a large felt hat with huge bunches of paper 


' streamers, white, green and red, on either side, and a kerchief falling 


from under the hat to the shoulders. The tunic and pantalets are said to 
be the ordinary dress of the people called Zacapuastla of Sierra de Puebla, 
The Zapadores (Sappers) wear a blue shirt and red trousers, in cloth or 
satin, with the characteristic sapper apron, white or in colors; and the 
characteristic high dome hat, black, with gilt or orange cords, a white, 
green and red cocade on the right side, and in front a picture of the eagle 
and snake or a little mirror. The Franceses are in Zouave uniform, blue 
shirt and baggy red trousers, at the back a knapsack surmounted by a 
loaf of bread and inscribed ‘‘Viva la Francia!’ They wear a vizor cap 
with a silk kerchief falling over the back of the neck; with some, a briar 
pipe projects through the bushy or big mustache. The Turcos are costum- 
ed much the same except that their trousers are white and their mask, 
black. Crescent and stars are painted on their knapsack, and some wear 
a tin coronet designed with crescents. 

Inferably all these soldier groups throw back to the period of the 
French occupation. The Serranos and Riris may be more antique. The 
Serranos wear a black cotton shirt or a serape belted in over short white 
cotton drawers; bare legs and sandals; a small shabby felt or straw hat, 
flowing hair. To their bandolier are fastened a circular flat netted recep- 
tacle, twig bound, in two pieces, for their lunch, a gourd, and a small 
stuffed animal.2 They carry bow and arrow or machete or gun and at 
Santa Ana they had a small cannon which they raced about with and 


' The casamiento in the Federal District was more elaborate. A priest, in 
vestments, was impersonated and he read a service. 

2 ° “ ° , : 

* The Matachine Christmas dancers of the Tarahuamare carry on their 


backs stuffed animals, such as the grey fox, squirrel, or opossum, while 
} dancing to the violin. (Lumholz, C. Unknown Mexico. I, 354. New York, 1902.) 


Tam reminded of the animal carried by Water Sprinkler of the Navaho, and 
by Shulawitsi and the Koyemshi of Zuiii. 
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fired off every hour or so with a terrific explosion. At Huejotzinco thy 
Serranos went about singly or in couples, gathering crowds, with whon 
they joked. The chief joke of one of them was raising his little anima, 
tail to defecate. At Huehotzinco the Serranos wore nondescript masks 
or had their faces darkened, a few were painted with the Apache fag 
designs in gilt. 






One incident in the behaviour of the Serranos at Santa Ana impress 


me, it was so like an act of the Koshare clowns of our Pueblo Indians oj 
the Southwest. They bunched together, opened their food nets and begay 
to eat, voraciously, and gabbling in high pitched voices. 

The Riris are peculiar to Santa Ana. The first day only three of then 
were out, the last day there were more, but only for a short time and] 
did not see them. They wear white cotton shirt and drawers, with green 
branches hanging from their shoulders in front and behind. A white 
kerchief over the face, tucked under a small shabby hat. They cary 
a small bow and arrows. We invited the three Riris into the church yard 


to be photographed, but the general appeared and with the flat of his B 


sword drove them out, saying they were not allowed in there, they wer 


pagans. Nor should they be photographed. They are called Riri becaus Ff 
they represent the aborigines who had no language and could say only § 


virt, virt.” 

This Riri impersonation seemed the most archaicly ‘‘Indian’’ of all the 
dancing, carnival or religious, I saw anywhere ; even more than the Apache 
impersonations which present Indian features in dance step and for 
mation and music, as well as in costume, but which none the less may 
be of more recent date* than the Riris. In the carnival the Apaches act 
like the other soldier groups — the same dance step in the opening 
procession (most of the marchers dance along rather than walk and at 
halts they break into small dance circles), to the same firing off of their 
guns. The Apaches wear a kilt of feathers, turkey and chicken feathers 
dyed all colors, a row of one color overlapping a row of another, say red, 
green, yellow, blue, also a huge coronet of dyed feathers, with a mirror 
in front or behind. Flowing locks, consisting of horse hair. They carry 
a shield of feathers set around a mirror, this in the left hand, in the 
right, a sword. On the back, a quiver of hide or painted wood. They 
wear jersey shirts, brown, magenta, pink, and stockings to match; ank- 
lets of bells and feathers. Their leather mask is painted dark brown and 
designed in gilt and silver with circles, half circles, spirals, and rosettes 
very elaborate, all the features touched up also with gilt and silver 
To some masks a heavy black mustache is attached, and to some, a large 


1 Except in the processions, where they were grouped and captained once 


by a man on horseback in charro, at another time by one of themselves 0 : 


foot and accompanied by a man impersonating a woman. 
* Compare Ponse’s account, p. 325. 
* Why are they called Apache? An importation from the northwest ? 
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gilt nose ring. At Huejotzinco the Apache chief who is the Lady’s 
messenger to the bandits wore a fur jacket and a headdress of hawk 


feathers. 
The bandits wear a large felt hat and a heavy dark blanket drawn up 


to the eyes. The Bride is all in white, including hat and heavy veil, or 
all in blue. She rides side saddle. She is impersonated by a man, a differ- 
ent man each day. The rdle of Agustin Lorenzo is also played by a 
different man each of the four days. 

The Diablos are dressed in skin tight cotton cloth, two all red, one in 
blue, the cloth between sleeves and boty to represent wings. Little horns 
and mask of cloth. The blue Diablo had wings and horns in red. All carry 
a whip. These Diablo impersonations appear in carnival celebrations of 
a different kind elsewhere. I have seen them also at the religious dances. 

The music was furnished by a brass band of several pieces. On the last 
Sunday in the midst of the celebration the band was diverted to a child’s 
funeral. The mourning train of men and women, the women all carrying 
flowers, mostly purple and white stock, had knelt behind the candle-set 
coffin while a priest! intoned the service. Then, the women carrying the 
little coffin, all walked to the cemetery to the music of the band and the 
shooting off of fireworks by a man in the rear. Incidentally I may note that 
at Santa Ana water is left outside on the grave, and some of the flat 
grave monuments have a small receptacle for water sunk into the stone. 

The musicians wear their ordinary cotton shirt and trousers, the shirt 
over the trousers, serape over shoulder, and straw hat. The musicians are 
paid for their carnival service. Late in the afternoon there is a lull in the 
mad rush of the day for all the carnival maskers are locked into a large 
courtyard and kept there until the last man pays in his contribution to 
the cost of the musicians... In the morning I noted another communal 
contribution. Two men went from house to house collecting for the oil 
for the Cristo — la dominica. They recorded in a book, five centavos from 
this house, ten from that, etc. On the first Sunday inside the church 
I watched the Cristo being dressed, one cloak changed for another, very 
slowly and reverently, by nine men, presumable a cofradia, and at another 

time a group of women came out from the church, hermandades, proceed- 
ing somewhere with lit candles. 

Two carnival episodes distinct from the dramatization of Agustin 
Lorenzo have still to be noticed — La Simulacra or mock combat between 
the carnival soldiery of Santa Ana and that of Huejotzinco, and the 
burial of La Tristeza. The combat takes place early in the morning of the 
last day; but this year it did not take place at all lest it lose its character 
of play. Within the year there had been trouble between the two towns. 


' He did not show himself. This was the only priestly voice I heard during 
the whole of that Lenten season, whether I was on pilgrimage to the sanc- 
tuaries or in the towns. We recall that this was near the close of the three year 
tie-up between Church and State in Mexico. 
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The governor of the State had tried to impose his own candidates for 
office on the municipality of Santa Ana and he had been supported in his 
visit by townsmen from Huejotzinco. There was shooting in Santa Ana 
the secretary to the governor was killed, and one Santa Ana youth was 
shot in the cheek. The wound he showed us was not yet fully healed, 
The buriai of La Tristeza in the market place where the “burning of 
the house” had also occurred, was scheduled as usual, after every masker 
had withdrawn; but as it was well after dark and the soldier masks 
although fewer in number, were still rushing up and down the street and 
the Serranos dragging about their cannon, we reluctantly departed home. 
ward. La Tristeza is said to be impersonated by a man who is actually 
carried on a mesa (table) to the place of burial and partly inhumed. In 
the Federal District this act is also performed. La Tristeza is first hung 
and then buried. This, on the Tuesday before Ash Wednesday. 


Carnival (Santa Ana). 


Las primeras entradas son cinco domingos. El primer domingo lo 
esperan desde la(s) cinco de la mafiana salen como treinta enmascarados 
disfrazados de Apaches, Serranos, Riris, Zacapuaztlas, Turcos, Franceses, 
Zapadores, y Diablos y algunas otras mascaras. Ese domingo bailan harto, 
Lo reciben con un barril de pulque. El segundo domingo lo mismo hacen 
y el tercer’ se van al cementerio a arrancar la Tristeza. Visten a un hombre 
de blanco. Ese hombre es el que representa la Tristeza. Al cuarto domingo 
la mujer esa que visten y representa la Tristeza en su casa de ella da de 
comer a todos las mascaras. Y el quinto domingo que es el ultimo de 
entrada, todos los que piensan salir de mdscaras se confiesan para 
prepararse para el domingo proéximo. Luego se compone de dos bandas de 
musica, lo pagan ellos mismos, y el cuerpo de Zapadores ellos se encargan 
de buscar a un hombre que represente de Agustin Lorenzo y ya que lo 
encontré les participa a sus compaiieros. Y Agustin Lorenzo representa 
el jefe de todos los de caballeria. El tiene que buscar un muchacho y lo 
viste de dama. Luego se reunen todos los del pueblo y escogen un hombre 
para que sea el general de todos los de infanteria.. . 

Después entran los Serranos con sus cajas de dinero que son dos 0 tres 
cajones llenos de fierros. San Francisco de las Sierras, el general de los 
Serranos. A los pocos momentes llegan Agustin Lorenzo, jefe de los 
bandidos, y se roban el dinero. Y después se van los infanteria los corretean 
pero no los alcanzan. Luego hay un Apache que vende a su reina qut 
es la dama,! va con ella el Apache. Y le dice que Agustin Lorenzo esti 
enamorado de ella. La muchacha acepta y le dice que si, que se venga, que 
ella se saldra con él. Y para que no la vean se descolgara de un baleén 
para que no los soprendran sus compaiieros. Y asi lo hace. Llega Agustin 

1 La dama es hija del general en jefe. Siete bandidos — Agustin Lorenzo, 
Tierra dentro, el Gachupin, el Tordo, el Tigre, el Espadén, y la dama. la 
dama tiene la bandera. 
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Lorenzo con un caballo, y se acerca hasta su palacio de ella. Luego ella 
se deja descolgar hasta llegar a tierra. Cuando Ilegan sus vasallos y los 
sorprenden. Se agarran en combate pero Agustin Lorenzo se salva. Se va 
con ella. A poco rato entra a pelear con ellos los infanteria. Ganan los 
pandidos y se van a todas las tiendas para que les den cervezas o limo- 
nadas. Esto lo hacen en todo clase establecimientos comerciales. Luego 
ya de regreso hacen una casa de sacate. Llega Agustin Lorenzo con la 
dama, y visten a un hombre de cura, y luego los casa, les pone un padrino 
an escapulario, y les dice, ‘“‘En el nombre des Pashcle y del Hishcley del 
Espiritu Shashcle. Amén.” En eso llego un diablo y les prende la casa. 
Y se largan ellos. Nada mas queda el padrino que tiene que poner un 
barril de pulque para todos los enmascarados. A los pocos momentos 
regresan los bandidos y pelean con todos a modo de quitarles la bandera, 
algunos rifles, hasta llegar a desarmar a todos. Luego que acaban de 
quitarles todo, sacan a la mujer que es un hombre vestido de blanco. Lo 
meten en una tabla y lo cargan y se lo llevan hasta el cementerio. Ahi 
rascan un agujero y ahi la entierran. Luego bailan y todos se abrazan 
diciendo que ya enterraron a la Tristeza. Se van para sus casas ellos. 
Y los bandidos andan toda la noche tomando pulque de casa en casa. 


Los Riris. 


Los Riris representan los primeros que vieron llegar las naves de 
Hernan Cortés. Ellos como no sabian hablar, puramente les hacian 
segias y decian ririri! Ellos vestian con puras ramas y en la cabeza 
tralian muchas plumas, y un arco con que ellos peleaban muchas flechas. 
Después lleg6 Hernan Cortés y como ellos los adoraban a los espaiioles 
como Dios cada ocho dias sacrificaban a uno de esos Riris que le sacaban 
su coraz6n asi vivos, y se los entregaban a los que creian que eran dioses. 
Hasta que fué llegando que ellos se civilizaron y pudieron nablar espanol. 
Entonces se pudieron platicar con otros espaiioles que llegaban apenas 
de Espaiia y entonces comprendieron que ellos no eran dioses. Y eso es el 
recuerdo que ellos guardan y lo celebran cada afio. 


Lent. 


Cada Viernes des Cuaresma hay costumbre en el pueblo de Santa Ana 
Xalmimilulco que toda la gente se tiene que parar muy temprano, a lo 
menos a las dos de la mafiana, a barrer su calle para que no les pongan sus 
calaberas. Esto lo ponen los hombres que anuncian la muerte de Jest 
Cristo! Las calaberas que ponen son un bracero que no sirve, unos 
esqueletos de animales muertos, para que si pasa la gente muy temprano, 
y todos se burlan de los duefios de esa casa que son muy flojos. 

‘Se anuncia la muerte de Jesti Cristo con un aparato que le nombran 
tushacatl. Es un cuerno de toro con una bara hueca que le halan el resuello 
par’ arriba, y toca muy triste. 


22 
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During the seven weeks of Lent, not including Holy Week, pilgrimage 
are made from the pueblos to various sanctuaries, such as the Augustinia 
monastery at Chalma, Morelos, (first week), or the church at Tepalcing, 
Morelos, (third week). A great market (feria) is held and religious danog 
are performed by pilgrim groups, in the atrium or church yard, or insig, 
the church. From Santa Ana the religious dance groups of Los Mor 
possibly Los Segadores and others,’ visit Tepalcingo, Morelos. Ty 
pilgrims dance in the atrium of their own church before starting and 
their return. On their way they go singing “praise songs’’, van cantanjj 
alabanzas, such as 

Alabada sea la hora 

En que Cristo padeciéd 
Por librarnos de pecado. 
Bendita sea su pasién! 


Palm Sunday. 


El Domingo de Ramos va toda la gente llevando palmas y en um 
canasta llevan las semillas, para sembrar para que los vendiga el padr 
con l’agua bendita en la iglesia. Hacen la procesién toda la gente va con 
canastas de flores y las semillas. Salen de la procesién y se van a su 
casas a rezar para que el lunes* comience las siembras de maiz, frijol 
haba, lenteja, albrej6n, y a trasplantar el almarcigo del chile. 

Se conservan sus palmas atras de las puertas. Dicen que con la palm 
detras de la puerta los libra de los simvergiienzas y las brujas. Nunc 
entran a su casa. Luego se conservan para el Miércoles de Ceniza. La 
entregan al padre para que las queme y esa ceniza es la que utiliza pan 
la hora que da ceniza, echando una cruz en la frente de cada persona 
Dicen que todo que no tiene la cruz no lo conoce Dios cuando se muera. 


Holy Week. 
Holy Thursday. 


El Jueves Sancto, ese dia toda la gente se confiesa para pedir a Dios 
que los perdone. A la mafiana temprano salen los alabarderos (soldad« 





de los Judios) y los Judios a ofr misa. Luego a las once ya van en bust 


del Sefior y en la tarde a las tres van al lavatorio. Luego el padre sales § 


les lava los pies a todos los apéstoles. Cada apéstol tiene su padrino que 
los acompajia. Y a la hora que pasa el padre junto de un apéstol el padre 


le besa el pie y el padrino le da cinco centavos a cada apéstol. Cuand & 


pasa y va besando los pies de los apéstoles. Y acaba el lavatorio y el padt 


sigue diciendo las Siete Palabras (un sermén). A las seis de la tarde sigut F 


1 At Tepalcingo, in 1929, were danced Los Apaches, Los Moros, Pastore: 


Los Vaqueros. 


* Before Palm Sunday people would not plant, except in certain dam— 


places where corn may be planted. 
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el cenatorio de todos los apéstoles. Ponen a Jesi-Cristo junto a ellos y 
el padre esta echando su sermén. Se sienten los apéstoles en la iglesia 
en una mesa muy grande, les dan de cenar ayucotes con pescado. Luego 
st copa de vino a cada quien. Acaban de cenar y Judas recibe treinta 
reales de los Judios. Al poco rato prenden el Sefior y luego Judas se pone 
una mascara de fierro para que no lo conozca el Sefior. A los pocos 
momentos é1 mismo se sube y le pone una soga en el cuelo, y se baja su 
mascara y va jalando al Senior hasta una prisién que hacen ellos, una casa 
de puras ramas de ocote. Ahi queda Dios nuestro Sefior hasta el otro dia 
que es Viernes Santo. Le ponen dos Judios, que lo velan toda la noche, 
a parte de la gente que también esta en el velorio acompafiando a Dios 
nuestro Sefior. Estan cantando muchas alabanzas: 

Corazén santo 

Tu reinaras. 

Ti nuestro encanto 

Siempre seras. 

Rey de los cielos 

TU victorioso 

Reina y amorosa 

Tu santidad. 

Los apéstoles son jovenes (no son casados) de la asociacién A. C. J. M. 
(A Corazén Jestis Maria.) Tienen que salir de apdéstoles seis afios forzosos. 
Se cargan al Sefior, cuando sale a las tres caidas y a la hora del santo 
entierro. Es una promesa que hacen cuando se ’sta enfermo o alguno de 
su familia se encuentra malo (enfermidad) o cuando ellos estan pobres,} 
le piden que los socorra. 


Good Friday. 

Luego el Viernes a las once llegan los Judios (son 18) y alabarderos 
(son 506 60), le cargan la cruz a Dios nuestro Sefor y sale al atrio, le ponen 
tres partes donde son las tres caidas, le componen con muchas flores. 
Va en procesién la gente adelante llorando mucho. Cae la primera caida 
y los Judios hacen que lo azotan. El padre predica como una media hora 
y en esos momentos la gente son puros llantos. Luego sigue adelante y se 
cae por segunda vez. Va un nifio vestido de Simén Sirineo y sube y lo 
ayuda con la cruz. Sacan a la Virgen Maria y a la Dolorosa a encontrar al 
Sefior hasta la Ultima caida. Dice la gente que la Virgen Maria cuando 
sale a encontrar al Sefior Ilora de veras. Ya en la noche ya ’sta crucificado 
Dios nuestro Sefior, lo bajan de la cruz y hacen el santo entierro. Lo 
ponen en una caja de cristal; hacen una procesién en la iglesia. Toda la 
gente y los alabarderos se quedan a velar a Dios cuando ya ’sta muerto. 

1 Promesas or mandas are made not only to impersonate in religious drama 
or to dance, but to endure hardships. For example our host at Santa Ana 
whose hacienda had been destroyed by the Zapatistas has made a promesa 
not to bathe until he dies, that his property may be restored. 
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Holy Saturday. 


El Sabado de Gloria legan los Judios y los alabarderos a la misa que 
es misa de tres padres. Cada Judio lleva en su pafiuelo mucho confetti y 
estan toda la misa estirados boca abajo sin dar la cara a Dios. Luego 
cuando comienzan repicar las campanas alza el velo con que esta cubierto 
el nifio Dios. Se salen los Judios corriendo muy fuerte aventando todo e 
confetti que llevan en los pafiuelos. Corren en todo el atrio, unos hasta se 
caen de tan fuerte que van. Las campanas de la iglesia muy adornadas 
repican, y a la hora que la matraca la bajan de la torre de la iglesia, todos 
los Judios se amontonan agarran la matraca y le ponen un espejo al 
Sefior desde el atrio para darle sol con el reflejo. Acaba la misa ellos van 
entrando de rodillas hasta junto al Sefior para pedirle perdon, y salen 
cantando alabanzas: 

Perdén, joh Dios mio! 
Perdén y indulgencia, 
Perdoén y clemencia, 
Perdoén y piedad. 


El Sabado de Gloria se acostumbra que en punto de las diez de la 
mafiana se quema en cad’ esquina un muifieco de papel que se le nombra 
Judas,’ y a la hora que ’sté quemandose con muchos cohetes se da uno 
con el que encuentre primero en la calle unos fuertos barazos con una 
bara correosa, sin que nadie se enoje. Es la gloria que se da uno mismo con 
el que encuentre. Todos los padres de familia a sus hijos les pegan fuerte, 
les dicen que es su gloria para que crezcan. Eso se acostumbra cuando 
comienzan a repicar las campanas de las iglesias. 

El Sabado de Gloria? los Judios, 18, salen con lansas, una escalera, un 
martillo, y muchos estandartes corriendo, dando vuelta a todo el atrio de 
la iglesia. Unos hasta se caen de ver que el nifio Dios vuelve a resucitar. 
Luego cuando ya acabaron de tocar las campanas, le ponen los Judios un 
espejo adonde da el sol para que el mismo reflejo del sol entre hasta el 
altar del nifio Dios.* 

1 Compare Mexican Folkways, I, No. 1, p. 25. At Tzintzuntzan, Michoacan, 
Judas is impersonated in mask. (Ib. III, No. 1, p. 60.) 

* The following is somewhat repetitious, yet it brings out new points. 

* This practice of refracting the sun’s rays to the altar, as well as other 
particulars in preceding and following accounts — the whipping of the 
children on Holy Saturday, so they may grow, and the general penitential 
whipping on the Saint’s day, so it may rain; the dressing up of the womet 
as men on Corpus Cristi and giving fruits and sweets to the people in the 
plaza; and the religious dancing, as a promesa, to recover from sickness or to 
keep well, together with the performance of the dance pilgrims before 
starting and on their return — all these I would like to call to the attention of 
those interested in the question of Spanish elements in our Southwestert 
Indian ritual. 














nisa que 
mfetti y 
. Luego 
cubierto 
» todo el 
hasta se 
ornadas 
a, todos 
spejo al 
llos van 
y salen 


Zz de la 
nombra 
da uno 
‘on una 
smo con 
| fuerte, 
cuando 


lera, un 
atrio de 
sucitar. 
dios un 
1asta el 


hoacan, 


Ss. 
is other 
of the 
itential 
wome! 
> in the 
Ss or to 
before 
ntion of 
western 








Folklore from Santa Ana Xalmimilulco, Puebla, Mexico. 329 


jPequefia mi alma, 
Mis culpas confieso. 
Mil veces me pesa 
De tanta maldad! 


Ya en la tarde se vienen a despedir los Judios y los alabarderos. El padre 
les echa la bendicién y se retiran de la iglesia y se van a sus casas. 


Workless Days and Easter Sunday. 


El Lunes des Semana Santa se corta pastura suficiente para que el dia 
de jueves no se toquen en cuestion de trabajo de los animales, hasta el 
Lunes de Pascua. El jueves, viernes, sabado y domingo no se trabaja. 

El Domingo de Pascua toda la gente se va a pasear y ya pueden comer 
carne. 


Mass and Processional for Rain. 


En Marzo tiene misa rogativa para que llueva. Se sembra maiz en 
Marzo y en Abril... 

Cuando no Ilueve, sale la Preciosa Sangre de Cristo! a procesién en 
el atrio, y es muy delicado. Cuando no quiere salir, luego que ya va 
llegando a la puerta de la iglesia, se suelta un aire muy fuerte y no permite 
que salga la procesién si no hasta que hacen misas rogativas para que 
llueva. 


May 3, Cross Day. 

El dia tres de Mayo ese dia se paran las cruces en todos los chilares. 
De esa forma libra de que no caigan granizos. Si no ponen cruz, caen 
granizos del cielo y se echan a perder todo el chilar. 

En una parte se Santa Ana tiene un ojo de agua que abunda demasiado 
la cantidad de agua que sale. En toda la orilla tienen lavaderos donde la 
gente del pueblo acostumbra ir a lavar. Lego en las noches dicen que 
no puede uno pasar cerca porque hay unos fantasmas que le nombran 
suateteos. Ya después de las ocho de la noche, la gente ya no pasa. Y el 
que llega a pasar dice que bien se oye que hay lavanderas que hasta se 
cacajean, y ha llegado la ocasién de que unos hombres se han ahogado 
por acercarse a ver que cosas son. Dicen que se aparecen unas muchachas 
muy bonitas y ya que ’sta junto a ellas sigue uno caminando y se ve muy 
tetirada el agua, y la muchacha lo Ilama a uno hasta que se acerca y cae 
dentro dei agua. Luego las mujeres mismas no lo dejan salir, y ahi se 
ahoga. Ya hoy, el dia tres de Mayo, paran una cruz, diciendo que de esa 
manera las suateteos se retiran y desde esa fecha que han parado la cruz 
ya nunca han vuelto a verse ahogado ninguno. .. Al parar la cruz el duenio 
busca un padrino para que compre los cohetes y la cruz, y se van hasta 





1 The crucified Christ. 
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donde va a ser parada. Ahi mientras lo estan parando echan muchos 
cohetes, y luego que acaban se regresan a su casa del dueiio y él tiene que 
dar de comer a toda la familia del compadre. Le dan harta mole y tamales, 
lo mismo que pulque. Esa es la recompensa que hace el duejio. 

El tres de Mayo se llevan todos los animales al cerrito, pollos, toros, 
borregos, mulas, cochinos, burros, y caballos y perros, pichones, patos, 
para que los bendiga el padre para librarlos de las enfermedades. Leva e| 
padre un acolito con l’agua bendita! y el somerio. El padre reza con sy 
libro, luego les echa agua bendita a todos, andando de grupo a grupo. Por 


ultimo les echa incienso, (incienso de Castilla). 


May 8. 

The church organization of the older girls, Las Hijas de Maria, the 
Daughters of Mary, dance with tamborine (pandero) inside the church? 

The Daughters of Mary wear each a medal that has been bought from 
the priest. At marriage this medal is removed from the bride’s neck by 
the presidente of the group and given to the Virgen. At this time the 
Daughters who have accompanied the bride to church all ween because 
they are losing her from their group. 

Here let me give two or three notes on marriage. The wedding fee to 
the church at Santa Ana is 25 pesos... Cousins may marry if they buy 
a dispensation, costing 100 pesos; but before the rite with the ring in 
the marriage service the priest will give the pair some chopped up alfalfa 
to eat, as you would give animals, ‘because they are cousins’’*... The 
groom gives three dresses to the bride, a white bridal dress, the dress in 
colors for the wedding breakfast, a dance dress; also her night dress... 
The night of the wedding the bride sleeps with her godmother, madrina 
de casamiento. 


Corpus Cristi (May—June). 

El dia de Corpus hay una grande procesién compuesta por los cuatro 
barrios que adornan en cada esquina del atrio. Le toca a un barrio del 
mismo pueblo. Y en la tarde se llevan todos los animales para que el padre 
les ponga su corona a los toros y las mulas un collar de flores en el pescuezo. 
Le celebran sus fiestas como si fuera de algunas personas. El dia de 
Corpus es el dia de fiesta de las mulas, y de todos los Manueles. Se dice, 
“Que es su dia; es el dia de las mulas?” Se pregunta a uno, “‘Como te 
lamas ?’’ — “‘Manuel.’’ — “‘Ah tu santo es el dia de las mulas!”’ 


1 With holy water the padre blesses a new house. 

* St. Michael’s day ? ‘ 

* The younger girls dance Pastores, as elsewhere, probably on the Saint's 
day and on pilgrimage. 

* The comparison of cousin marriage to animal coupling I have found 
current among the Pueblos of New Mexico. 
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En la noche tienen fuegos artificiales lo mismo que quermes. Quermes 
e laman a una fiesta que hacen entre muchachas. Ellas buscan a una 
siiorita para que sea la presidenta y otra secretaria, juez de paz, y 
como veinte sefioritas se uniforman de vestirse de hombres como policias. 
Compran todas unas bolsas de confetti, buscan cinco sefioritas y se las 
regalan para que presten servicio de cuerpo de la Cruz Roja, para que 
sj alguno Ilegan a atropellarlo lo curan ellas. Esto lo hacen por ser una 
aglomeracion de gente puede haber alguno machucado. Ya en la noche 
todas las muchachas se retinen, hacen una casita de madera. Ahi es la 
presidencia. Comienza el combate de confetti y al que haga alguna 
maldad las sefioritas lo agarran y lo llevan a la presidenta. Ahi ella le 
pone cinco minutos de castigo encerrado y al salir diez... hasta un peso 
de multa paga. Todas las sefioritas estan muy listas para la persona que 
haga reir alguna de las que vayan pasando, las agarran las sefioritas 
policias y tiene que ir sin que se jalonée porque si no de lo contrario la 
multa sera mas grande. Ya después de las doce juntan todo el dinero y 
ven cuanto se junté de puras multas. Y todo ese dinero lo utilizan para 
comprar fruta, dulces, y hacen cinco o seis pifiatas' en la plaza para 
todo el ptiblico. Y aparte andan las sefioritas policias repartiendo a 
todas las sefioras que no entran en juego. 
Otros juegos son el juego de prendas y el juego del rey de las espadillas, 
y de la viudas. El juego de prendas se ponen veinticinco sefloritas y 
veinticinco hombres. Luego ponen a una sefiorita para que sea presidente 
y otra su secretario. Luego cada una de las sefioritas tiene su nombre de 
itiles de peluqueria, peine, espejo, escamenador, maquina, toalla, 
esponja, lavamanos, y otros ttiles de peluquerfa. Entonces ya que ’stan 
nombradas las sefioritas se sientan de un lado, los hombres del otro. Cada 
uno de los hombres dice su nombre, lo mismo que las sefioritas. Todos se 
tienen que fijaren el nombre de cada persona. Luego comienza el juego, 
diciendo, “‘Peluquero, peluquero!”’ y el otro contesta, “‘Sefior, sefior, ese 
asiento lo necesito yo.’’ Entonces se para una de las sefioritas y dice a 
cualquiera, ‘“Vente maquina que te necesito.’’ Y si se equivoca agarra otra 
que no fué el nombre de la maquina entonces entrega una prenda. Asi van 
pasando todas hasta que dan sus prendas. Dan de prenda cualquier cosa 
que traigan. Acabando de entregar la primera prenda tiene que servir 
de mesa. Luego la presidenta dice a todas las sefioritas y hombres que 
qué es lo que piden por la prenda que van a sacar? Luego contestan las 
sefioritas que si es hombre que sirva d’estatua. Se saca la primera prenda 
y si fué de hombre se pone d’estatua, y todos se paran a darle de manazos, 
diciendo de qué ser la statua, de fierro o de bronce, y le pican. Asi pasan 
todos. Luego vuelven a sacar otra prenda. Si fué de mujer dicen los 
hombres que tiene que contemplar ofdos. Se inca de rodillas y va pidiendo 


' Pifiata es una olla que le echan mucha fruta y la quebran con un palo. 
Un joven tapado de ojos con un paiiuelo. Si no lo quebré él, entonces, otro. 
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a cado uno en el oido diciéndole que si se conforma que le compre y 
coche u otra cosa. El hombre tiene que escoger si le gusta, le dice que g. 
A otras les dicen que tienen de castigo que cantar o dar un beso a cak 
uno, para que se conforme, y lo tiene que hacer aun con mucha vergiienz, 

El juego del rey de las espadillas: Forma uno un hombre que sea ¢ 
rey, yotros muchachos con los nombres de distintas entidades. Cada un 
tiene su nombre, y dice el rey, ‘“Manda el rey de las espadillas que pase 
ciudad, por ejemplo de Guadalajara, a ocupar este asiento.”’ Se sient, 
el muchacho que se llama Guadalajara y vuelve a nombrar el rey de las 
espadillas para que pase otra ciudad como Puebla. Luego dice el rey 
he mandado traer para que le ponga unos bigotes a este rey que la hacer 
falta. Le dan a Puebla tizne! para que pinte al rey de Guadalajara 
Puebla tiene que llegar junto a Guadalajara muy serio para poder pintarlo, 
y Guadalajara tiene que hacer muchos gestos a Puebla para que se ria, 
Y si Puebla se rie a la hora de pintarlo, tiene que ocupar la silla. Entonce 
el rey de las espadillas ordena a otra ciudad para que pase a hacer lo que 
él dice sin reirse. Si no, de lo contrario tentra4 que ocupar el puesto 
de silla. Ya después, el ultimo que le toca lo tienen que sacar en pro- 
cesién para que se diviertan todos. 

El juego de las viudas: Se sientan todos los hombres en sillas, dejando 
una silla sin ocupar. Cada hombre tiene a una mujer atras. Queda um 
mujer con una silla vacia. Esa es la viuda. Luego tiene que llamar a los 
hombres con los puros ojos con sefias que se pasen a su silla. Y si algum 
de las muchachas que ’stan atras se descuida se pasa el hombre a Ia silla 
de la viuda. Y ella se queda viuda, hasta que vuelve a pasarse otra. 


June 23, St. John’s Day. 

El dia de San Juan toda la gente sale a las tres de la mafiana par 
bafiarse en el rio,? para que los pajaritos no que al hora de sacudir sus 
alas que por costumbre cantan a las cinco de la mafiana, y toda la gente 
cre que si no se bafia muy temprano, los pajaros a la hora de sacudir sus 
alas les echan piojos en la cabeza. Por eso mismo cuando comienzan 4 
cantar la gente ya viene de regreso a sus casas. 


July 26, the Saints’ Day. 
El dia veintiséis de Julio que es la fiesta de Santa Ana, salen los Moros 
y los Cristianos. Se forman de doce Moros y doce Cristianos. Luego ponen 
cada quien su palacio y buscan los Moros una nifia de doce aiios y la 
visten de reina, y los Cristianos buscan a una nifia que representa se 
reina, y otro nifio lo visten de Angel. Se dividen de doce a doce, a dos lados. 
Luego hay un nombre que representa de parte de los Cristianos se 





1 Ceniza de comal. 

* Cp. Gruening, E. Mexico and its Heritage, 242. New York and London 
1928. In some towns the Saints are also bathed in pool or stream. See, t00, 
Mexican Folkways, II, 34. 1926. See p. 338. 
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Santiago y en la parte de los Moros otro para representar el nombre del 
rey Fierabras. Salen con caballos, y unas lanzas muy largas y se hacen el 
desafio para luego pelear los de infanteria. Luego que acaba de pelear 
Santiago, y Fierabras baja de parte de los Moros un hombre que se llama 
en el fuego Veljo Naines, y pelea con Olivero de Castillo hasta que se 
yence a Veljo Naines. Luego vaja otro de los Moros a pelear con Olivero. 
Entonces lo vencen a Olivero y lo meten en la carcel. Luego baja el 
4ngel y le lleva un pan y un vaso de vino. Y se va de nuevo el angel. Baja 
lareina Mora y entonces traiciona a sus compaijieros y deja que se largue 
Olivero. Y entonces ya se enoja su reina de los Cristianos y ordena que 
comience !a batalla. Pelean todo un dia y acaban hasta que vencen a to- 
dos los Moros. Matan al rey Moro y luego los Mahomas! Iloran, lo cargan 
enuna tabla y lo pasean hasta que llegan con su reina. Ahi la reina llora 
ylo van a enterrar. Y asi acaba el juego. 

Se van a confesar,? el mismo dia... Todos hacen promesas que se 
salen cuatro, cinco afios, y los cumplen por enfermedad que son muy 
pobres que Dios los socorra.* 

Salen también los Segadores, veinte Segadores, dos Capitanes.* 
Misica de cuerda. 

El dia de Santa Ana hay peleas también de gallo. Les amarran en la 
pata a cada uno una navaja y los sueltan. Se pelean y se matan. El dia 
de Santa Ana se hace el juego de cinta de argolla. El charro que gana le 
toca un premio de su madrina. Cada charro busca una sefiorita bonita 
para que sea su madrina. El premio as una banda de seda bordada por 
la madrina. 

Hay también carreras de caballos y carreras de gatos. Carrera de gatos: 
Ponen un alambre largo como de dos cientos metros. Le ponen un collar 
en el pescueso del gato y una argolla metida en el alambre. Les amarran 
en la cola un cohete. Luego los sueltan, encienden el cohete, y el gato se 
espanta y corre muy fuerte hasta llegar a la terminal. Ahi ven quien fué 
el que sali6 mas primero. 

1 These two are the clowns. They wear masks. The other performers are 
without mask. 

The music is supplied by a brass band. 

* On this day too there is confession by everybody. Everyone enters the 
church to whip himself and then confess. This general penance is to bring 
tain. Cp. Gruening, 256—7. 

* Los Moros appears to be the most popular of all the religious dances. It 
isdanced by one or more sets of dancers at all the sanctuaries to which the 
lenten pilgrimages are made. At other times, also. Compare Mexican 
Folkways II, No. 2, pp. 8—g. Further description I am reserving for a later 
account of the religious dances of Mexico. 

‘The captains are the clowns. This dance of the Reapers is performed by 
ten year old boys who dance all day, inside the church. In their left hand they 
catry wheat, in their right, a sickle. They dance, a promesa, to be free from 
sickness for the coming year. 
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November 1, All Saints’ Day. 

El primero de Noviembre le dicen de Todos los Santos. El dia Primery 
vienen los chicos. Toda la gente los esperan a las doce del dia, les pone 
mucho pan, dulce, un vaso de agua, un plato de mole, y cuatro ceras, 
cada casa. Dice la gente que vienen (los muertos chiquitos) a las doce de 
dia, y se van a las doce de la noche. Luego Ilegan a esa misma hora Ios 
grandes, y no se van hasta el dia dos de Noviembre a la misma hora, dog 
de la noche. El dia tresla gente se va para el panteén les llevan una cry, 
cuatro ceras, y un canastro de pan y el saumerio. Llega el padre, va en 
cada sepulcro y echa un responso y echa humo del saumerio y echa agua 
bendita, y le pagan setenta y cinco centavos. Luego dejan las cera 
ardiendo hasta que se acaban, y un jarrito de agua les dejan sobre 
sepulcro. Solamente se traen el canastro de pan, y se regresan a sus 


casas. 


December 16—25. 

Principia el dia 16 de Diciembre las Posadas.' Se acostumbra que 
sale de la iglesia una imagen montada en un burrito de madera; acon- 
patia a la Virgen Maria el sefior San José. Va a pedir posada a una casa 
de cualquiera de los del pueblo. De ahi le cantan alabanzas y le rezand 
rosario. Luego que acaban de rezar, reparten la colacién a todos los 
que ’stan en la posada. Luego al siguiente dia van a traerlo a la presidenta 
y el fiscal de la iglesia. Les dan para la Virgen Maria y San José dos pollos 
y su colacién para el padre. Luego se retiran a otra casa para pedir posada. 
Hacen lo mismo todas las noches hasta el dia veinticuatro, qu’es la 
ultima posada adonde nace el Nifio. A las doce de la noche llega el padre 
con dos bandas de musica de viento. Arrullan el Nino todo la noche. Luego 
la duefia de la casa les da en la noche mucha fruta a todos los que estan 
adentro. Sacan una pifiata y la quebran para todos los misicos y los 
muchachos. Al otro dia hacen mucho mole y tamales para dar a comera 
todos los que van. Y al padre le mandan un pavo al horno y diez pesos. 
Luego el nifio Dios queda en la casa hasta el dia de la Candelaria. La 
madrina que fué del nifo Dios (la duefia de la casa la busca a ella) lo 
tiene que vestir y el padrino (esposo de la madrina) pone la musica y los 
cohetes. Hacen su fiesta nada mas de comer y estan todos reunidos en la 
casa. Ya en la noche la musica accompaiia a los padrinos a ir a entregar 
Nino vestido. 


In general. 

No se come carne, cada Viernes de Cuaresma, los tres dias de Semana 
Sancta, la Noche Buena, Todos (los) Santos, y l’Afio Nuevo. 

Por cada santo milagroso, como San Agustin, San Antonio, la Purisima 

Virgen Maria, la Concepcién, San Pedro y San Pablo, San Ramos, Sat 


‘ Compare Mexican Folkways, I, No. 4, pp. 16—17. 
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Luis, San Miguel de Milagro, San Martin, Santiago, San Baltazar 
(6 Enero), San José, echan en la hora de rosario muchas camarasas.! E] 
toponastle, todo el dia lo estan tocando en el atrio de la iglesia con la 
chirimia (flauta) y el tambor. 


Witchcraft, Evil Eye and Curing. 


La bruja es una mujer que pone en cruz en el tlecuil (es onde hacen 
tortillas, tizones) sus pies y se pone unos de guajolote se revuelca y ya 
gle un animal con un pico largo y un fuego de lumbre. Cuando vuelve a 
su casa se revuelca de nuevo. 

Lo mismo el brujo puede convertirse en un animal que le nombran 
nahual (como oso, y grande)? o en perro o burro, y quiere robar a cual- 
quiera maiz o un cochino gordo o un toro. Va y se lo saca sin que los 
duefios se den cuenta. Lo mismo cuando un novio tiene una novia y sus 
padres no la dejan casar con él, éste va a ver el brujo, y en la noche van 
ala casa de la muchacha, entran y se sacan a la muchacha sin que sus 
padres se den cuenta. Por completo los duerme y la muchacha va a 
amanecer muy lejos de su casa, despierta y ve que ya se encuentra en 
otra casa. Los padres luego se dan cuenta de que ya se robaron a su hija 
por medio del nahual. 

Si uno se encuentra de noche con un nahual y quiere robarle algo, 
agarra piedras, les echa una saliva, haciendo una cruz sobre la piedra, y 
la avienta sobre el animal y no se acerca. Cuando trae una pistola lo 
mismo, pone una cruz sobre la pistola con la saliva y salen los tiros, y si 
no de lo contrario, no dispara. 

Cuando los nifios son recien nacidos tiene que poner la madre unas 
tijeras 0 los calzones del sefior en cruz para que no entre la bruja a 
chupar a la criatura. La bruja cuando se acerca se ve en el espacio del 
cielo una lumbre muy grande. Eso es la bruja que va a chupar. 


To illustrate some of the foregoing witch traits the following was told 
asan occurrence of the year 1920: 


Este era un rico que tenia un rancho cerca de Santa Ana. Se fué al pueblo 
de Chaucingo (30 kilometres de Santa Ana) y vid a una mujer muy bonita. 
Este se enamoré de ella. Todos los dias acostumbraba de ir a verla. Hasta 
que un dia los encontré su mama y los obligé que se casaran. El] muchacho 


‘Un tubo de fierro muy grueso que le echan pdlvora. Lo atacan con 
ladrillo muy fuerte, le pegan con un fierro. Le ponen una mecha, lo encienden, 
y truena muy fuerte. Por ultimo atacan doce y las truenan juntas. Es la 
despedida que dan al santo. 

* An interesting carrying over of the well known Indian term for spirit 
animal into medieval witchcraft conceptualism. 

Among the Juaves of Tehuantepec, the term magual is applied to the 
wizard himself. (Starr, 166.) 
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estaba muy conforme de ver que su novia era muy bonita mas no sabia que 
si tenia un defecto muy grande de ser bruja. A los pocos meses se casarop 
se lo trajo para su rancho. Llegé la muchacha y ella comenzé a ponerse my 
flaca, fea. Su marido le preguntaba que si ella estaba enferma? Le decia que 
no, pero que no le daban ganas de comer. Aquel hombre siempre que ibg; 
acualquier parte le traia cosas de comer, a ella no le faltaba nada. Tenia my 
buenos criados, pero no ’staba conforme. Hasta que un dia el marido le dijo 
‘“‘Te voy a mandar para tu casa a estarte unos dias para ver si tii extrajiara 
a tu mama.” Mando a poner los coches listos, salié para el pueblo de Chay. 
cingo a donde se encontraba su mama. La dej6é ahi y se regresé a su rancho 
Al mes y medio regresé por ella. S’encontr6é con que ella ya estaba de nuew 
muy bonita. Se la trajo para el rancho. Aunque ella ya no queria, pero a, 
fuerza se la llevé. A los dos meses ella estaba lo mismo, muy fea y no quer 
comer. Entonces el muchacho busco una sefiora de confianza para que 
acompafiara a su esposa, que lo iba a dejar de nuevo con su mama. Ig 
advirtié a la mujer que se fijara que el lo que comia. Luego a su casa le dijo 
a su esposa, ‘“Te voy a mandar de nuevo para tu casa. Te voy a dejar ati 
y a otra mujer que busque para que te sirva de criada.’’ Su esposa le dijo qu 
si. Al otro dia salieron para el pueblo de Chaucingo. Llegaron a la casa de 
madre. Claro esta que la muchacha se puso muy contenta. El muchachos 
regresO y la sefiora que busc6é siempre le preguntaba a ella que qué cou 
queria comer. La muchacha contestaba, ‘“Hazte tu comida, que nosotros ys 
cominos con otra sefioras.’”” La mujer le did tentacién que nunca quer 
comer lo que ella guisaba. Siempre la veia que estaba ella y su mama en lac 
cina con una olla hirviendo. Y extrafiaba que siempre eran las doce de la noch 
y no se acostaban. Hasta que un dia las vid que salieron ellas, y ella se metii 
a la cocina, destapé la olla y vio que era sangre lo que hervia. Lo quiso proba 
y le supo muy feo. Desde entonces ella se preparé se acosté en la noche} 
luego se hizo la dormida. Las brujas vieron que ella ya estaba dormid: 
agarraron una lampara y se metieron a la cocina. La criada se levanto} 
por una ventana que habia vid salir dos guajolotes con lumbre de la cocim 
Ella se espanté. Luego se dirigié a la cocina, y vid que un el rescoldo del 
ceniza habian cuatro pies de gente. Esta se espantdé. Se metidé a su cuarto 
y esperé hasta que llegaran ellas. Vid entrar la lumbre de nuevo en la cocina. 
Y luego comenzaron a arrojar de la boca la sangre que seguro era de algun 
nifios que habia chupado. Al siguiente dia la criada no les dijo nada. Pidi 
permiso para ir a su tierra para ir a traer su ropa para cambiarse. Se lo diero 
ellas el permiso. Se fué la criada al rancho. Ahi le conté a su marido lo qr 
pasaba. Y le dijo, ‘‘Si usted quiere convencerse, venga usted esta noche. & 
espera afuera hasta que yo salga a llamarlo.”’ Asi lo hizoel marido. Llego« 
la noche y sin entrar a la casa de la muchacha se esperé afuera. Como a lo 
doce de le noche las brujas salieron. Luego la criada salié a llamar al marido 
le abrié la puerta y entrdé. Se derigio luego para la cocina, él y ia criada. jCw 
seria su sorpresa que peg6 un grito de ver los pies de su mujer en cruz ené 
rescoldo de la ceniza. Se puso enfurecido al ver aquello. Ordenéd a la criaéi 
que pusiera una lumbrada. Luego que ya el fuego estaba muy fuerte, aga 
los pies de su mujer y de su mama y los arrojé dentro la lumbre. Se quemarot 
se hicieron ceniza, y él se escondié. Llegaron las brujas a las cuatro de 
mafiana y oia él y la criada que lloraban se quejaban mucho. Amanecié, | 





0 Sabia qu 
se Casaron 
onerse myy 
e decia que 
€ que iba, 
Tenia my 
rido le dijo 
extrafiaras 
lo de Chay. 
, SU Tancho 
a de nueyy 
a, pero él, 
Y no queria 
L para que 
mama. [¢ 
casa le dijo 
2 dejar a ti 
le dijo qu 
_ casa de sy 
uchacho 
e qué cos 
10sotros ya 
nea queri: 
na en laco- 
de la noch 


la se metii 
1iso proba FF 


la noche 3 
a dormid 
levanto y 
» la cocina 
-oldo de ks 
su cuarto 
1 la cocina 


‘ido lo qu 


noche. && 
9». Liegoa tt 


< 


nanecid, 1 


Folklore from Santa Ana Xalmimilulco, Puebla, Mexico. 437 


juego él se les acercoé y les preguntaba que es lo que tenian. Ellas no con- 
testaban nada, si no le pedian perdén, pero él muy enojado mando a traer las 
gutoridades del mismo pueblo y las entregé. El presidente mandé a lamar a 
toda la gente y vieron quien eran las brujas. Ellas tenien pies de guajolote. 
Las mandé quemar. Y de esa manera se acabaron las brujas de habia en el 
pueblo de Chuacingo. 

Hay un pueblo se llama Muyosingo, cerca de Santa Ana 5 kilometros de 
distancia, donde hay muchos hechiceros que hacen maldades a la que quieren. 
Asi entre novias si hace guaje a su novia va a ver un hechicero, le lleva una 
prenda, cabello, paiiuelos, o cartas de la novia. De ese modo el brujo puede 
hacerle ulzuna maldad a la novia, haciendo sufrir en cuestidn de dolores de 
cabeza o echarle cochinos a dentro del cuerpo o cucarachas o vidrios en el 
cuello de la novia. Como vamos a poner un caso que se vid en Santa Ana de 
un padre de familia que tenia dos hijos y una hija, hiierfanos de madre. Los 
dos hombres y la nifia ya grandes como de 16 ajios. La mas chica que era la 
nifia. Los otros aproximadamente tenia uno 18 ajfios y l’otro20. Su padre de 
ellos pensO que casarse con una mujer muy ambiciosa muchacha como de 
18 afios quiso casarse con el padre de los muchachos como de 40 ajfios. Por 
medio de que tenia dinero se casd. Como esta tuvo un nifio, mando hechizar 
asus hijos de aquel pobre hombre. Primero murié el mas grande, nada mas de 
un dolor en la mano izquierda. A los pocos dias el otro se muridé de una pierna. 
Siempre tenia la costumbre de ir a ver su novia pararse en una esquina 
donde el brujo se aprovecho de ponerle un muiieco en una pierna. Lo comen- 
zaton a curar con muy buenos doctores que por uiltimo hubo junta de siete 
doctores para ver qué opinaban de aquel muchacho, pero no le pudieron 
encontrar nada. Todos decian que el dolor que el padecia seria de algun 
rumatismo, y ninguno pudo aliviarlo. A los pocos meses de tanto estar 
sufriendo se reventé la pierna, pero no le encontraron nada. Se muridé. Su 
hermana de ellos a los pocos meses la misma suerte corrié. Sentia siempre 
muchas punzadas de cabeza y no podia pasar agua. Le hicieron operacién y le 
encontraron pedazos de vidrio en el cuello. De eso se muriéd... Todo el 
pueblo se enojaba mucho contra la sefiora. Lo iban a buscar para lincharla, 
pero que se tuvo que largar fuera del pueblo. El padre de los muchachos le 
pegaba mucho queriendolo hacer que confesara la verdad quien fué el brujo 
que maté a sus hijos, pero ella no confesd. Y ya ahora, como se murié el padre, 
ella seria duefio de todos los intereses por medio de tener un hijo de aquel 
hombre. Vive ella en Puebla, jamas ha vuelto al pueblo. De esos casos y 
muchos otros se han visto en el pueblo de Muyocingo. 


Para que no les echen ojo a los nijfios, les ponen un ojo de venado en el 
pescuiecito para que de ese modo se libre de aire, de mal ojos de personas. 
Si no de lo contrario una persona que tenga malos ojos los ve a las 
criaturas y se enflacan hasta que se mueren. 

Cuando se enferma de una brujeria se va a ver otro brujo. Le dice 
inmediatamente si esta embrujado, le menciona quien fué la persona. No 
dice el nombre, pero da muchas sefias si fué alguna novia o algiin novio 
0 contrario. Le dice si tiene alguna prenda, si la tiene se la pide el brujo. 
Con ella puede voltear la brujeria a la persona que la puso. 
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Pionia, para librarse de aire es una rafz de pasto, se saca y se pone; 
secar y sirve para el remedio del aire. Se hierve y se toma en ayuny 
inmediatamente se quita el aire. Esto es cuando uno no lo carga en}, 
bolsa cuando trae uno esa raiz se guarda a donde no le dé el sol solameny 
el aire. Cargando eso, no agarra uno aire en ninguna parte. 

Yerba del romero is also a prophylactic against aire. It is kept burnigy 
as an incense during a woman’s confinement, against the aire. Yerba 4 
romero is also burned All Souls’ night. The night of a betrothal the brid. 
groom carries on his head to the bride’s house a brazier containing foy 
small braziers of incense. All parties interested stand over the brazig 
and shake hands. Inctenco de Castilla or a piedra de goma, found % 
Oaxaca, is used; but such incense lacking, yerba del romero is burned. 

Si hay diablos, con el incienco se echa fuera. 

Se limpia con el nifio Dios,? quando se encuentra aire.* Cuando los oj 
lloran y los oidos le rezumban es cuando tiene uno fuerte aire... Cuand 
tiene uno fuerte aire, le sale una erucci6n en la cara hasta que le baja 
cuello. Le sale uno un chipote grande y si no se lo cura le revienta yk 
queda cicatrizado y tiene uno riesgo de que si no se cura le vuely 
erisipela, enfermedad muy mala. Para librarse, busca uno una muje 
que sepa limpiar, una curandera. Con un huevo la curandera se lo pasa: 
uno por toda la cara y luego que queda uno ya limpiado se quiebra¢ 
huevo y se hecha en un vaso de agua. Luego se va adonde (en quel lugar 
agarré uno el aire y si esta muy fuerte el aire, sin quebrarse el huevok 
echa uno en un vaso de agua fria y revienta dentro el agua. Asi se convene 
uno si tiene aire o no. (Se ve en el vaso el lugar, si en un monte o en um 
casa sola.*) 


1 Among the eastern Pueblos of New Mexico a root is carried in the bet 
also burned as incense against witches. 

* By passing the hand over the glass of the case in which lies the holy infart 
and then over one’s head and face, as did the pilgrims whom I saw at th 
sanctuary of Chalma. 

* Evil effluvia in the air a widespread Mexican concept of some kn 
of pernicious, impersonal, perhaps depersonalized, influence. These “ev 
spirits of the air’? have no power on St. John’s day (Mexican Folkways, !] 
No. I, p. 34. 1926.) Around streams and hills they are thickest. (Ibid. I, No.: 
p. 18.) 

A comparative study of the concept of ‘‘aire’’ should be made. 

Dr. M. I. Andrade writes me that the same belief about aire is prevalentt 
Cuba. After ironing, a woman cannot go out of the house because “le @ 
aire”’ or ‘‘coge un aire”’ ; if one feels a pain in any part of the body, not know 
of any external cause to which it may be attributed, the probability is “of 
cogié aire’. If while cutting a stick the machete breaks unexpectedly, it! 
because ‘‘cogié aire’’. In some cases there may be some doubt as to whether'f} 
is aire or not, but if one wakes up with a stiff neck, then we may be absolutely 
sure that ‘cogiéd un aire’. 

* For another explanation see Mexican Folkways, II, No. 1, p. 32- 19% 
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Other Forms of Exorcism. 


La madrinita de vela tiene obligacién de comprar ella la cera para 
impiar aquel hombre que lo pide. Y luego ella misma tiene que limpiar 
diciendo; ““En el nombre del Padre, y del Hijo, a del Espiritu Santo, 
Amén. Que Dios te libre de esta enfermedad. Yo lo pido por medio de 
que ti me hayas escogido para tu madrina.” Luego agarra la cera y la 
pasa en todo el cuerpo hasta que queda bien limpio todo el cuerpo. Luego 
lava estregar a cualquier santo que ella se encomienda. 

Cuando entra uno por primera vez a la carcel y ya cuando sale, busca 
uno un padrino para que lo limpie y no vuelva entrar de nuevo. El 
padrino lleva un puiio de sal y una cera. La sal se la echan desde la 
cabeza hasta los pies. Luego con la cera se la limpia sin que queden 
absolutamente nada de sal. Asi mismo sale uno de la iglesia y jamas 
vuelve entrar a la carcel. Si no lo hace de limpiarse, vuelve luego a los 
pocos dias a entrar de nuevo a la cArcel. 


Tree Cult. 


Cuando se hace una promesa al arbol del agueguete, se deja una prenda 
como, sombrero, su cabello de uno, y dice uno, ‘‘jAy, padre mio, si ti me 
socorres con mi cosecha de maiz o de trigo, te prometo y dejo esta prenda 
para que al aio venga a darte las gracias. 


Lightning. 

Cuando hay un animal venenoso en un arbol por eso es que caen 
muchos rayos para levantarselo, y evitar que pase una desgracia con los 
del pueblo. 

Cuando caen muchos rayos se pone una cruz para librar a todos los que 
lleguen a sombrarse en el Arbol. Cuando hay una cruz ya no caen rayos. 


Burned Treasure. 


Dicen que cuando se ve en una parte lumbre verde muy cobrisa hay 
dinero enterrado. Algunas personas tienen suerte para poder ver el 
dinero, y otras no. Como sucedié con unos que estaban rascando un 
cimiento de una casa, cuando se encontraron cinco barriles llenos de puro 
lodo. Entonces éstos pensaron que seria dinero. Los taparon de nuevo sin 
decir nada al duefio para que no se enterara de lo que habia en su casa. 
Ya en la noche se agresaron ellos a rascarlos. Cuando vieron que era puro 
lodo lo que tenia. Entonces éstos se acordaron de que habia un hombre 
que era muy flojo que no le gustaba trabajar y pensaron hacerle maldad, 
dijeron que como estaba cayendo una helada muy fuerte aquel flojo se 
tendria que parar. Se cargaron los cinco barriles de lodo y se lo fueron 
a echar a aquel pobre que estaba dormido. Llegaron y por arriba del 
tejado se lo fueron echando. Ellos se reian creyendo que habian hecho una 
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maldad. El flojo, que se llamaba Roberto, desperté, y sentia que en gy; 
covijas le pesaban. Encendieron la vela y se dié cuenta que habia much 
dinero regado. Entonces éste se paré y rejunto todo lo que habia. Al otr 
dia los maldosos dijeron unos a los otros, ‘““Vamos a ver a ese flojo & 
Roberto, a ver como le fué con todo el lodo que le echamos.’’ Llegaro, 
a su casa y vieron que Roberto tenia ya mucho dinero. Roberto pagé 
que debia y entonces se retiré luego para Vera Cruz. De ahi se fué muy 
lejos para que no lo denunciaron. 

En la hacienda de San Be:tolo Granillo (Estado de Puebla) el dueip 
de la hacienda se llama Juan Presno. Se oye todos !os dias en una pie 
que cuentan mucho dinero a cualquiera hora del dia. Y en las noches todos 
los rancheros que viven en la hacienda no salen a los corredores por que 
dicen que sale de ese cuarto un padrecito acercandose hasta las piezas 
de ellos y creen que en dicho cuarto tienen dinero enterrado. Un senor 
de Santa Ana que se llama Miguel Juarez, persona muy seria, cuenta que 
él no creia en lo que decian todos los encargados de 1’ hacienda que 
espantaban. Hasta que un dia él mismo fué para convencirse si en realidad 
habian espantos. Este llegé6, ya en la noche al dirigirse a su cuarto vié al 
momento un bulto que salia de aquel cuarto que decian que espantaban, 
Se qued6 parado a esperar aquel bulto, teniendo una pistola en la mano 
Cuando se acercé aquél y le dijo, ‘‘ ; Quién eres tt ?”’ y el otro no respondié 
quiso disparar sti pistola cuando ya se encontraba aquel bulto y m 
salié ni un tiro. Entonces él viendo que no salian las balas se le fué encima 
a cafionazos. Cuando al momento junto a él se desaparecid. El se cayé 
sin poder hablar hasta que llegaron los de su familia y lo encontraron 
tirado en la puerta. Viéndole que se estaba torciendo, lo curaron Jin- 
mediatamente, volvid, y ya entonces cont6 lo que habia pasado. Lo 
curaron en st. casa con amoniaco dandole toques en las narices y ajo 
untado en la cara y luego lo limpiaron con huevos! para que volviera en 
si. Pasados unas dias y él y todos los de su familia oyen que en los cuartos 
de mas adentro contaban mucho dinero. Entonces pens6 el sefior rascat 
adentro. Y s6lo encontraron unas ollas que tenian mucha agua y en otras 
Ilenas de puro cisco (carb6én). Como vieron que no habia otra cosa mas 
que el agua que era muy cristalina, no la sacé, dijo que la suerte m 
era para él. Las dejé tapadas tal como estaban, y aqueéllo siempre 
contintia haciendo ese ruido de contar dinero. 

Uno del pueblo de San Pedro Tlaltenango (cerca de Santa Ana) que 
tuvo mucha suerte de ser perseguido por los fantasmas hasta que un di 
se dié mucho valor y se esperé a la hora que se le acercé el muerto. I 
dijo, ‘“Por parte de Dios, j;quién eres tu?” Aquel le contestd, “Yo so 
una alma que busco a una persona que no me tenga miedo, y me pagit 
una promesa que tengo echa a la iglesia, y que me pague un dinero qut 


debo.”’ Aquel hombre le dijo que si. Entonces el muerto le fué a enseiiat} 


1 See p. 333. 
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dénde tenia tres barriles de dinero, advirtiéndole que uno de los barriles 
tendria que repartir a los pobres, y los otros dos los agarrara para él. Al 
siguiente dia se fué a rascar el dinero, y luego vid que era tres barriles. 
los repartié el primero. Después de los otros dos pago mil pesos que 
debia aquel difunto. Le hizo su misa rogativa y desde entonces él se fué 
enflacando. Se puso amarillo, muy delicado, hasta que se murid, como 
a los cinco meses. Ya después su familia qued6 muy rica. Se muridé 
porque cuando habla uno con un espiritu se muere a los pocos meses. 

Estaba rascando una zanja, mi abuelo, cuando se encontré con unas 
ollas enterradas que tenian una agua muy crystalina. Luego el rego una 
poca en el suelo y vid que relumbraba mucho con el sol. Pensé él que 
no tenia suerte para ver el dinero. Agarré las ollas y se las trajo al padre 
de la iglesia. Ya después no supo nada sobre lo que habia pasado con el 
agua. El padre se fué muy lejos, y mi abuelo le escribié varias veces, pero 
ya no contest6 jamas el padre que se fué con el agua. 


Bogey. 


Cuando llora mucho un nino lo hacen que se calle la boca. Se mete su 
mama junto a él en el mismo cuarto. Luego un hombre se enreda en una 
sabana y se mete para que lo vea el nifio. Asi de esa manera la mama le 
dice que si no se calla se acerca ese sefior y se lo llevara. Aquel nino se 
calla inmediatamente. La mama le dice al hombre, “‘Ahora si, puede usted 
retirarse. Ya no va a llorar mi niio.”’ 

A crying child is also told that the bird named coco from its call will 
come and eat it up — Calla la boca! Si no, viene el coco y te comera! 


FOLK TALES. 


1. God sets Coyote an endurance test: Gopher drops down fruit: 
Gopher throws down stone on Coyote: The Turkeys prove to be 
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I. GOD SETS COYOTE AN ENDURANCE TEST!: GOPHER DROPS DOWN FRUIr: 

GOPHER THROWS DOWN STONE ON COYOTE: THE TURKEYS PROVE 10 pg 
VULTURES: THE RACE.® 


Quando le dicen a uno que cuente un cuento y no tiene ganas de 
contar, dice uno asi: 

Este era un rey que se cas6 con su hija y luego despues de casados 
fueron a pasear a Europa, s’enbarqueron en un barco y luego se fué nada 
y nada y no te cuento nada. 

Coyote y el tlacuache. Quand Ilegé con Dios el coyote le pedia que d 

queria comer a la gente, a nifios, mujeres y hombres. Entonces Dios le 
dijo que si, le permetia, pero sdlo que aguantara seis meses sin comer, 
El coyote le respondié que si, el podia aguantar los seis meses que en ese 
termino habria regresado. El coyote se interné para el monte. Como ya 
tenia algunos meses sin comer se encontré con el tlacuache. Le dijo, 
‘‘;D6nde vas, buen Tlacuachito ?’’ Le respondié el tlacuache, ‘Mi casa,” 
Le dijo, ‘Como tengo mucha hambre voy a comer fruta.’’ Entonces dijo 
el coyote, ‘“Te voy a comer a ti porque tengo mucha hambre.” Y dijo 
el tlacuache, ‘““No me comas, buen Coyotito. Yo te llebo a mi huerta te 
daré harta fruta. Comeras mucho hasta que ya no tengas hambre.”’ Dijo 
el coyote, ‘Sta bueno. Vamomos a tu huerta.”’ Llegaron a la huerta y 
vié una palma muy grande. Le dice, “‘jMira cuanta fruta tiene! Me voy 
a subir para cortartela,”’ dijo el tlacuache. Subi6 y le pelé una tuna muy 
buena. Se la eché a la boca del coyote. Contesté el coyote, ““Esté muy 
buena, lo que me das. Eres muy bueno.” Dijo el coyote, ‘““Voy a comer 
mucho para ya no tener hambre.” Le volvié el tlacuache a cortar otro. 
Le dijo, ‘““Ahi te va otra muy buena.” Abri6é la boca el coyote y se la 
comié. Luego le dijo, el coyote al tlacuache, ““Hecha me otra muy grande. 
Yo tengo mucha hambre.”’ Entonces el tlacuache pens6é de qué modo 
salvaria. Le cort6 una tuna que tenia muchas espinas. Se la heché sin 
pelarle la cascara. Le dice, ‘‘Abre tu boca, ahi te va otra muy buena.” 
Abrié la boca y le cayé la tuna. Cerré la boca y se espiné con las ancias 
dequitarse las sus ’spinas. El tlacuache vid que no podia ya caminar d 
coyote. Se bajé de la nopalera y se fué para el monte. El coyote acabé de 
quitarse las espinas y se fué par el monte muy enojado. 

Lo volvié encontrar y el se puso muy furioso. Dijo el coyote, “Tu me 
enganaste. Ahora si te como.’”’ Dijo el tlacuache, “‘jNo seas malo, no me 
comas! Yo no fui el que te eché las tunas. Seria mi compafiero. Yo no fui. 
Mira, Coyote lindo, si ti no me comes, te voy a llevar a donde tengo 
muchas gallinas y guajolotes.”” Dijo el coyote, ‘“No tengo hambre ahora. 
Tengo mucha sed.” Entonces dijo el tlacuache, ‘““Vente conmigo, vas 

1 Cp. MAFLS 16: 118. 

* For bibliography, see MAFLS 13: 86 n. 1; also Mexican Folkways, I, 
no. 2, pp. 1I—12. 

’ For bibliography, see JAFIL, 35: 270 n. 1. 
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a matar la sed.” Llegaron a los magueyes. Le destaparon un mesote. 
Ahi se arrimé y bebié harto agua miel. Se le acabé y dijo el coyote, ‘Ya 
no tienes mas?” Dijo el tlacuache, “Si, hombre, tengo harto te voy a 
destapar otro para que bebas.” Y le destaparon otro mesote. Quito la 
piedra, y se hizo a un lado se arrimé el coyote y metié la cabeza, y luego 
el tlacuache dijo, ‘“Ahora me salgo.”’ Le eché la piedra encima su cabeza 
yse fué muy lejos. El coyote dijo, “Ahora si me muero.’”’ Comenzé ahullar. 
Pasaron en esos momentos unos arrieros y le quitaron la piedra de encima 
su cabeza. 

Se salvé el coyote y se fué de nuevo muy lejos. Encontré de nuevo al 
tlacuache. Le dijo, ‘“Ahora si no te perdono esto que tii me has hecho. Tu 
te has burlado de mi. Me echaste una piedra encima. Ahora tengo muchi- 
sima hambre. Hoy si te como.”’ Dijo suplicandole el tlacuache, ‘‘Si tu no 
me comes ahora, te voy a llevar onde tengo muchas guajolotes. Mira 
aqui stan luego muy cerca.”’ Le present6 a una manada de zopilotes! 
que ’staban comiendo a un animal muerto. El coyote se puso muy 
contento de ver que tenia harto de comer, y dijo, ‘“Ya puedes retirarte, 
ya no te necesito ahora. Voy a comer mucho.” Se fué luego el tlacuache 
para la sierra. Y el coyote se fue acercando poco a poco para agarrar uno 
de los guajolotes mds grandes que habia, pero s’encontré que cuando ya 
iba cerca de todos los zopilotes se volaron y se fueron muy lejos. El 
coyote quedé muy triste. Dijo, ‘‘jQué malo es el tlacuache! Ya los 
mand6 a traer para que se vayan par el cielo.’”’ Como él vié que se volaron 
par’ arriba, se qued6 muy triste. Dijo él, ‘“Ahora si lo encuentro a ese 
tlacuache, me la va a pagar; me lo he de comer. Voy a buscarlo.” 

Entonces se fué par el monte tambié’. Lo encontré, y le dijo, ““Ta me 
has engafiado ya tres veces. Esta vez no te la perdono.”’ Dijo el tlacuache, 
“Si acepto que me comas, pero con la condicién si tu le ganas una 
carrera a un animal muy pequefio que es el chapulin.” Y el coyote 
comenzo a reirse. Dijo él, ‘‘ ; Onde me va a ganar ese animal tan pequefio ?” 
Dice, ‘Vamos a echar la carrera muy larga. Si tti Ilegando me ganas en un 
brinco, vengo y ya no me como al tlacuache.’’ Comenzaron a correr el 
coyote y el chapolin. Ya que iba muy fuerte el coyote, el chapilin en 
un brinco se ’cho sobre su lomo del coyote. El coyote se iba muy fuerte; 
ya se habia cansado mucho de correr una distancia larga. Le dijo el 
chapulin, ‘‘;Ya echamos el brinco?”’ Contesté el chapulin que si. En- 
tonces dijo, ““Brinca!’’ Eché un salto el coyote y el chapulin eché también 
otro mds grande. Le gané al coyote y dijo, ‘“Te has convencido que te 
he ganado ? dijo el chapulin al coyote. Dijo, “Es verda(d), me has ganado. 
Ahora si ya no puedo comer al tlacuache.” Se vinieron de regreso, el 
coyote muy cansado. Encontraron al tlacuache. Le dijo el coyote, ‘““Ahora 
si no te puede comer, me ha ganado la carrera el chapulin.”’ Se quedaron 
muy contentos los dos. Dijo el coyote al tlacuache, ‘‘Seremos muy 
buenos amigos los dos. Vamos andar siempre juntos.”’ 

' From the Aztec, tzopilotl, a kind of vulture. 


22% 
“2 











344 Fournal of American Folk-Lore. 


Se internaron al monte y ahi el coyote se presenté con Dios y le dijo, 
“Ya he venido. Vengo muriéndome de hambre. Me puedes conceder fy 
que yo te pido de comer a toda cuanta gente encuentre.”’ Dios my 
enojado le dijo, ““Tu no puedes comer a mis hijos porque no has cumplid 
con lo que te he dicho de no comer durante seis meses y tti has hecho ew 
en comer tunas, beber. Eso quiere decir, que no cumples con lo que te 
dicho. Puedes retirarte a buscar qué has a comer.” 

El coyote muy triste se regresé y dijo, “Ahora si; al primero qu 
encuentre, ése me como.”’ Se encontr6é con un maguey muy grande 
Comenzo a beber el agua miel. Y se acercé el tlacuache y dijo, “Ante 
que tii me comas, yo te voy a matar.” Luego el tlacuache le ’cho um 
piedra encima su cabeza y dijo, ‘““Ahora si me he librado de que tt m 
llegues a comer.’’ Se despidié del coyote y le dijo, ‘‘Con un bien se hace y 
con un mal se paga. Acuérdate siempre que ti me has perdonado la vid: 
pero yo tengo que salvarme. Adios! Nunca nos volveremos a ver.” & 
termino. 


2. WAR BETWEEN THE BIG ANIMALS AND THE LITTLE.! 

El pajaro ’staba cantado en un arbol. De pronto se le acercé un lobo 
y le dijo, “Yo tengo mucha hambre y tengo que comer aun sea un animal 
pequefio.”” El pajarito contesté, “Pues no puedes comerme a mi porque 
yo tengo muchos compaifieros pequefios que jamas han podido comernos.' 
Y Lobo se rid, dijo que ’staba equivocado que el podia comerse a todo 
animal, el mds pequefio que sea. Entonces dij6 el pajarito, “Vamos 
jugando una guerra. Tu puedes traer a los animales mas grandes que 
haiga en toda la sierra.’’ Y Lobo se rid y dijo, ““Estoy en lo dicho cuando 
tti quieras puedes traer todos tus compafieros y yo puedo traer un leén 
un tigre, y otros dos animals mas chicos como es, un perro, y un gato 
para que peleen con ustedes.”’ Dijeron los dos, el pajarito y el lobo, donde 
era la guerra. Se fueron. Al siguiente dia s’encontraron. El pajarito 
trajo nada mas a unas cuantas avispas y jicotes. Ellos llegaron y nada 
mas daban vueltas. Llegaron los animales carnivoros y se reian de ver 
la pequetiéz de los animales pequenos. Por fin dijo Lobo, “Ahora 
vamos a comenzar.”’ Las avispas se comenzaron a pegar en su lomo} 
comensaron a picarlos. Ellos querian darles de manotadas, pero sélo 
unos cuantos lograban matar. Pero todos los animales pequefios centro 
dusieron en su cuelpo y a estando locos los animales carnivoros s 
revolceaban, pero entre mas hacian de machucar, los animales pequetios 
picaban mas. Luego ya desesperados de tanto piquete, le dijeron a Lobo 
““; Qué hacemos ?’’ Dijo Lobo, “‘Con estos animales no podemos ganat 
la guerra. Véngase atras de mi. Nada mas me siguen.”’ Se fué corriendo 
se ’cho sobre un rio, y ahi todos se fueron al agua. Se ahogaron todos 

1 Radin, P. Folk-Tales from Oaxaca, JAFL 28: 390—2. 1915; Harrington 
J. P. and Roberts, H. Picuris Children’s Stories, 383—387. 43rd Ann. Rep 
Bur. Amer. Ethnology. 1925—6. 
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menos los animales pequeiios. Desde entonces dijo el lobo, ‘Mejor 
pi luchar con un hombre que puedo llegar a vencerlo, pero con 
jos animales chicos jamas podré.”’ 


Se quebré la taza 
Y ahora cada quién 
Jala para su casa. 


3. THE GRATEFUL ANIMALS.! 


El cuento del relicario. Este era una sefiora que tenia un hijo, y eran 
muy pobres. Su mama trabajaba para darle de comer a su hijo. Llegé 
a ser grande el hijo y le dijo a su mama, “‘Oye, mama, porque no me 
ponéis a trabajar?” La mama le dijo, “Te voy a sacar una pieza de 
manta para que te vayas a venderla en los pueblos.”’ Fué la sefiora a una 
casa de comercio que vendian pura ropa y la sefiora le hablé al dueno del 
establecimiento para que le prestara la pieza y que luego que su hijo 
la vendiera la venia a pagar. El duefio del establecimiento se la did. 
La sefiora se fué para su casa y le entregé a su hijo la manta para que se 
fuera a venderla. El hijo agarré camino. Se fué muy lejos y se encontré un 
hombre que venia corretiando a un perro. Le dice el muchacho al que 
venfa corretiando el perro, ‘“No mate usted a ese perro y le doy mi pieza 
de manta.”’ El hombre lo acept6. Le entregé el perro y él recibié la manta. 
Aquel hombre se fué muy contento y el muchacho se quedé lo mismo, 
muy contento, hasta llegar a su casa comenzé a pensar de que lo habrian 
de regatiar. Entré a su casa y su mama, muy enojada, le dice, “; Qué 
te pasé por qué has regresado tan pronto?’’ El muchacho le dice, “Ay, 
mamacita, si tu vieras que encontré a un hombre que iba a matar a este 
perro, y le dije que no le matara y le daba mi pieza de manta.”’ La mama, 
muy enojada, le dijo, “Estas mirando que ’stamos muy pobres y ti 
tegalaste el dinero.”’ Le dice, ‘“‘Ya no vuelvo a ir a sacar otra.” El 
muchacho le dijo a su mama, ‘‘Oye, mama, te prometo que ahora si no 
vuelvo hacer lo mismo. Ve a traerme otra pieza de manta, y me voy a 
venderla.”” La sefiora se fué a fiar otra y se la trajo. El muchacho la 
tecibiéd y se fué de nuevo en camino, hasta donde encontré un pueblo y 
en la primera casa que tocé salié un hombre con un gato arrastrando que 
lo iba a tirar al rio. El muchacho le dijo, ‘‘jAy, sefior! Por qué mata usté 
ese gato ?”’ Y el hombre le contesté, ‘‘Porque ya no sirve. Ya no agarra 
alos ratones.” El muchacho le dijo, ‘“No lo mate usted, sefior. Y le doy 
mi pieza de manta.” Y el hombre le recibié y el muchacho se regres6 
para su pueblo muy triste y sin dinero. Llegé a la casa de su mama, entré 
y le dijo a la mama, “Ya vine.” — “‘jA ver el dinero?” dijo la mama. E1 
muchacho Ilorando le dijo, “Ay, mamacita, no traje nada de dinero 

‘For bibliography see MAFLS XV, Pt. 1, 258 n. 2. Also Mason, J. A. Porto- 
Rican Folk-Lore JAFL, 35: 14—17. 1922; FF Communications (Tr. Stith 
Thompson), pp. 9I—2. 1928. 
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porque le he salvado la vida a este gato.’’ Su mama se puso a Ilorar., J; 
dice a su hijo, “Estas mirando que no tenemos dinero e tti haces eso & 
andar cambiando gato y perro por la manta.” La sefiora Iloraba gp 
consuelo por estar pensando en lo que debia en el caj6n de ropa. Pasaroy 
algunas dias y el muchacho comenzé a decirle a su mama, “Te promety 
que ahora si tu me vas a sacar otro pieza de manta, no vuelvo hacer ey 
de cambiar por animales.’’ Su mama no queria y dijo, ““Tt no me vuelve 
hacer eso de ponerme en verguenzas. Jamas vuelvo a ir. Ahora voy, 
ver como pago loscuarenta pesos que debo.”’ El hijo le rogaba para que 
mama le sacara la piezade manta. La mama se fué a pedir otra. El duei 
del cajén le dijo, ‘‘;Cémo es que usted quiere otro pieza si todavia n 
me paga lo que me debe ? Hasta cuando usted me pague, sabe que puede 
sacar otra.’ La sefiora le prometié que en esta vez si le iba a pagar, que 
se la prestara y en seguida a los tres dias por mas tarde ya pagaria 
cuenta. El] duejfio se la did y se fué para su casa, la sefiora. Llegendo con 
su hijo, le dijo, “Ya estoy aqui. Ten la pieza de manta y puedes irte 
pero yo te suplico que no hagas lo mismo que has hecho.”’ 1 muchacho 
agarré su pieza y se fué. Y en el camino se encontré unos pastores que 
estaban matando a una vibora. ““No le maten y les doy una vara de 
manta,” dijo el muchacho. Los pastores les did risa y le dijeron, “Si nos 
das dos, no la matamos.’’ El muchacho dijo que si, “‘se las midié.” Yd 
siguid caminando. Cuando lo alcanza la vibora, y le dice, al muchache 
“Ti me has salvado la vida. Ahora tengo que recompensarte esto. Ven 
conmigo. Yo me voy dentro de la zanja y tt te vas a la orilla.’’ Caminaron 
muy lejos hasta donde estaba un puente. La vibora le avisé, “‘Espérame 
aqui afuera.’”’ Se metié la vibora, y su mama de la vibora le dijo a su hijo 
“Carne humana me apesta a mi, si tu no me la das, te como a ti.” Ia 
vibora chica le dijo a su mama, “Si, mama, esta afuera del puente m 
hombre que me salvé la vida, y tengo que darle una recompensa.” Su 
mama le dijo, ‘“Dale lo mejor, que haiga. Dale el relicario de tu papa para 
que tenga lo suficiente.”’ Salié la viborita, vy le dijo, al muchacho, “Ten 
este relicario y todo lo que tii quieres puedes pedirle. Le dices estas 
palabras, ‘Relicario, Relicario, con la vertud que Dio(s) te ha dado dame..” 
El muchacho se regres6 con su mama. Entrando a su casa, la mama s 
puso enojada de ver que su hijo entraba con la manta en el hombro 
El muchacho muy contento le dijo a su mama, “No te pongas triste 
jMira lo que traigo! Es un relicario que me dié una vibora que yo le salve 
la vida. Ahora puedes pedirle a este relicario lo que ti quieras.” la 
mama lo agarro, y le dijo que qué palabras se le decia, que ella queria uw 
caj6n grande de ropa y una tienda. El muchacho dijo, ‘‘Relicario 
Relicario, con la vertud que Dios te ha dado quiero que me pongas 1 
caj6n de ropa y una tienda muy bien habilitada.”” Al momento sel 
aparecié. La mama quedé sorprendida al ver todo lo que ya tenia 
‘‘Quiero que le pidas también un coche, cuatro caballos.”” El muchach 
comenz6 a decir, ‘‘Relicario, Relicario, con la vertud que Dios te ha dad 
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quiero que me pongas un coche con cuatro caballos y ropa de la mejor 
que tenga para que se vista mi mama.”’ Al mismo tiempo se le aparecié. 
[uego se montd en el coche y se fué a pagar lo que debia. Llegé al cajén 
y el duefio del establecimiento ya no lo conocia. Se quedé muy almirado 
de ver que ya era muy rica la sefiora y su hijo. Pasaron unos afios y 
toda la gente le daba tentacién de que como se hicieron tan ricos. Luego 
uno de los dependientes les rob6é el relicario y se fué muy lejos y ya 
estando en ese pueblo muy lejos le pidié al relicario que la tienda, y el 
cajon que tenian esos dos, que era la mama y el hijo, se las pasara para 
él. Aquel dependiente se hizo muy rico, y la sefiora y el muchacho 
floraban sin consuelo por verse de nuevo muy pobres. Y el gato y el 
perro se platicaban, “;Por que lloran nuestros patrones ?’’ dijo el perro 
al gato. El gato contesté, “Les robaron el relicario.’’ Los dos pensaron 
y se fueron. El perrito iba oliendo el rastro hasta donde se habian pasado 
del mar. Entonces dice el gato a su conpaiiero el perro, ““Tu sabes nadar, 
yo, no. Voy echarme encima de ti para que me pases.” Asi lo hicieron, 
y atravesaron el mar. Llegaron a la tienda. El gato se metié y el perro 
se qued6 afuera. Agarré un raton y le dijo, ‘“‘Llama a uno de tus com- 
paiieros y dile que me trega un relicario.’’ Los ratones por salvarle la 
vida a su compaifiero, lo buscé hasta que lo encontraron se lo trajeron.El 
gato solt6 al raton. Agarré el relicario y se salié a buscar a su compafiero, 
el perro. Lo encontré, luego le dijo, ‘Ya lo tengo aqui, el relicario. Ahora 
tii llevalo, si no, yo lo pierdo.”” Atravesando de nuevo el mar y estando en 
medio, el gato le enterré las ufias al perro. Y el perro abrié la boca y 
solté el relicario. El gato se enojé, le dijo, ““Ahora ya ves ya soltaste el 
relicario. Ahora voy ver como consigo el relicario.”” Agarré con sus ufias 
pescado chico, y le dijo, ““No te como solamente que le digas a uno de 
tus compafieros que me traiga un relicario que se me cayd.”’ Aquel 
pescado ordené a sus compafieros que !o buscaran al fondo del mar y se 
lo trajeran. Los pescados subian y bajaban trayendo muchas perlas 
y decia el gato, ‘‘Noes,”’ hasta que un pescadito muy chiquito que apenas 
lo aguantaba salié y se lo entregé al perro. Siguieron su camino, y hasta 
llegar a su casa. Los duefios del perro y del gato lloraban mucho por 
peder la tienda y el cajén de ropa y su perro y gato. Cuando en eso ven 
entrar al gato y al perro con el relicario puesto en el pescuezo del perro. 
Se alegraron la mama y el hijo. Les dieron de comer al perro y al gato y 
luego le dijo la mama al relicario, ‘‘Relicario, Relicario, con la vertud que 
Dios te ha dado quiero que me tregas al hombre que me rob6 y me 
devuelvas mi tienda y mi caj6n de ropa.” Al mismo tiempo se le aparecié 
hasta el mismo hombre. El que robé lo entregaron a las autoridades y 
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ellos fueron para siempre felices. 
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4. THE KING AND THE BEGGAR. 


Este era un gato 

Con su pie de trapo 

Y sus ojos al revés 

j Quieres que te lo cuente otra vez? 


El rey y limosnero. Este era un rey que ’bitaba en un castillo muy 
grande. Y todos los dias pasaba un limosnero y le pedia al rey que lo 
socorriera. El rey siempre le daba hasta que un dia el limosnero salié muy 
lejos, y se fué a un curato, y el padre le regalé do(s) reales. Y el limosne- 
rito dijo, “‘;Ahora qué hago con mucho dinero? Voy a comprarme un 
gallo chico.”” Y asi lo hizo, se compré un gallito chiquito. Y siempre 
andaba pidendo limosna con todo y su gallito. Hasta qu’ un dia muy 
impaciente el rey le dijo, ‘‘;Cémo es que andas pidiendo limosna si ti 
tienes hasta un gallo. Dime con qué tii lo compraste?’’ El limosnero le 
dijo que lo habia comprado con lo que junté de sus limosnas. Y el rey 
le dijo, ““No vuelvo a darte mas limosnas, porque ya no necesitas dinero,” 
El limosnero se fué muy triste a pedir de casa en casa que le socorrieran, 
Y pasaron algunas dias cuando pensé irle a pedir de nuevo su limosna 
al rey. Llegé al castillo y pregunto si s’encontraba el rey. Los mozos le 
dijeron que estaba desayunando, y el dijo, “Lo voy esperar.” Salié el rey 
y le dijo al limosnero, ‘“‘Puedes retirarte. No te quiero dar mas dinero.” 
El limosnero le dijo, ‘“No sea malo, mi rey. Que yo necesito de su ayuda.” 
El rey se enoj6 mucho y é1 le dijo, ‘“No me ’stés molestando. Si no de lo 
contrario te voy a quitar hasta ese pollo.” Y el limosnero no le hizo caso 
si no al contrario se le puso mas necio. El rey ordené a uno de sus criados 
que le quitaran el gallo y lo corrieron del castillo. Asi lo hicieron los 
criados, lo sacaron, el limosnero se fué llorando. Y dijo, ““Tanto trabajo 
me ha costado de ganar el dinero para comprarme mi gallo, y ahora ya 
me lo quité el rey.”’ Se fué de nuevo al curato y le conté al padrecito lo 
que habia pasado. El padre le dijo, ‘“Ten otros do(s) reales y cémprate 
otro y debes conformate.”’ En el castillo el gallito lo soltaron al coral, 
cuando en eso s’encontré un anillo de oro. Se lo metié en el pico y salié 
pasando junto al rey. Cuando en eso vid el rey que traia una cosa que 
relumbraba en su pico el gallo, y ordené que lo agarraran y le quitaran 
lo que traia. Vieron los criados que era un anillo de oro. Se lo entregaron 
al rey. Aquel pollo comenzé a chillar. Decia: 

Pio pio 

Da aca lo qu’ es mio! 
El rey viendo lo que ’staba de chillén, aquel pollo les dijo que lo fueran 
encerrar al coral. Asi lo hicieron. Lo encerraron solito. Aquel pollo como 
no tenia que comer, se salié bajo de un cafio de agua que habia. Se fué 
muy lejos, y se encontré con dos lobos y les dice: “‘;Onde van, buenos 
Lobitos ?”’ Los lobos le dijeron, “Vamos en busca de comer y ahora como 
te hemos encontrado a ti, ahora te comemos.” E1 pollo les suplicd, “No 
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me coman, Lobitos! Yo los Iebo a la casa del rey. Echense debajo de mi 
cola.” Siguid caminando, y se encontré a unos arrieros. Lo iban agarar 
y les dijo, “No me agarren y los Ilebo a la cas’(a) del rey, donde hay 
mucho dinero. Métanse debajo de mi colita.” Y siguié él caminando. 
3’ encontré a un coyote. Le dice, “Ahora yo te como, yo tengo mucha 
hambre.” El pollo le dijo, “No me comas a mi y te Ilevo a la casa del 
rey donde tiene muchos animales que comas ti. Métete debajo de mi 
cola.” Por iltimo se encontré a unas dos viboras chirrioneras.! Les dijé, 
“Si ustedes me dejan pasar, yo les prometo que los llevo a la casa del 
rey. Ahi comerdn lo que ustedes quieran. Métanse adentro mi cola.” 
Llegd a la casa del rey muy pansonsito, y comensé a chillar, 

Pic pio 

Da aca lo qu’es mio! 
Y lo andaba siguiendo al rey. El rey se fastidid y dijo, “; Qué es lo que 
quiere este animal ?”’ A la noche lo meten a donde hay mucho dinero para 
ver si se calla. Llegé la noche y lo encerraron en las trojes de dinero. 
Como a las once de la noche les dijo a los arrieros, ‘Ahora si, arrieritos, 
ahora es cuando carguen sus burros y pueden irse.”’ Al siguiente dia el 
rey fué a ver que hacia al gallo. Cuando habrid la puerta y vid que ya no 
habia nada de dinero, se ’spanté al ver eso, y el gallo estaba pepenando 
granitos. Y luego que vid al rey comenzo a chillar, 

Pio pio 

Da aca lo qu’es mio! 
El rey muy enojado por ver que habian robado, les dijo a sus criados, 
“A la noche lo agarran a este gallo y lo meten dentro la mulada para que 
lo machuquen.”” Y (a) la noche lo fueron encerrar con las mulas. Y a 
media noche les dijo a los lobos, ‘“‘Ahora si, pueden salirse para ver que 
les he cumplido.’’ Salieron y el gallo se metid de bajo de un cafio para 
librarse de un pisoton de las mulas. Los lobos se comieron a todos las 
mulas. Y luego le dieron las gracias al pollo, y ellos se fueron. A otra dia 
el rey ordené que fueran a sacar las mulas para que bebieran agua. 
Abrieron la puerta y vieron que nada de mulas habia; puramente muchos 
huesos. Le fueron avisar al rey que no habia nada de las mulas ya. El 
trey se enojé mucho, y dijo, ‘“Este pollo me ha dejado sin dinero y sin 
mulas. Matenlo!’”’ Lo andaban correteando y se metié onde ’staban las 
gallinas y guajolotes y lo comenzaron a picotearlo. El rey les dijo, ““Ahora 
si va morir.’’ Déjenlo ahi. A los pocos momentos le dijo a Coyote, “Ahora 
si, puedes salir.”” Salié el coyote y se devoré a todos los animales, menos 
al gallo. El coyote se retiré y el rey llegé al gallinero, y nada mas encontré 
al gallito que luego comenzé a chillar, 

Pio pio , 

Da aca lo qu’es mio! 

' So called from the loud noise they make. They are two metres long. They 

have two tails, which they put into the nostrils of anyone they kill. They 
guard a field for its proprietor and do not molest him. 
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El rey enfurecido dijo, ‘‘Est’ animal de ninguna manera ha podig) 
morir. Me ha dejado sin dinero, sin mulas, y sin pollos.”’ Ahora orden 
que formen una cuadrilla de soldados y lo fusilen. Se formaron todos Iq 
soldados, ya dispuestos a matar al gallo. Cuando en eso dijo el gal) 
“Ahora si, Viboritas, "hora es cuando.” Salieron las viboras corrieng 
sobre los soldados. Y matando a mucha gente y hasta el rey murié, 7 
gallo quedé duefio de todo el castillo hasta qu’ un dia vié pasar ay 
patrén que era el limosnero. Y lo llam6é que se metiera al castillo, que 
ahora era el el rey. Y era para toda su vida feliz. Ya se acabé. 


5. THE TWO BEGGARS AND THE BLIND KING: ABOVE THE ROBBERS,! 


Cuento de los dos limosneros que eran compadres hasta que un di 
saliron a camino. Uno de ellos era muy invidioso, se habia fijado qued 
quel no era invidioso le daban siempre tortillas blanditas y al invidiow 
siempre le daban tortillas duras. Caminaron muy lejos hasta dong 
encontraron un pueblo. Ahi pidieron posado y los dueiios se la dieron. Y; 
en la noche cenaron juntos, y vid el invidioso que su compaiiero k 
sobraron tortillas blandas. Se durmieron y habia un gallo que era dd 
duefio de la casa, comenzé a cantar y desperté al invidioso, y dijo, “Mi 
compaifiero le voy a picar los ojos, y me robo sus tortillas y hasta este 
gallo, y me voy para mi pueblo.” Asi lo hizo, le picé los ojos a su con- 
pafiero, agarré las tortillas y el gallo, y se marché. Al otro dia desperti 
el duefio de la casa y vié que ya uno de los que habian posado faltaba. 
Nada mas habia uno de ellos y ya estaba ciego. Y lo mismo le faltaha 
su gallo. Le pregunté al limosnero que adénde estaba su compaiiero. El 
le dijo que se habia robado sus tortillas y se habia salido. El duefio deh 
casa se enojé y lo corrié de su casa. ‘Anda, vete; tti me robaste mi gallo. 
Y ahora te haces el ciego.’’ Aquel limosnero se salié de la casa, muy 
adolorido de los ojos, pedia limosna en todas las casas. Luego que acabé, 
agarro camino hasta donde se le hizo noche debajo de un Arbol. Llegaron 
unos pajaritos y se comenzaron a platicar, diciendo que habia en w 
castillo de unos reyes un hombre que habian ocupado para plascar wu 
pozo y el hombre habia enterrado unos cueros de agua y se habia ido 
del castillo diciéndole al rey que habia agua. A los pocos dias se secé. 
Y entonces dijo el otro pajarito si alzaran una laja que hay junto ak 
puerta encontrarian agua. Lo mismo tiene un hijo el rey que van todos 
los dias muchos doctores y no pueden alibiarlo. Sencillamente alevantando 


la cama y en las cuartro patas de su cama hay debajo cuartro sapos que fF 


ya mero revientan. Si no lo sacan pronto, se muere. También hay 
muchos ciegos que no ven, si todas las mafianas salieran al campo y & 
limpiaran con el rocio del sacate verde se aliviaban. ‘“‘I,o mismo ti has 

1 For bibliography for The Two Beggars and the Blind King, see FF Com- 
munications, pp. 102—3. Also Parsons, E. C. Micmac Folk Lore, JAFL 38 
No. 147; for Above the Robbers, MAFLS XV, Pt. 1: n. 1, 194 n. 3. 
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yisto que en aquel Arbol grande hay una cueva de bandidos que tiene 
mucho dinero. Si alguien pudiera verlo, se harfa muy rico.” El hombre 
todo lo que hablaron los pajaros habia oido. Luego en la mafiana comenz6 
a curarse de los ojos con el remedio que habian dicho los pajaros. Pronto 
pudo ver. Se fué luego al castillo y le dijo al rey que si queria, que él 
se comprometia a aliviar a su hijo. El rey le dié risa, dijo, “Si doctores 
muy buenos no pueden aliviarlo, menos tu.’’ Lo corrié. Y al siguiente 
dia le dijo, “Te voy a dar un plazo, si a los cinco dias no esta aliviado mi 
hijo, te mando a fusilar.” Aquel hombre dijo que si y le dijo, “Trégame 
una pala y dos hombres para que me yuden. Tambié’ quiero diez cargas 
de lefia.” Se los trajeron. Y ellos comenzaron a rascar en cada pata de 
la cama. Sacaron cuatro sapos muy grandes. Prendieron la lefia y los 
echaron adentro. El muchacho comenzé luego a estar tranquilo. Su 
padre que era el rey lo abrazé al hombre, le dijo, “Te vas a casar con 
una de mis hijas, y te voy a dar cincuenta mil pesos.”” Y aquel hombre 
quedé muy contento y comenzé a trabajar hasta donde vié la laja la 
alevant6, comenz6 a brotar mucha agua. El rey qued6é almirado de ver 
que su hijo ya estaba bueno y ya habia agua, lo que nunca se habia visto 
en el castillo. 

El hombre se fué en direccién del Arbol, se subid y esperdé la noche. 
Llegaron los bandidos y dijeron estas palabras, ““Espuma red, abrete!’’ 
Se abrid al instante. Se metieron, y el hombre se fij6 como decian ellos al 
entrar. Se saliron los bandidos y él se bajé y le dijo, “Espuma red, 
abrete!’”” Al momento se abrié y se metid y vid mucho dinero, harto de 
comer, pero él no hizo caso, sino se cargé una cajita de puro dinero y se 
fué para su casa. Llegé a los pocos dias se caso con la princesa y se fueron 
avivir a un pueblo. Cuando volvié a ver que su compaiiero el limosnero 
le pedia limosna. El luego lo conocié y le dijo, “‘;Te acuerdas que tu me 
picaste los ojos. Ahora ten tu limosna, y te perdono lo que me hiciste.”” 
Le dié un peso. Se fué el limosnero. Al siguiente dia regresé y le dijé, “Oye, 
compadre, dime como te hiciste rico. ; Cuéntame!’’ El compadre que no 
eta invidioso le dijo, ‘“Mira, compadre, te vas en este camino hasta 
encontrar un Arbol muy grande. Ahi le dices estas palabras, ‘Espuma 
ted, Abrete!’ Entras adentro y te cargas un caj6én de dinero, pero luego 
te sales, si no te pueden encontrar los bandidos.” Dijo el compadre in- 
vidioso, “‘No tengas cuidad.” Se fué hasta encontrarse con el arbol. Le 
dijo las mismas palabras, y al momento se abrié el arbol. Se metié y vi6 
mucho que comer y que beber y hizo caso de cargar el dinero. Comid, 
toméd mucho vino, ya encontrandose muy borracho se le olvid6é como se 
decia para abrirse el Arbol. Cuando en eso Ilegaron los bandidos y lo 
encontraron adentro. Le dijeron, “‘;Quién te trajo aqui? Ahora te 
matamos, si no nos dices la verdad.’”’ Aquel limosnero les dijo que su 
compadre habia sido el que le dijo y que el era muy rico ya. Los bandidos 
dijeron que los llevaran a su casa de su compadre, el rico. Pensaron de 
qué modo entrarian, pusieron un hombre en cada huacal los subieron en 
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mulas y caminaron hasta donde vivia su compadre. Llegaron a la cay, 
Uno de ellos bajé y le dijo que si queria darle posada porque ya era niyy 
noche y temia que le robaran la miel que Ilevaban. El duejio de la casa 
dijo, “‘Con todo gusto. Baje sus huacales y métalos adentro.”’ Aque 
bandido sacé tantita agua miel y le convidé al duefio. Los nifios que 
eran muy curiosos se fueron con una aguja, le picaron a uno de Ig 
huacales cuando dice uno de los bandidos, “‘Ay, ya es hora ?”’ Los nifigs 
se asustaron fueron a decirle a su papa que los huacales no eran de agy 
miel porque eran hombres. Su padre se enoj6é mucho y dijo, ‘““Vamos a vy 
si es cierto.”” Fué escondidas del bandido que estaba platicando con y 
sefiora del duefio y el picé a uno de los huacales, y lo mismo contest(, 
“Ay, ya es hora?” Se siguid picando todos. Lo mismo ofa que decidn, 
Ordené a sus criados que pusieran lea en el horno que iba hacer um 
barbacoa. Al momento estuvo caliente el horno se meti6 aquel hombr 
muy enojado y le dijo al bandido, “‘Venga a ver una barbacoa que estoy 
preparando.” El bandido lo siguié, se arrimé junto al horno y lo empuj 
para dentro. Luego se siguié destapando los huacales y vié que eran puros 
bandidos. Los fué echando adentro. El ultimo era su compadre que lo 
habia traido para robarle. Le dice, “‘j Ay, compadre! Tt no tienes perdén 
de dios, tu has traido a los bandidos para que nos roben. Ahora ti 
también te vas al horno.” Lo empujé y todos se hicieron ceniza. 


6. THE ENVIOUS SISTERS.! 


Este era un hombre que tenia tres hijos. Uno se llamaba Juan, ¢d 
mayor, Miguel, el menor y el ma’ chico, Pedro. Sucedié un dia que ¢d 
padre le dijo al mas grande, ‘“Te voy a dar cinco pesos para que te vayas 
a buscar tu vida.” El muchacho Juan agarr6é su ropa y se fué. Agarré wu 
camino con direcién a un pueblo. Al pasar por una zanja vid una ram 
que le preguntaba dénde iba y que si se queria casar con ella? Juan 
muy grosero, le dijo que no l’importaba adénde fuera y que nunca 
casaria con una rana. La ranita se quedé muy triste. Luego Miguel lo 
mismo le dijo su padre que le iba a dar otros cien pesos y que agarrara 
camino. Pasé por el mismo camino que se iba su hermano. Pas6 con li 
rana y ella le dijo, ‘‘;Ad6nde vas, buen nino?” Y el le contest6 que no 
l'importaba. Se siguiéd caminando Miguel, y la rana qued6é muy triste 
A los dos meses le dijo a su hijo, el ma’ chico, su padre que él era ya grande 
y lo podria ayudar trabajando. Agarré sus cosas y cien pesos y se fue 
de la casa, agarrando el mismo camino que sus hermanos. Ya se habia 
cansado cuando se encontré con la zanja que atravesaba el camino. Vii 
a la rana y le pregunté, ‘‘;Dénde vas, buen nifio?” El nifio contest, 
“Voy a buscar mi vida para ayudarle a mi padre.” La rana le dijo, 
‘‘; Quieres casarte conmigo, y seras muy feliz?’’ El nifio le dijo que s. 


1 For bibliography see MAFLS XV, Pt. 1, 296 n. I. 
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Entonces la rana se salié de la zanja, y le dijo, “Nada mas me vas 
siguiendo por dénde vaya brincando.”’ Por fin caminaron muy lejos hasta 
llegaron a un castillo que estaba de lejos como veinticinco leguas. Ahi 
se metid y le dijo que lo echara en un vaso de agua. Asi permanecié unos 
meses, y el nifio trabajaba, siempre tenia dinero y no le faltaba nada. 
Desde entonces el era muy feliz. Se acord6é que iba ser dia de su santo 
de su padre. Fué con la ranita y le dijo que el santo de su padre ya se 
aproximaba. La rana entonces le dijo, ‘“Pon hervir un caso de agua y me 
agarras de las patitas y me echas adentro.” El nifio no queria pero la 
rana muy necia se puso, y le dijo a Pedro, ‘““Tt échame, que verdas seras 
mas feliz.’’ Pedro no queria. le decia que se iba a morir con el agua 
caliente. La rana le dice a Pedro, ‘“‘Anda, no seas tonto. Tenemos que ir 
a dejar la cuelga a tu padre.’’ Entonces Pedro puso el vaso de agua y ya 
que ’staba hirviendo se metié y agarré el vaso, llorando de tristeza 
porque el crefa que se moria. Lo agarré de las patitas y le hecho dentro 
elagua hirviendo. Cuando vid que se paraba una mujer muy bonita, que 
era una reina que estaba encantada. Pedro al ver la pego un grito de 
alegria. Luego la reina le dijo, ‘“Ya lo ves tonto. Ahora vamos te voy a 
presentar con mis hermanas. Tengo dos.’’ Se fueron al reinado. Llegaron 
sts hermanas de ella. Se alegraban mucho de ver que ya habia regresado 
st hermana que estaba perdida. Conocieron a Pedro, una de ellas se 
enamoraba de él, pero él no hacia caso porque queria mucho a la ranita 
que se volvié después reina. La reina se puso luego a hacer unos bordados 
para Ilevarle de regalo a su padre de Pedro, y un dulce muy bueno. 
Agarraron camino hasta llegar a un rancho donde vivia su padre. Llegaron 
se encontraron que ya estaban sus dos hermanos de Pedro que habian 
venido a felicitar a su padre. Los dos le llevaron dos perros muy grandes 
para que cuidaran el rancho. Y Pedro y la reina le trajeron unos bordados 
muy bonitos y un dulce. Los tres hermanos ya tenian sus mujeres, las 
de Juan y de Miguel eran mujeres bonitas. Con unas trenzas muy grandes 
que se burlaban de la princesa que las tenia muy chiquitas. Llegaron 
unos invitados, saludaron a las muchachos y después platicando les 
dijeron que ellas tenian una pomada con que crecia el pelo. Las muchachas 
les dijeron que si que se la vendieran. Los invitados decian, “No la 
vendemos. Se la vamos a regalar.’”’ Ellas se la untaron y se acostaron 
a dormir. Mientras los invitados se fueron. Despetaron ellas y todo el 
cabello se les habia caido. Dios las habia ca’tigado por burlarse de la 
teina, la esposa de Pedro. A los tres dias ellas y sus esposos se fueron, muy 
contrariados. Pedro y la reina se dispidieron de su padre, y se fueron a 
su reinado. Envitaron a sus hermanas de la reina. Llegaron al castillo y 
vieron que habia una fuente de agua de siete colores como una legua de 
distancia al castillo. Las hermanas de la reina se codiciaron del agua y le 
dijeron a la reina que si queria regalarles agua de siete colores. La reina 
les dijo que si. “Vaya uno de ustedes, Ilévese un jarro y traigasela.”’ Se 
fué la hermana mayor, encontré a una sefiora en el camino y le dijo, 
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“Donde vas, buena nina?” Ella contesto, ‘‘Que l’importa? Vaya dong 
vaya, no tengo que dar razén.” La sefiora le dijo, “Donde vayas , 
volveras piedra.”’ Llegando a la fuente metié el jarro y se quedé enoy, 
tada. Ya era tarde y no regresaba. Entonces la otra hermana mepe 
agarr6é camino rumbo a la fuente y encontré a la sefiora y le preguntj 
‘“¢ Donde vas, buena nina?” Ella muy enfadada le dijo, “‘No tengo que 
dar razon.”’ La sefiora le dijo, ‘Donde vayas te volveras piedra.”’ Llegi 
a la fuente lo mismo se volvié piedra. Entonces la reina Ilegé Pedro y 
dijo que sus hermanas no parecian. ‘Voy a buscarlas, a ver si las e. 
cuentro.”’ Se encontré con la sefiora y le dijo, ‘‘;Dé6nde vas, nifia?” J, 
reina muy carifiosa le dijo, ‘“Voy en busca de mis hermanas que se fuer, 
a traer agua de siete colores.” La sefiora le dijo, “Toma esta barit, 
Estan junto a la fuente dos piedras y cada uno de ellas le das dos barazg 
que son tus hermanas, estan encantadas por groseras.”’ Llegé a la fuent 
la reina y les dié dos barazos a cada una y se levantaron imediamente 


Agarraron el agua y regresaron, encontrando de nuevo a la sejfiora, yk ff 


reina les oblig6é a sus hermanas que le pedieron perd6n. Las hermanas am 


con muy mala gana lo hicieron. Y entreg6 la reina la barita y se retirarm fF 


hasta llegar al castillo. 

Asi pasaron unos meses, las hermanas vivieron con la reina pero éstas 
estaban muy enamoradas de Pedro. Tuvo un nifo la reina, y la parten 
habia recibido una fuerte cantidad de dinero de las hermanas para qu 
ella le pusiera un gato en lugar del nino, y al nifio lo arrojara en el mar 
La reina como le tapaban los ojos no se daba cuenta de lo que hacian la 


reina era un gato. Pedro se puso muy triste pero no por eso dejaba de 


quererla a la reina, ni se enamoraba de alguna de las hermanas de hf 
reina. Al siguiente afio de nuevo hicieron lo mismo con la reina. la 


partera le tap6 los ojos y le pusieron un perro, y al nifio lo echaron dentn 
del agua. Lleg6 Pedro y le dijeron que de nuevo la reina en lugar de tener 
un hijo tuvo un perro. Pedro entonces es enojé ya que se habia aliviadok 
reina le dijo, ‘“Es ultima vez que paso esto. Si la otra vez vuelve a pasa 
esto, no vuelvo estar junto contigo.’’ Pasaron otros afios y tuvo otn 
criatura que era nifia, y la partera le puso un cochino para que asi mismo 
el rey se enojara y dejara a la reina. Llegé de su trabajo Pedro y la mism 
historia le dijeron, que su esposa habia tenido un cochino. Entonces 
Pedro se enoj6, mand6 poner un coche y se la llevo a la reina a um 
hacienda muy sola. Ahi la dejé, se regresé al castillo, pero nunca & 
enamor6é de las hermanas. Luego él como no ’staba contento pensé its 
muy lejos. Se embarceé y vid que siempre iba detrds del barco una caja 
blanca. Este ordend que se pararan para ir a traer aquella caja. 
destaparon y vid que eran tres nifios. Uno mas grande ya podia hablar 
le dijo, “Ti eres mi padre. Nosotros nos mandé la virgen que te sigamos 
para avisarte que mi mama que tienes en la hacienda no tiene la culpa 
ella, si no las mujeres que son sus hermanas. Ellas ordenaron que echarat 
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'ya dong ff en el mar y le pusieron a mi mama un gato. Lo mismo que a mis hermanos. 
Vayas tf Uno de ellos fué perro y este mas chiquito fuera cochino.” Pedro, Ileno 
16 encap. F de amor por sus hijos, se regresé con ellos al castillo. Entrando las 
14 meng | hermanas de la reina pensaban que es lo que seria lo que trafa el rey. 
Pregunt) ff Este sin decir nada se fué imediatamente a la hacienda a traer a su 
€Ngo qu esposa. Lleg6 ella estaba muy triste, muy delgada. La abrazé, le pidié 
Sy Lleg perdén, y se la trajo al castillo. Le entregé a sus hijos, y ella ordendéd que 
edro yk mandara a traer a la partera y sus hermanas y a fusilaran. Asi lo hizo 
si las ep. Pedro. Las mand6é matar y desde entonces ellos fueron muy felices. 
fia?” J, B (Crecieron los nifios, fueron marineros, y la virgen siempre los cuidaba. 
se fueroy & Ella les daba de comer y ellos fueron muy buenos con sus padres. Fin. 
a barits 


barazos ‘ 1 

| 7. THE FISHERMAN’S WIFE. 

& fuente 

lamente En un pais despoplado que habitara un hombre y una mujer que 


ora, yk ganaban la vida pescando. Cierta vez se acabaron los pescados comian 
nas aim fF puras raices, hasta que un dia ya muy triste aquel hombre se fué muy 
etirarm J lejos a pescar a otra laguna. Quando metidé su red y sacé un pescado 
grande colorado, el rey de todo lo(s) chiquillos. Al ver el hombre se 
TO éstasf alegrd y dijo, ‘Ahora si soy feliz, voy a comer.’”’ El pescado le dijo, 
parten f “jNo seas malo! jNo me comas! VY yo te recompenso con un anillo.”’ 
ara que f) El pescador le dijo, ‘Como te he de dejar si yo ya tengo muchos dia(s) 
el mar. sin comer ?”’ Dijo el pescado, ‘‘Con esto que te doy seras feliz. Cada vez 
cian las § tu quieras algo me vienes a ver y te daré lo que tii quieras.”’ El pescador 
raidok F llegd a su casa y él conté a su mujer lo que habia visto. La mujer s’alegr6é 
jaba def) mucho, y dijo, “‘Anda luego con él, le pides que nos dé de comer.”’ Aquel 
is de a } hombre se le dirigié al pescado y le dijo, ““Yo tengo hambre, y quiero que 
ina. 12 me des una comida.” El pescado le dijo, ‘‘Anda vete, ya tu la tienes en tu 
denti F casa.” Se regres6 muy contento. !Cual seria su sorpresa que llegando ya 
le tener ff} estaba servida la mesa! Comié muy tranquilo, lo mismo que la mujer. 
riadok fF Al siguiente dia le dijo su mujer a su esposo, “Anda ve y dile que quere- 
1 pasa fF} mos una casa con animales y todo lo necesario para pasar la vida.”’ 
0 otra fF Se fué l’hombre a ver el pescado. Llegé a la laguna y le dijo, ‘“Pescadito 
mismo §§ vengo a que me concedas que me pongas una casa con animales y lo 
misma ff} necesario para pasar la vida.’”’ El pescado le dijo, ‘““Anda vete, ya lo 
itonce: §F tienes.” El pescador lIlegé a su casa y vid que tenia una casita muy bien 
a um § arreglada con una vaca, dos mulas, tres caballos, y harto maiz. Quedé 
nca ¢§ él muy conforme, pero la mujer era muy invidiosa, no quedaba conforme. 
Si no que ella queria mas, le dijo a su marido, “Ve a decirle que yo 
a cajé quiero ser reina.”” Su esposo le dijo, ‘‘No seas ambiciosa. Ya nos puso 
ja. la} nuestra casa y no debemos ser ambiciosos.’’ Ella no conforme, 1’enesié 
ablar, que fuera a verlo, y l’hombre se fué a decirle, ‘Vengo a decirte, Pescadito, 
Zamos | que mi mujer quiere ser reina.” Y el pescado le dijo que sf, que se fuera 
culpa 


harap ' For bibliography see F F Communications, p. 92. 
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para su casa, que ya estaba arreglado. Llieg6 a su casa e vid ya un castijj 
muy grande y mucha ropa para vestirse. La mujer de él no conform, 
Pasan algunos dias y volvié decirle a su marido que ella queria ser empery 
triz y él, emperador. L’hombre no queria. Se enoj6 mucho, pero no pe 
eso la mujer se convencié si no l’enesid, y le dijo, “Si td no vas a very 
pescado, yo me voy de tu lado.”” Aquel hombre muy apenado fué a ver) 
al pescado y le dijo le que su mujer queria. El pescado acepto y le dip 
“Puedes irte y ya ’sta ’reglado todo.” Llegé a su casa el pescador y yj 
que ya habia diez y nueve castillos mas. Y aquel estaba muy conform 
de ver qu’el pescado no le habia negado nada. Pasan unos tres meses hast; 
que un dia su mujer le dijo, ““Oye! quien manda a la luna y el sol.” Y 
dijo el pescador, “‘Dios!’’ y entonces la mujer le dijo, “Yo quiro ser mi 
que Dios. Ve a decirle al pescado que yo quiero mandar a la luna y el sol 
El pescador no queria, y le dijo la mujer, “‘Si ta no vas, te saco de nj 
casa.”’ El pescador muy triste se fué a verlo. Cuando Ilegé a la laguy 
y lo llamé al pescado y le dijo lo que queria su mujer. El pescado entonce 
se enojé y le dijo, ““Tu mujer es muy ambiciosa. De hoy en adelante 
no te cumplo nada. Serds como siempre un pescador y te voy a quitar} 
que te he dado.”’ Se metidé el pescado y jamas volvié a salir. Llegé as 
casa y vid que ya todo habia desaparecido, y se quedé como antes estaba 
La mujer lloraba sin consuelo, pero ya no fué tiempo. Se arrepintié pen 
no por eso volvié a tener su castillo sino al contrario ella trabajaba pan 
comer. Se quedaron muy pobres y solo se mantenian en la pesca. 


Entro por un callejon 
Y salié por otro 
Y quiero que me cuentes otro. 


8. THE BOY WHO KILLED THE PRIEST. 


Este era un mozo que fué a pedir trabajo en un curato con un padr 
El padre le dijo que si. Se qued6 éste de mozo. El padre lo quer 
mucho. Siempre entraba en su cuarto hasta que un dia el mozo vi6 qu 
habia mucho dinero y pensé robarle en la noche, como se quedaba en¢ 
curato. Como a las nueve el mozo agarré un cuchillo y lo degollo 
padre. Se largé muy lejos. Al otro dia la gente veia que ya era hora & 
misa y el padre no salia. Abrieron la puerta y entraron, vieron que nat 
mas habia todo muy regado de cosas. Buscaron al padre y lo encontrar 


ya muerto. La gente se dispant6 y buscaron al mozo y ya no lo encontnf 


ron. Luego creyeron que habia sido el asesino el mozo. Dieron parte a: 


autoridad, enterraron al padre y después al poco tiempo supieron bieg 
que él habia sido el que lo maté. Lo buscaron, pero nunca lo encontratuf 
El mozo ya habia trascurido cinco afios y éste dijo, ‘““Ahora ya sey 





tiempo de que me pueda ir para mi tierra.” Agarré camino y ya ceft 
del pueblo vié6 muchas calabazas de Castilla. Corté una sin saber quy 
era la cabeza del cura que habia matado. Llegé al pueblo, la gente 
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ms lo veian de ver que llevaba una cabeza de gente. Todos se hacian 
bolas, pero él no veia lo que llevaba en la mano, creia el que tal vez 
porque él habia cortado la calabaza. Lo agarraron preso y luego llegando 
junto al presidente le preguntaban que quién habia matado? El decia 
que no. El presidente le dice, ““;Por qué traes esa cabeza?’’ El mozo 
preguntaba, “ jCual?”’ El presidente le decia. ‘““Esa que ti traes en tu 
mano.” El mozo veia pero nada mas era la calabaza. El mozo muy 
enojado le dijo al presidente, “Este no es cabeza. Es calabaza.” El 
presidente ordené que la pusieran en la mesa. Y ya estando la calabaza 
en la mesa vid la cabeza del padre que habia matado. Entonces dijo la 
verdad, y el pueblo reconocié que era la cabeza del padre y él era el 
mozo. Luego lo mandaron a fusilar, y desde entonces vieron que habia 
sido un milagro desde el momento que el padre ya tenia cinco afios de 
muerto, y su cabeza estaba muy fresca. Lo enterraron y desde entonces 
la gente se convencié que habia sido el mozo quien lo habia matado. 


g. KING mIpDAs.! 


Se llama el cuento Rey Midas. Este era un rey que era muy rico, pero 
nunca ’staba conforme. Siempre el pedia a Dios que le diera mas dinero. 
Todas las mafianas se paseaba en sus corredores pensando como poder 
hacer mas dinero. Hasta que un dia baj6 un hada del cielo y llegé a su 
casa y le pregunt6 que porque siempre estaba muy desesperado, teniendo 
él mucho dinero? El rey le contesté6, “Yo soy un hombre que no estoy 
conforme con lo que tengo, siempre pienso de tener mucho oro, no 
obstante que tengo bastante, pero quiero mds. Y quisiera que todo 
cuanto tuviera fuera oro.’’ El hada le contesté, ““;Cémo te poudrias 
contento si yo te diera un ser que tengo de que todo lo que agarres se te 
vuelva oro?” El rey le dijo, ““Muy contento, ojala y sea cierto, yo seria 
muy feliz.” El hada le dijo, ““Desde mafiana todo lo que toques se te 
volvera oro.”’ Se retir6 el hada. Y el rey al siguiente dia estaba muy 
contento. Se paré de su cama, agarré sus sandalias y se volvieron oro. 
Salié al corredor y tocé el verandal y se volvié oro. El rey pegé un grito 
de gusto pensando que el era muy feliz. No pensaba él que a la hora 
de comer se le volveria oro. Estuvo agarrando todas las sillas su castillo, 
tocaba las paredes, y se le volvian oro. Lo fueron a llamar sus criados 
para qu’ entrara a desayunarse. Fué el y se senté en su silla y se volvié 
oro. Y le trajeron su chocolate, lo agarré y se volvié oro. Pidid un vaso 
de agua. Lo agarré, y el agua se volvié oro. Se acercé una de sus hijas, 
viendo que su padre estaba muy desesperado de no poder comer nada. 
Entré la hija, le dice, ‘‘Papacito, ; qué haces?” El padre le dice, ‘‘Reti- 
rate.” La empuj6 con la mano, y se volvié oro. El padre lloraba de que 

1 This tale and tale No. 10 appear to have a literary source, but they are 
told in the style of the other folk tales and their narrators asserted they 
were heard, not read. 
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su hija se habia vuelto oro. Asi pasaron tres dias, y el padre sin comer, 
sin beber nada de agua. Ya estaba my débil, Iloraba sin consuelo y 
pedia a Dios que le quitara eso, aunque se viera muy pobre. El hat 
regresé, le dijo al rey, “‘; Como te ha ido? Ahora creo que ya serAs feliz,” 
El rey llorando le contesté6, ‘““Ahora soy el mas desdichado que puede 
haber en el mundo. Te pido me concedas quitarme ese ser. Ya no quiet 
ser rico. Lo que quiero es ver de nuevo a mi hija.” El hada le contest, 
“Ahora tienes que ir a bafiarte en un rio.’’ El rey se fué. Se metié q 
agua, y se volvié oro. Ya de ahi no podia salir el rey hasta que fué el had 
y lo ayudé a salvarse, Luego le dijo, que le iba a quitar ese ser de que 
todo lo que agarrara, se le volviera oro. Desde entonces regresé a 
castillo y vid su hija de nuevo. Le dijo que lo perdonara y que ahora k 
prometia que ya nunca era ambicioso. Se qued6 de nuevo como antes, 
Y desde entonces fué muy feliz. 


I0. THE DESERTED CHILDREN.! 


José y Maria eran dos nifios, huérfanos, y sufria mucho con su ma- 
drasta. Un dia la madrasta le dijo a su papa de los nifios que los iba llevar 
al bosque para que se perdieran. La madrasta Ilevé los nifios al bosque 
y les dijo que buscara lefia seca y la madrasta se vino. Los nifios x 
quedaron en el bosque. La nifia lloraba mucho. EI nifio le dijo que no 
llorara, nada mas que saliera la luna y se iban. El nifio fué regando 
cristales con la luna brillaban. Llegaron a su casa y la madrasta le dié 
mucho coraje. Al dia siguiente los volvié a llevar y les dié un pedazo de 
pan. El nifio le dijo a su hermanita que no se lo comiera; con eso si los 
llevaba se volvian a venir, pero result6 que ya no encuentran las migajas 
de pan, porque los pajaritos se lo comieron. Los nifios se perdieron. Su 
papa lloraba mucho por ellos. Al andar tanto los nifios se encontraron en 
casa de una bruja. Los nifios toman un pedazo de parer de aziicar. Al 
tomar el pedazo se les cay6. La bruja salié. Le dijo a los nifios ; qué es lo 
que hacéis ? Los ninos le contaron su historia. Los nifios se quedaron con 
la bruja. La bruja se iba comer a los nifios el dia de su santo. Al niiio lo 
tenia en una jaula. Todos los dias iba ver al nifio a ver que tal gordo 
estaba, pero el nifio le daba siempro el dedo de un pollo. La bruja s’eno- 
jaba que el nifio no podia engordar. Hasta que se llegé el dia del santo 
de la bruja. Prendié el horno, y le dijo a la nifia que probara el horno 
ver si ya ’staba caliente. La nifia le dijo que no sabia. La bruja dijo que 
le iba a ensenar. En eso que iba ensefiar la nifia eché a la bruja al horno. 
La bruja le gritaba a la nifa que le abriera la puerta que le daba toda sus 
riquezas, pero la nifia no quiso. La nifia sacé a su hermano de la jaulay 
se fueron en busca de su padre. Al llegar al mar no podian pasar. Un 


1 Told by Margarita Lara of San Angel, D. F. For bibliography se 
MAFLS 16: 83 n. 1. 
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patito les dijo que se subieran en su lomo y los pasaba. El hermanito 
dijo que primero a su hermanita por si se ahogaba, él también. El patito 


I paso a los dos. Llegaron a sucasa. Su padre era muy viejito. La madrasta 


habla muerto. Su padre le dié mucho gusto a ver a sus hijos otra vez. Su 
padre calmaron sus sufrimientos y vivieron muy felices. 


Colorin colorado 
Qu’ el cuento se ha acabado. 


ADIVINANZAS DE SANTA ANA XALMIMILULCO Y DE MEXICO, D. F. 


I Fui a la plaza, 
Compré negritos. 
Vine! a mi casa,” 
Se volvieron coloraditos. 
La lumbre. 


2. Fui a la plaza, 
Compré bolsitas. 
Vine a mi casa, 
Se volvieron almendritas. 
El cacahuate. 


Fui a la plaza, 

Compré negritos. 

Llegué con ellos 

Y se volvieron prietitos. 
Carbon. 


Ww 


4. Fui a la plaza, 
Compré bellas. 
Vine a mi casa, 
Lloré con ellas. 
La cebolla.* 


Agua pasa por mi casa 

Cate de mi corazén. 

No me lo adivinas 

Ni de aqui a la oracién.* 
Aguacate.® 


un 


1 Variant: Llegué. 
? Cp. Mason, J. Alden. Porto-Rican Folk-Lore. JAFI, 29: 446 no. 215. 
*Cp. Andrade, M. J. Folk-Lore from the Dominican Republic, MAFL, 
23: 368 (1930). 
‘ A la seis de la tarde se tocan las campanas de la iglesia. Cp. JAFL 29: 427, 
no. 19b; Andrade, 355. 
° Variant: Agua pasa por mi casa 
Cate me dié la razén 
Mata de mi corazon. 
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Muy lisita la piei 
Y la carne muy sabrosa, 


Pero duro y venenoso el corazén. 


i Que és? 
Aguacate.* 


Cartas van, 

Cartas vien 

Y con el aire 

Se mantienen. 
Las nubes. 


Arca de leanza 

De buen parecer, 

No hay un carpintero 

Que lo sepa hacer. 
La nuez. 


Tito tito 

Capo tito 

Sube al cielo? 

Y hecha un grito. 
El cohete. 


Dos hermanas muy parejas 

Con sus picos por delante 

Y sus ojos por detras. 
Tijeras.* 


Un viejito arrugadito* 
Con una tranca por detras. 
El chipocle.® 


Anda, nifia 

Vamos a la cama 

A juntar pelo con pelo 

Y hacer lo que Dios manda. 
Los ojos.® 


Contributed by Diego Rivera. 
Variant: Sube a la torre 
Pega un grito. 


Cp. JAFL 29: 
Cp. JAFL 29: 


477, no. 527 a; Andrade, 391. 
468, no. 432 d. 


Variant: Una viejita muy viejita 
Con su tranca (en) las patitas. 
Adiviname lo que es. 


Cp. JAFL 29 





405, NO. 403. 
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En un cuarto muy oscuro 

Sta una nina. 

Un perrito va pasar 

Le dice gua gua alla va. 
Guayava.? 

Una viejita muy viejita 

Con sus ’naguas muy planchadas 

Y sin una puntada. 

Adiviname lo que es. 
La gallina. 


En una cajita 
Tengo una cuenta amarilla. 
Adiviname lo que es 

El huevo. 


Jito pasa por mi casa, 
Mate me dié la razon. 
Jitomate. 


Fui a la iglesia, 
Pise una grada, 
Voltié pa’ ’tras 
Y no vi nada. 
Granada. 


En el cielo no lo hubo, 

En la tierra no se halld. 

Dios con ser Dios no lo tuvo 

Y un hombre a Dios se lo dié. 
El bautismo.? 


19. Este es un gigante que tiene doce hijos y cada hijo tiene treinta 


nietos y un nieto tiene blanco y negro. 


vestido 


JAFL 
JAFL 
JAFL 

. JAFL 


EI ano, los meses, los dias y el dia y la noche.*® 


20. Un novio le manda pedir a su novia el nombre y el color del 
Contesta la muchacha: 


Si el enamorado 
Es entendido 
Comprendera mi nombre 
Y el color de mi vestido. 
Elena, su nombre, morado, su vestido.4 


451, no. 262 
427, NO. 17, 434, no. go; Andrade, 362. 
430, no. 56 

445, no. 211; Andrade, 398. 































22. 


23. 


25. 
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Una sefiora 
Muy asefiorada 

Con muchos remiendos 
Y ni una puntada. 

La gallina.! 


Rédondito redondén 
Que no tiene tapa ni tapén.®. 
El anillo. 


Ya ves cuan claro es. 
Adiviname lo que es. 
Las llaves.* 


Blanco sali de mi casa 
En el campo enverdeci 
Y blanco volvi a entrar a mi casa 
Como yo sali. 
El maiz. 


Un viejito 
Muy blanquito 
Tiene barbas y dientes 
Y no come. 
El ajo.® 


1 Cp. JAFL 29: 448—449, no. 240. 

* Cp. JAFL 29: 454, no. 286; Andrade, 373. 
* Cp. JAFL 29: 459, no. 337. 

* Cp. Andrade, 356. 

* Cp. JAFL 29: 427, no. 27. 
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FOLK TALES FROM THE VIRGIN ISLANDS}. 


By FLORENCE O. MEADE. 


BOAR HOG? 


A woman has a boy and a girl. The boy is manly and his mother 
and sister treat him cruelly. The girl is being trained by her mother to 
marry a rich man with gold teeth. A boar hog who by a tune turns 
himself into a man sees the girl at the window. ‘‘“Mama! Mama! Come see 
the man I am going to marry.’”’ He asks for a drink. The boy warns 
his sister who will not listen to him. He gets a tin flute and practices 
the boar hog’s tune. At the wedding breakfast the boy plays the tune 
under the table. The boar hog’s tail begins to grow out ; he cannot keep 
his seat. The girl faints. 

This teaches us that all that glitters is not gold. 


WHEN WOLF CLASPS HIS HANDS MONKEY ESCAPES? 


Bru Anonsi and Monkey dispute as to which is wiser. After that Anonsi 
refuses to help Wolf out of the well. Monkey helps Wolf out and Wolf 
who is still holding Monkey by the hand is about to throw him into the 
well when Anonsi cries out, ““Brother Wolf, it is right to clasp hands 
and give thanks to the one who helps us.’”’ Monkey escapes, thanks to 
Anonsi’s greater wisdom. 


INSIDE THE cow* 


Bro Tukuma goes every night to the king’s cow to get “‘salt thing.”’ 
Bro Anancy asks where he gets his nice meat. Tukuma warns Anancy 
not to be greedy and selfish and takes him to the cow that opens when 
he says, ‘‘Backinah back, backinah!’’ Anancy is not to cut deep or to 
touch the swinging thing, the heart. Anancy will not leave, saying 
he has a large family. ‘“Nackinah nack, nackinah!” The cow opens 
and Tukuma leaves. Anancy cuts the heart; the cow falls dead and as 
she is dead she does not open to the password. The king has Anancy 
killed and put in his garden as an example of greed and covetousness. 


The tales, of which the following abstracts have been made, were 
written by teachers in the summer school of St. Thomas in 1929 under the 
direction of Florence O. Meade. — E. C. P. 

* Written by Aline M. Kean. 

* Written by Vitalia Boynes. 
‘Written by Kathleen Samuel. 
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ANANCY MAKES TUKOMA HIS RIDING HORSE! 


Anancy cells a beautiful and rich young lady that Tukoma is hig 
father’s best riding horse. He agrees to ride Tukoma past her balcony ..,, 
Anancy makes out his leg is too painful to walk. Tukoma allows Anancy 
to saddle him. Secretly Anancy takes spurs and whip which he use 
against Tukoma when they near the house. Tukoma jumps and leaps, 
“Didn’t I tell you he was my father’s best riding horse ?”’ 


ANANCY SAVES HIMSELF BY QUOTING? 


Anancy provides a pepper soup for his family. Whoever says “hoo” 
or ‘‘seet’’ when it burns is to lose his soup. Children and wife all go seet! 
To cool his mouth Anancy says, “James says seet!”’ or ‘Wife says seet!” 
He eats all the food and leaves the family crying. 


NANSI ESCAPES BEING BURIED ALIVE? 


Nansi has promised an old lady to be buried alive with her if she gives 
him her daughter. When the old lady dies Nansi goes round crying, 
“Ah ya, my mother-in-law is dead. Ah ya, poor me Nansi! I have to be 


buried with her.’’ — ‘Oh, no, Nansi, they don’t ury the living with 
the dead.” Nansi goes to Lizard. ““Cumpadu, I have been looking for 
you.”’ — “What for? Are you going to christen any more children?” 


Nansi asks Lizard to speak for him from the tree. ‘“They don’t bury 
living with the dead.” Lizard agrees, for three bags of flies. The day 
of the funeral Lizard dresses in a black suit and goes up the tree, his 
belly so full of flies it hangs on both sides of the limb. He snores Hrrrrr! 
The people think it thunder and are frightened. The ceremony on the 
corpse is performed and Nansi jumps into the grave calling out, “Cover 
me up too!”’ Lizard wakes up and calls out, ““Ever since I made Heaven 
and Earth never did I command that the living be buried with the dead.” 
Nansi says, “Listen! Listen! Papa God speaks!” All run and Lizard 
comes down and uncovers the grave. Nansi tells his wife that he would 
have been buried with her mother had not Papa God himself spoken. 


DOG PUTS ON HORNS? 


Deer invites all the horned animals to a ball. Dog tells Cat he would 
like to go had he horns. Cat agrees to tie two bones to Dog’s forehead. 
Dog goes to the ball with a pan and a string. Cat outside grows uneasy, 
and calls to Dog, “Wait, man, wait!’’ Cat not getting what he expected 


1 Written by Ethanie Smith. 

? Written by Zephaniah Andrews. 
3 Written by Eulalie Stevens. 

* Written by Eulalie C. Rivera. 
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irom Dog (food) tells Deer to find out about Dog by having them all 
dance in a room with a trap door in the middle. Deer sings, 


Dance in the middle! 
Don’t dance in the corner! 


Dog dances in the middle and falls through the trap door. All the animals 
begin to whip him. Dog calls for help to Cat who only laughs at him. 
From that time dogs and cats never can agree. 


WHY DOGS HAVE A HOLLOW IN EACH SIDE! 


Anancy and Dog go together to steal fruit. Anancy climbs a soursop 
tree and throws the fruit down to Dog. Instead of putting the fruit in 
his bag, Dog eats it. Dog runs away, but Anancy overtakes him and 
ays, “I am going to squeeze them all out of you.” He squeezes Dog’s 
ddes until they meet. Since then dogs have a hollow in each side. 


CRAB TELLS THE LADY’S NAME? 


Mary White lives in West End, St. Croix with a lady unrelated to 
her. Mary forgets the lady’s name and is driven away without supper. 
She meets Bru Donkey, Bru Horse, Bru Cow, and Bru Dog. All refuse to 
help Mary. At last Crab tells her the lady’s name. The lady sets out to 
learn who told her name. Crab sings, 


No, Si Margarette, 

No, Si Margarette, 

No me tell Mary White say 

You name Si Margarette Si Simon. 


As Crab nears his hole he sings admitting he told. Margarette strikes 
him with a piece of iron and cracks his back, and every crab to this 
day has a cracked back. 


RAM’S HEAD BUTTS FROM THE POT® 


A woman buys a big ram sheep head and puts it in the pot with the 
horns on. She throws in dumplings of corn flour and white flour. She 
tells her son Andreahs to watch the pot lest it burn while she goes to 
church. Andreahs steals a dumpling and puts it into his bosom when he 
ses his Aunt Nancy. “Auntie Nani! Auntie Nani, scorpion sting me!’’ — 
‘Shake your shirt, my boy!” 

Somebody passing by throws quick silver into the pot and all the 
dumplings begin to jump out. Andreahs runs to the church door, ‘‘Mama! 

‘Written by Teresita Thomas. 

* Written by Hyacinth Williams. 

* Written by Elena Christian. 
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You standing here watching the parson winking and blinking his ey 
and the sheep head butting all the dumplings out of the pot!” She giv 
Andreahs a whipping. Then the sheep head says, ‘“‘You are an old fg 
to put me to boil with my horns on like this!” It gives her three but, 
and sends her rolling down the hill. 


THE PEPPER TREE: SHE EATS HER comado} 


Five sisters. The mother hates the eldest, the father loves her. Th 
mother tells the eldest to cook red beans and set some aside for her 
The younger girls empty the pot, put three stones in it and hangitfroy 
the roof. They accuse their sister. The mother takes her to the water 
kills her, buries her heart and liver near a fence in the yard and let 
the rest of the body go with the tide. She tells the father on his retum 
that the girl has gone to visit her sick grandmother. Three months late 
the father picks a pepper from the tree near the fence and hears: 


Papa! Papa! 

Don’t pull my hair! 

For mother has buried me here 
For the sake of some red beans. 


Repeats second day, and third day the mother hears and falls dead 
He puts her body in a barrel of pickles. 

The comado (the mother’s complaisant comadre) asks for salt meat 
and returns for more. She inquires for her comadre. ‘““You have eaten 
your comado piece by piece.”’ She gags to spew up her comadre —‘‘Huk, 
huk me ca yet me comado!”’ 

The moral is the uselessness of hate and its consequences. 


POISONED BREAD? 


A lady is tired of hearing the old woman to whom she gives charity 
repeat, “Who do good, good for them; and who do bad, bad for them’ 
She puts poison in the bread for the old woman and the old woman i 
turn gives the bread to a boy who begs from her. The boy dies. He is th 
lady’s son. 


TEETH LIKE THESE?® 


A policeman wants to take a nap while on duty. He asks a man the 
time. “It was two thirty when I left Jerusalem, but have you eve 
seen teeth like these ?’’ Policeman runs and starts to tell the story t 
another man who says, ‘“‘Yes, he asked if you had ever seen teeth like 
those, but have you ever seen teeth like these?” Repeats for thi 

1 Written by Lucille V. Roberts. 

2 Written by Sylvia James. 
3 Written by Anita V. Ferris. 
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encounter. The policeman reaches the station more dead than alive. 
That is why nobody ever asks questions of strangers they meet after 


dark. 


“CARRY ME BACK WHERE YOU FOUND ME!’’! 


A man is out late at night. There is nobody on the road from Bakkedal 
to the Bank. He whistles to keep his spirits up. At the Market he sees a 
little black kitten, picks it up and carries it home. On going to sleep he 
hears the kitten say, ‘““You had better carry me back where you found 
me.” The kitten grows gigantic and again threatens. The man carries 
him back.? Since then nobody takes home a strange animal after dark. 


MARY ESCAPES? 

Mary is out walking at midnight. She sees a woman in an old fashioned 
dress who beckons to her. She follows, the woman dances on ahead up a 
hill. Mary knocks her foot against a stone and hears it fall as if over a 
diff. Now the woman is dancing in the air. Mary turns the hem of her 
dress over her head and runs home. 


HE RUNS FOR HIS LIFE* 


One night while Frank is passing the dead house which is near the 
hospital, a bit of straw gets tangled on his foot and sounds like somebody 
coming behind him. He sees nobody. Still the sound continues. He runs 
home for his life and tells his mother a jumby® has been chasing him. 


SPIRIT FUNERAL® 


About eighty years ago there was a broad cedar tree standing in the 
place of the tall tamarind you see on your way to Nisky. In the trunk 
was a hole where the master hid his money. A slave was about to steal it 
when he heard men singing. He pulled out the chest and jumped into the 
hole. It was a funeral procession of spirits and as it passed by, the priest 
asked, “‘Where shall we put this dead ?’’ — “Put him in the hole where 
the other man has gone and we’ll name it Dead Man’s Tree.” 


1 Written by Jane Tuitt. 
* This belief about picking up a creature on the road is common in the 
lesser Antilles; but it is usually a baby or child. — Ed. 

* Written by Gwendolyn Clarke. 

‘Written by Iver Ross. 

* St. Thomas people close windows and door tight when they go to sleep 
for fear of jumbies. 
* Written by Evelyn Audain. 
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BLUEBEARD! 


Bluebeard, the pirate, marries a Creole called Mercedita and takes her 
to a house nea1 what is now called Bluebeard’s Castle, to the east ¢ 
Charlotte Amalia. He gives her a casket with the key telling her not t; 
open it unless he fail to return after six months. But she does open jt 
and finds a bunch of perfumed letters tied with a ribbon, seven lette, 
written to Bluebeard by her seven bosom friends. Mercedita goes ty 
Mimmy Lafrouche, the obeah woman from Martinique, who gives her, 
bottle, with which to dose the ladies. They take tea with her of a Sunday 
and on returning home they die. Mercedita confesses to the police master 
She is imprisoned, tried and condemned to be burned to death as a 
example to those who dare to believe in obeah. The Fort bell tol 
Mercedita is about to be placed on the faggots when Bluebeard anj 
his sailors gesene her. They are fired on from the Point, but Bluebeari 
fires back. Some say they went to Havana where Mercedita died of, 
broken heart. Others say she died in Bluebeard’s arms. Bluebeard was 
taken to Jamaica by a British cruiser and hanged. 


BLACKBEARD? 


John Teach or Blackbeard, the pirate, had a beard from his ears to 
his knees, very long lips and bleary eyes. In his headdress were stuck 
long thin slow-burning matches. He carried three braces of pistols anda 
cutlass. He had fourteen wives and made them laugh by blowing out 
candles with his pistols. He would cross his arms with a pistol in each 
hand and fire to make the women dodge the shots. He would take a wife 
to his treasure vault and lock her in to die. His last wife closes the door 
of the vault on him and escapes, returning to her home in New York. 


JOHN TEACH? 


John Teach, the pirate, was born in Anegada as John Block. He was 
a fisherman, a boat builder, and he plaited fishpots as the Chacha does 
today. Once after a terrible hurricane he found a man cast ashore 
He hit him with a stick and robbed him of a fine diamond ring, an elegant 
watch and seals, and enclosed in a waterproof cover English bank notes 
for £ 100. Now John went to St. Thomas and in fast schooners waylaid 
slavers, selling the cargoes of ‘‘black ivory” in Porto Rico. John is 
charmed by a young Creole called Eva Wilson and sends her to Copen- 
hagen to be educated After five years she marries Count Lauritz, 
a handsome man but for a scar on his forehead received when ship- 
wrecked at Anegada. Lauritz is sent as commissioner to the Danish 
1 Written by Louisa Kean. 
? Written by Romalia Hoyliger. 
* Written by Huldah Joseph. 
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West Indies to investigate piracy and slavery. John meets the ship 
thinking Eva may be on board. She will not speak to him and when John 
ges the man he had robbed on Anegada he jumps overboard and is 
eaten by a shark. 


JUMBIE DOG AND GUARD OF BURIED TREASURE! 


Estate Packarowo was a place where cargoes of slaves were kept before 
the slaves were brought into town for sale. Many slaves died at Packarowo 
and it was believed that their spirits sent out a black and white dog to 
bark on the rocks overlooking Haven Sight, near Packarowo. This 
jumbie dog always barked to foretell the arrival of a slaver. 

One morning in 1830 an old slave called Sendo told his master, a 
Frenchman called Castelle, that he could not sleep because of the barking 
of the jumbie dog and that the spirit guardian of a treasure buried in the 
gutter between Estate Haven Sight and Estate Packarowo had appeared 
to him in a dream and bidden him tell his master about the treasure. 
The spirit was tired and wanted to go to his rest. Thereupon Mr. Castelle, 
observing strict silence, went and dug up an iron box containing gold 
and precious stones buried by the pirates. It is believed that whenever 
treasure was to be buried the pirates cast lots to see who would be killed 
to serve as a guard until the day of Judgment when Gabriel would blow 
his horn. 


HAUNTED CAVERN? 


Around the western point of John Brewer’s Bay is the Haunted Cavern. 
Bats hang in bunches on the stalactites to go out by night to plunder 
the nearby vegetable gardens and plantations. In this cave pirates 
buried their money and killed one of their number as a guard. During 
the Easter season their moans are heard by passing fishermen. 


THE TABOO ON BURIED TREASURE? 


Slave owners when they buried their money would kill a slave to 
guard it. One of these guards appeared in a dream to his friend telling 
him to go at midnight to a spot marked by a board and dig and not to 
mind the black cat that would jump out. Nor was he to tell anyone how 
he got the money. When he began to spend the gold his wife was going 
to have him prosecuted for theft; so he told her. Then he found that 
the gold he had in the house had turned to rubbish and when he dug 
for the gold he had hidden outside, the chest sank deeper and deeper 
and disappeared. 

' Written by Olive Abramson. 
* Written by Annie Hodge. 
* Written by Ethanie Smith. 
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THE SPIRIT GUARD! 


In Magens Bay, St. Thomas, where there are some sharp rocks a may 
went to look for hidden treasure. On the top of a rock he saw a map 
sitting near an iron chest, his head buried in his hands. He pushed hin 
over into the water, opened the chest and took out as many jewels as he 
could carry. As he started away a hand pushed him down the rocks 
He was found drowned holding the jewels in his hands, and he can stij 
be seen walking the beach. 


THE LIGHT OF MAFOLIE HILL? 


On the top of Mafolie Hill a light moves to and fro. In slavery time 
the master of Estate Cane Ann sent an old man and woman to town ty 
get some money to pay the slaves. Returning on their way up the hil 
they discovered they had lost the money. They are still searching for 
it and the light is their lantern. 


HE STEALS HIS OWN BANANAS? 


A planter makes a practice of stealing some of the largest bunches 
from his own banana crops. Jim, his slave overseer, suspects him. A crop 
is to be cut and Jim takes the three day vacation his master has promised 
him, although his master asks him to stay. After leaving, Jim sneaks 
back to catch the thief. His master goes out to steal and is stuck ina 
mud hole. Jim hiding nearby pretends not to recognize his master 
beats him and carries him up to the house. The other slaves advise Jim 
to run away to escape punishment, and he does. 


PuTTuU4 


Puttu was a slave belonging to a plantation on the northeastern side 
of St. Thomas. He had to carry his master’s son to school on his back 
like a horse. The boy played truant and blamed Puttu. His master 
ordered him to be beaten with cat -o-nine tails every four hours and to be 
placed in a kind of sentry box at night where he could not lie down t 
sleep. After three days Puttu escaped to the forest where he lived five 
years until he was trailed by blood hounds. His master put an iron collar 
with spikes eighteen inches long around his neck, and another around 
his waist, and fastened steel spurs to his ankles. Puttu escaped to a 
neighbor’s plantation whose owner released him from these shackles 
and then bought his freedom. He proved himself a skillful mechanic ané 
was much trusted. Once he met his former young master on a runaway 

1 Written by Helen Harris. 

* Written by Eunice Thomas. 

3 Written by E. Govine. 

* Written by Charles H. Emanuel. 
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horse. The young man was being dragged, one foot still in the stirrup. 
Puttu stopped the horse, rescuing the young man. He revived him 
py holding crushed leaves of a medicinal herb to his nostrils. Puttu’s 
former master begged his forgiveness and invited him to return to him 
asa member of the family. Puttu often visited them, but he continued 
to live with the man who had befriended him. 


MINA-NEGA-HEAD! 


The slaves of Cruz Bay and other estates of St. John planned to free 
themselves. It was customary for the slaves to carry wood to the Battery 
every Saturday afternoon, so they planned to carry their cutlasses tied 
in the wood and to attack the judge and his family and the governor 
who was visiting the island. A general massacre took place. The governor 
ecaped by boat and got help from the other islands. The slaves gathered 
at Mary’s Point and letting themselves down were killed on the cliffs 
below. At certain seasons of the year it is said that their blood can be 
sen on the cliff called Mina-nega-head. 


1 Written by Clarice Thomas. 
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BOOK REVIEW. 


AtsopPp, FRED W. — Folklore of Romantic Arkansas. 2 vols. Ilust 
The Grolier Society, 1931. 


This book is done in the style of J. P. Arthur’s ‘“Western North Caroling 
Raleigh, N. C., 1914. It contains a great deal of romance and many items 
local history relating to Arkansas. The Indian aborigines, the Frey 
explorers, the early pioneers and the Negro slaves, the Civil War, 
scores of notable people who have lived in the state get their due shareg 
attention. Students of folklore will be disappointed by the uneven naty 
of the material offered. A good deal of this is of too trivial a nature to be 
general interest. Many of the stories, anecdotes, and ‘‘wise-cracks” 
from local newspapers would have better remained there, as, e. g. 
trivial yarn about La Harpe (I: 44— 46), or ‘“The Negro’s point of vi ’ 
(II: 176—181). Where the author deals with Indians, he is apt to attad 
too much importance to local traditions or to second-rate books, as ¢@ 
Emmet Starr’s History of the Cherokee. As for American Indian linguistigg 
there are better authorities than J. Leighton Wilson or Catlin. 

With regard to the “Pin Indians‘ (II: 43), I would like to draw attent 
to the fact that the Cherokee called the Federals yé.yi. This was in reality 
the Cherokee pronunciation of “‘yankee’’. Since, however, y6.yi in Chere 
means ‘‘pin’’, ‘‘needle’’, ‘‘nail’’, those of the tribe that chose the side of rhe 
North during the Civil War wore two pins as an emblem, to show that they 
were “‘yankees’’. 

The difference between aboriginal Arkansas tribes, and tribes that 
migrated into Arkansas territory within historic times, is not always suf . 
ciently clearly drawn. 5 

Christian Priber (not Prober!) was not a Jesuit, and as far as we kno 7 
had nothing to do with the evangelization of the Cherokee. : 

No pains have been spared to make these two volumes attractive. Ti 
illustrations, chosen with good judgment, and excellently reproduced, aff 
to the beauty, and the index to the utility of the book. 


FRANS M. OLBRECHTS. | 


Kessel-Loo, Belgium. 


ERRATUM. 


In the review of Rattray’s Akan Ashanti Folk-Tales by Melville J. Hers a 
vits, vol. 44: 307, poro should read apo. 
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